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blications of “Sermons,” i1s dedicated to
e the immense spirit of unrivalled dedi-
cation to Guru-seva excited in we
disciples by Srila Guru Maha-
raja, the author of the
worshipful, energetic con-
ceptions contained
herein

think His wondrous darsans heretofore unknown;
eming Eternal Truths dispensed
from His philosopher’s throne
— a lovely old wooden chair.
could we have dreamed
of such unheralded heights?
ply a perch at His Divine-feet could relegate all cares

— O Pray Thee bless us we may serve Him eer . . .



His Holiness Swami B.S. Govinda
President-Acaryya of the
SRI CHAITANYA SARASWAT MATH

All Glories to Sri Guru and Sri Gauranga

Declaration of the
Spiritual Succession of
Sri Chaitanya Saraswat Math

by
His Divine Grace
Srila Bhakti Raksak Sridhar Dev-Goswami Maharaj
Founder-Acaryya of the Math
(Gaura-purnima, 26th March, 1986)

According to the desire of my Divine Master, 1
have been maintaining this disciplic succession but it is
no longer possible for me, as I am now too old and
mvalid. You all know that from long ago I have chosen
Stiman Bhakti Sundar Govinda Maharaja and I have
given him sannyasa. All my Vaisnava Godbrothers are
very affectionate towards him and it 1s also their desire
to give him this position. I have previously given to him
the charge of the Math and now I am giving him the
full responsibility of giving Harinama, diksa, sannyasa,
etc. as an Acaryya of this Math on behalf of myself.

Those who have any regard for me should give
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this respect and position to Govinda Maharij as my
successor. As much as you have faith in my sincerity,
then with all sincerity I believe that he has got the
capacity of rendering service in this way. With this I
transfer these beads and from now he will initiate on
my behalf as Rtvik. The Rtvik system is already involved
both here and also in the foreign land. The Rtvik is the
representative. So if you want to take from me, and you
take by his hands, then it will be as well and as good
as taking from me,

In the Mahamandala, Sagar Maharaj and many
others are also Rtvik of Swami Maharaj and also myself.
They may do so, but in this Math and in any Math
under this Math, he will be the representative. If anyone
cannot accept this, he may leave the Math rather than
stay here and disturb the peace of the Math. With all
my sincerity and good feelings to Guru-Gauranga, to
the Vaisnavas and the Acaryyas, Mahaprabhu, Pafica
Tattva, Radha Govinda and Their Parsadas, with all my
sincere prayers to Them, henceforth he will represent
me in this affair beginning from today’s function.

Now I shall go from here and he will do the necess-
ary. On my behalf, he will give Hari-nama, diksa,
sannydsa, and everything.
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His Divine Grace

Srila Bhakti Raksaka Sridhara Deva Goswami Mabharaja

All Glory to the Divine Master and the
Supreme Lord Sri Krsna Caitanya

FOREWORD

We are msignificant souls attempting to fly across
the infinite sky, like fledglings with so much desire but
practically no capacity. Seeing the great valiant devotees
like Garuda effortlessly soaring over forests, mountains,
rivers, seas and oceans, we may realise that we are but
neophytes—fledglings of finite capacity. Nonetheless,
ought we not feel the desire to fly? Furthermore, who,
however great a personality he may be, has ever been
or ever will be able to cross the ocean of the boundless
glories of the Supreme Lord? Thakura Sri Vrndavana
Dasa, the Vyasa of Sri Caitanya-lila, has openly stated:

“lag bali’ cali’ yaya sindhu taribare
yasera sindhu na deya kula, adhika adhika bade”
(Sri Caitanya-Bhagavata Adi 1.71)

“(Even) the unlimitedly powerful Sri Balarama (Sri
Anantadeva) tries to cross the ocean of the Lord's glories
(attempting to sing all the glories of the Lord using His
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thousands of mouths), but He never reaches the shore.
Rather, that ocean expands more and more.” Thus, we
can see no reason for a fledgling to feel ashamed of his
limited capacity; what, then, is his defect in trying to fly?
In the present day and age, the entire universe
exalts in the vibration of the divine ecstatic wave of the
wealth of pure Hari-Kathamrta, the nectarine tidings of
the Supreme Lord, that continuously flow from the holy
personage of our Supremely Worshipful Divine Master,
Universal Preceptor Orn Visnupada Srila Bhakti Raksak
Sridhar Dev-Goswami Maharaj. He is the King of kings
of the Tridandi Sannyasis, and his pious pure devotees
who have had the fortune of imbibing from him their
heart of heart’s love for Sri Krsna's devotion, carry with
reverence the triumphant victory flag of param vijayate
Sri-Krsna-sankirttanam—the supreme victory of the
congregational chanting of the holy names, as preached
by the Supreme Personality of Godhead Himself personi-
fied as Sri Sri Gaura-Nityananda. This mission is the
treasured life and soul of Srila Sridhar Maharaj's Eter-
nally Worshipful Lord and Master, Srila Bhakti Sid-
dhanta Saraswati Thakura. By this method of the grand
congregational chanting of the Hare Krsna Mahamantra,
the devotees in the noble humility of devotion carry and
distribute their wares from door to door. They bring

Foreword XV

ivine message that expands the mellows of love for
Krsna, the Sweet Absolute. And the only payment
7 ask for in exchange for their ‘merchandise’ is the
est sincere faith, however meagre it may be.

From our Divine Master’s holy talks, as recorded
his recent conversations with his learned Eastern
Western devotees (until last year when he departed
this earthly plane), some drops of the nectar of his
ed conclusive truths par excellence (su-siddhanta)
been carefully preserved in their natural unpar-
d beauty and compiled herein as Sri Bhakti Raksaka
-vani— “Sermons of the Guardian of Devotion.”
- From forty centres throughout the world, utilising
y approved methods and in numerous languages—
video/audio tapes and books, the spiritual practices
precepts of His Divine Grace are being fearlessly
ched by the souls surrendered unto his lotus feet
are the abode of all courage. At the present time,
his benedictine grace is the universal dispensation
ak the perpetual slumber of the souls sleeping in
lap of illusion—sanctifying and blessing them by
lishing their intrinsic spiritual identities and
kening their God-realisation. Blessed with blooming
, they now constantly chant the unending glories
e Supreme Saviour of the fallen, the Primeval Origin
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of all incarnations of Godhead, Sri Sacinandana Gaura-
hari.

As in the divine language of Sri Prabodhananda
Saraswatipada:

kaivalyarh narakayate tridasapurakasa-puspayate
durddantendriya-kala-sarpa-patali protkhata-damstrayate
visvarh purna-sukhayate vidhi-mahendradis ca kitayate
yat karunya-kataksa-vaibhavatar tam gauram eva stumah
(Sri Caitanyacandramrta 5)

“The yogis’ most worshippable goal of merging with
the Absolute appears as hell; the religious sense-pleasure-
seekers’ sought-after reward of entrance to heaven is
seen as an imaginary insignificant flower in the sky; the
senses, which are indomitable for the whimsical sense-
enjoyers, appear as a defanged black cobra; the entire
universe 1s perceived as the embodiment of the ecstasy
of Krsna; and even the exhalted post of Lord Brahma,
Lord Indra, etc., fervently sought after by the most
elevated of the demigods, is seen as comparable to the
position of an insect—for those devotees who have been
blessed with the supreme fortune of receiving the merci-
ful glance of the Supreme Lord Sri Caitanya Maha-
prabhu. Ever do I sing the infinite glories of that Supreme
Lord Sri Gaurasundara.”

Foreword XVil

Conditioned souls as we are, it is an honest fact

we have nothing to boast about. Yet, when we feel

> are bereft, we are reminded of this poetic line, and
ealise that our true wealth really is—

“guru-gaurave garvvita dhanya mora”

“Blessed are we in Sri Gurudeva's bounty;
His divine treasure is our pride and glory.”

With this conception, all our hopes, our prospects,
- honour, our good name—everything will become
brilliant as the early morning sun (“guru-gana-Sire
h sobha paya sata-guna—All desirable objects, when
ed to our Gurus, become glorified one hundredfold,
Their crown-jewels.”). In the presence of the self-efful-
sun we can never feel ourselves to be destitute.
In conclusion, while admitting the probability of
ws in our rendering, I would consider it well to petition
good readers by quoting these illustrative verses of
la Bhaktivinoda Thakura—

“§ri-guru-carana-kypa samarthya labhiya
e-hena apurvva vrksa dilama aniya
taniya anite vrksa e karkasa mana
nasila thara Sobha suna sadhujana
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tomra sakale hao e vrksera mali
$raddha-vari diya punah kara rupasal
phalibe —kalydua—phala—yugala—sevana
kariba sakale mili’ taha asvadana”

By the grace of Sri Guru's lotus feet,
I gained the ability

To bring you this beautiful tree, so sweet,
Of wish-fulfilling capacity.

O devotees, please hear me:
By dragging to this world that tree,
My harsh mind has taken away
Some beauty and grace that she did display.

But you, O devotees, are the attendants of her garden,
Who supply her sustenance and loving cultivation;
By the sweet waters of your devotional heart,
To once again her full beauty impart.

Being pleased by such tender care,
Benedictine fruits she will graciously bear:
The Divine Couple’s service in pure devotion;
Together we'll taste in holy association.

! Foreword XIX

%kala va'iwavapade mora namaskara,
ithe kichu aparadha nahuka amara”

ectfully bow to the lotus feet of all the Vais-
g that there 1s no offence in this attempt

Most humbly,
Swami Bhakti Sundar Govinda
Sri Gaura-Purnima, 1989



Sri Chaitanya Saraswat Math

INTRODUCTION

Here in Koladvipa, Navadvipa, we find a happy
place where the Absolute is the most generous in His
benevolence. When the Absolute 1s distributing Himself,
He becomes Sri Caitanyadeva. And that Sri Caitanya-
deva in the highest stage of His mercy is found here in
Koladvipa.

kuliya-gramete asi’ sri-kysna-caitanya
hena nahi, ya 're prabhu na karila dhanya
(C. Bha: Antya 3.541)

At Koladvipa—the Govarddhana Hill of Vrndavana,
concealed in Sri Navadvipa Dhama—the Most Generous
Absolute expressed Himself ini His maximum generosity.
Without considering any crime, He absolved whoever
He found. He accepted them all. After sannydsa, when
He returned to Bengal with the intention of going to
Vindavana, He showed His most generous and dignified
temperament at that time. He recruited the sinners of
the world. Anyone who came to Him received the highest
mercy. This 1s the speciality of this place. By ‘place’ we
should not think of a mere geographical location. Of
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course, it has such a location, but really this is where
the Most Generous Absolute gave Himself to the worst
sinners. Here, even the most fallen souls receive the
grace of the Lord.

Our highest nécessity 1s distributed from here,
Navadvipa Dhama; here is the key to the highest and
sweetest mood within our heart. The key to enter into
the conception of our sweetest home is given from here.
Here 1s the key to that world of faith, $raddha, that world
of love. If I can know my real prospect in life, I shall
find that the key to my sweetest home is here. I am
wandering in the jungle of an unsafe position, where I
may be devoured at any moment. My so-called ego, my
conception of my own self, is not eternal; it may be
attacked and destroyed at any time. But the key is here,
for my real life and my real home. This has been given
to us by the spiritual experts.

God the father, God the son, and God the con-
sort—we can know Him in different ways, and such
truths are revealed here in Navadvipa Dhama. In the
conception of God as father, we are what we are and
He 1s supplying our food, home, and necessities in this
plane. But if we truly approach Him, neglecting our
wealth and achievements in this world to make a genuine
heart's approach—not merely a formal approach—an

Introduction Xxi11

e approach—we shall discover what He is, as
, and not as He is needed by us in our fallen stage.
faulty. Our feeling of necessity is also imperfect,
hus our prayer is faulty. But He came to give us

best from the standpoint of His will, and that
ibuted from here. “Take Me, accept Me, I am
most innate and intimate friend. You have no friend
. I am guardian, friend, and everything to you.
to Me.”
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Chapter One
Homeward Journey

experience about the Lord must come from
lower. It does not depend on us. We can only
the intensity of our hankering, of our serving
(sevonmukhata), and whether He will descend
. plane or not depends on His whim. There is
tal substance—He moves according to His
He may come down or He may not, at His
He is free. We can only increase our earnestness
s presence. Although the potency and the potent
arably connected, we must generally know our-
be of the marginal potency.

e is everywhere—He is nowhere; everything is
Him—nothing is in Him. Such is His peculiar
ystic position (Bg.9.4,5,6). Thus, our duty is to try
Him. We should not put much emphasis on
' Him either by mind, by body, or even by intel-
. He is everywhere, and He is nowhere: in a flash
show, “Yes, I am here”; yet, when we are
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earnestly searching for Him, He may be nowhere to be
found. His nature is independent. We can search, but
we cannot say that we shall find Him.

Adlisya va pada-ratam pinastu mam, adarsanan
marmma-hatam karotu va: our duty is to devote ourselves

cent-per-cent and most intensely for Him.

He can only / .
be served We are only to serve Him. And service
through His 4oes not mean that we must necessarily
devotees

come nto direct contact with Him. Remote
service 1s also service; through His devotee it becomes
tangible. We should try to serve Him through His devo-
tees, without expectation of any reward. We should have
no desire except to serve, even without expecting to see
Him once, to have His darsana. We shall only want to
be utilised by Him. The little energy we have must be
‘Real devotion’  utilised for His cause. We are His po-
is unconditional  tency, and we should prove that we be-
long to Him. Mahaprabhu says, “He may embrace me
or reject me, or He may even be indifferent towards me.
Whatever He likes, He may do, but I have no alternative
but to serve Him.” We must adopt such an exclusive
and unconditional attitude. Not that, “If He doesn’t want
to reciprocate according to my will, I won't like to ap-
proach Him; so I shall join the atheists or the mayavadis.
If You don't come forward to satisfy me, then I shall

Homeward Journey 3

own way—I don't want You!” If there is any
such an attitude, we are far, far away.

tatha va vidadhatu lampato, mat-prana-nathas
naparah. “We have no
e but to serve You." To
eans to serve: ‘I want to

Search for anything
in His connection
—regardless
d for His cause. However petty the service may
ing 1s petty when in His connection, the least
ion, even from far away. He need not please me,
giving His dar$ana in a lightning way. Everything
on His will.”
onditional offering unto Him shows faith of
t type. It our offering is conditional, we shall
remain far from Him. The The Greatest
enistic of the highest faith i1s ab-  Fulfillment . . .
unconditional: “I am .only to be satisfied with
chance to serve Him from afar, through some
or many mediums, not only one
sa-dasanudasatvam—servant of the servant of the
t of the servant . . . [ have His connection from
1d my energy passes through the devotees, towards
, towards the centre of fulfillment. Whatever my
L may be, I want my connection with the greatest
ent of the whole world!” Everyone 1s searching
ch fulfillment of all their innermost necessities.
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Sarvva-dharmman parityajya, mam ekam $aranam
vraja (Bg. 18.66): the search for Him eliminates all other
duties. A true devotee thinks, “There is no obligation
to anyone except one, and He 1s my Lord, Krsna.” And
His most laudable and greatest servitors are those who
are In contact with His greatest agent. Not His direct
contact, but contact with the greatest agent of His service
will' constitite the safer and higher relationship of
ananya-bhajana, exclusive service eliminating all else.

No trace of exploitation should be traced in us.
We should not run after any type of enjoyment including
Be fully

purged of the
enjoying spirit

even the enjoyment of ‘God-association.’
We must be fully purged of the enjoying
spirit. If a trace of enjoyment remains in
us, we shall have to remain in one of the planes of this
brahmanda, this universe, such as Bhur-, Bhuvar-, Svar-,
Mahar-, Janar-, Tapar-, and Satya-loka. And if any tinge

To be a member
of the infinite world

of renunciation or retiring spirit is
in us, we will not be allowed to
enter into the world of infinity, Vaikuntha. Kuntha means
‘limitation,” and Vaikuntha means the unlimited world.
We want to be a member of the infinite world. ‘Finite’
only refers to the attempt of our separate interest to
measure the infinite, and thereby, we conceive of finite.
When our ego wants to measure a portion of the infinite,

Homeward Journey 5

g, “This 1s my kingdom, that is my friend’s
etc.,” then whatever we see with our separate
1s mayd—misconception and misunderstanding
infinite. All such things must be dissolved. And
de of retirement, “If I can't enjoy, I shall stop
I shall go on strike’—that type of reactionary
ty must also be abandoned.

bhen, we shall be face to face with the positive
nly. What is the positive side? It is the wave from
itre, lila, the play of the Absolute.
wave is fulfilling the desire of the
e Lord, and we will be face to
ith that. If the tendency for separ-

. . . all points,

everywhere,
are active to
satisfy the centre

€ interest or reactionary retirement remains in us, we
ot have a touch of that eternal flow to satisfy the
ute. When we are free from these two kinds of
8, We can come into connection with the eternal
‘where all points, everywhere, are active to satisfy
tre. Such a plane is not dry; it is happy, construc-
and nourishing, and that, we shall be able to feel.
ly a small touch of it will make us understand that
do not want a particle of anything else. This is our
eward journey, and any other want or demand will
us in a foreign country filled with death, disease,
ity, rebirth—all these troubles. These troubles all
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occur because of misconception and identification of the
soul with mortal things.

Hfh-afeh-Te1 Ae frem &t o |
AR RFIEEE FATIEAT 99 |l
(e, 9o 3/3R)

bhukti-mukti-sprha yavat
pisaci hrdi varttate
tavad bhakti-sukhasyatra
katham abhyudayo bhavet
(B.r.s. Purvva, 2.22)

“How can the joy of holy devotion appear in the
heart as long as it is haunted by the ghosts of desire for
exploitation and renunciation?”

These two ideas of renunciation and enjoyment are
foreign to us. They possess us, like ghosts. They have
taken possession of our ego and are playing with it. We
are prey in their mischievous hands, and we must escape
from such a conspiracy of maya. We must be free—free
members of the infinite world where the noble flow of
dedication flourishes. No limited aspiration exists there;
a current of wholesale dedication flows towards the
centre and all concerned. And that is our home, the soil

Homeward Journey 7

can live eternally. There, all are individuals,
18 no death, no birth, no infirmity and no
r inner self will emerge and mingle with the
of that land.

own experience should not be easily relied
as thinking, “This 1s God, this is my concep-
[ have a touch of God.” There was a Babaji who
ought by many to be a great devotee. Whenever
the name, he shed incessant Rl Duvotich

—a very, very
rare achievement.

iquid also oozed from his
| he was seen to be in some
| meditating position. On either side of him his
ts would be constantly cleansing his tears and
napkins, as he madly chanted the name. Some
persons considered that he was displaying re-
us fanaticism, while common people who had some
ole faith in God estimated him to be a very high-class
e. But our Guru Maharaja, Srila Bhaktisiddhanta
ti Goswami Thakura Prabhupada, rejected him
his antics as devoid of proper God conception.

(fay, afe 3/¢%)
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atha nihsattvah— _
nisarga-picchila-svante, tad abhyasa-pare 'pi ca
sattvabhasam vinapi syuh, kvapy asru-pulakadayah
(B.r.s. Daksina, 3.89)

“Whenever shedding tears, horripilation, etc., are
seen 1n persons whose hearts are soft externally and hard
internally, abd who are habituated to crying, rapture,
etc., even though they do not possess a semblance of
divine emotion—such an imitative sentiment should be
known as totally unsubstantial and lifeless.”

Mental imitation of devotion is possible, even with-
out a tinge of pure devotion. In a drama also we may
find a man who 1s fully drunk playing the part of a
devotee, shedding tears and dancing madly as if he is a
great devotee. By practising, one can acquire that mental
condition of shedding tears, and one can show many
teats as though he were a real devotee. Merely the display
of some peculiar external characteristics does not prove
the presence of pure devotion. Real devotion is su-
durllabha—a very, very rare achievement.

When we can neglect the proposal of emancipation,
we might think that we possess a speck of real devotion.
In the face of devotion, emancipation is belittled as very
lowly (moksa-laghuta-kyt, B.rs. Purvva, 1.14). Yet,

Homeward Journey 9

is so rarely to be found, we may not expect
have attained it (sudurllabha, ibid.). In one word,

we say that we have some Wi font
bereft . . . that is

sober and healthy

, we are not in devotion.
when we can feel that we have
g, although we have no aspiration for any other
at that point we may be making some progress.
genuinely want something, although we can't
y understand what; but we appreciate the devotees
divine scriptures of devotion. When our appreci-
is on that side, yet we feel we are bereft, that is
er and healthy position. So vacant. We ought to
ber that although we are negative, infinitesmal
we have come forward for a relationship with the

, the Absolute. What price should we be prepared

for that? What form does that price  peyotion’s
We ought not to purchase such a thing pricelless
: vaiue

cheaply. To serve the devotees will be

ible, and to continue with the devotional practices
programme that has been recommended by the
es and saints is most important. To go on—that
itself should be our reward. We are reading about
, we are serving the saints and hearing their words.
s an engagement in itself. If we are thus satisfied,
have something that must not be underestimated.
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There 1s a great value in having the company of
the saints and the scriptures, without mixing with the
rdbbery of this material world.
What is present here at this

moment becomes nothing at the

‘Every part of my being
cries for the corre-
sponding part of Him’
next. We are not of this world full of treachery. We are
disgusted with the treacherous aspect of the world that
charms us and engages us in a treacherous soil. Now
something—next moment, nothing. We must give that
up and try for something substantial: sat, cit, dnandam—
eternal existence, uncontaminated consciousness, and
finally, the fulfillment of all our inner necessities—the
corresponding engagement of the whole of our existence.
Prati anga lagi kande, prati anga mora—"Every part of
my being cries for the corresponding part of Him.” (Jiana
Dasa.) And Krsna says, “Only I can give you complete
tulfillment, so come to Me and give up everything else”:

T 9T AT IR o |
e @ FeEAu Aefaenfi w1 = 1
(Tt qe/e8)

sarvva-dharmman parityajya, mam ekam Saranam vraja
aham tvam sarvva-papebhyo, moksayisyami ma s$ucah
(Bg. 18.66)

Homeward Journey 11

‘] shall accept the reaction you have earned in the
y of this mortal world—I shall clear your debt!

1 only come to My feet.” If
Acting on the basis

of Faith—in the
association of His
exclusive devotees

charmed by this universal call
ord and we try to abide by
that is sufficient. If we are
ng that absolute call to our best ability, Krsna
s: I shall free you of your burden; you simply
Me. Give up all your duties.” Faith in this call,
g on the basis of such faith is a great thing in
should try to follow this according to our best
and this is possible only in the company of the
devotees of the Lord.
shall relish being in the company of His
We have found children of the same soill—we
eting our home associates. If our internal satisfac-
f that type, we are holding something of a safe
We want to recognise our home, but we are
elling in a foreign land. We should try to find

feeling of our hearts, without wanting some

are but tiny souls and many things may be
ous to us. Yogis and mystic persons can show
‘miracles and captivate us. It is easy to capture a
| by miracles. There are many powerful miracle-
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men in the world. Let God save us from their hands!
We must not allow ourselves to be the prey of so many
miracles; may that charm leave us, once and for all.

T T FRAN AT T4 |
ofe-sfe-Gifa-eg wa «ifim
(cemfEad)

vadi karibe krsna-nama sadhu-sanga kara
bhukti-mukti-siddhi-vancha dure parihara

(Prema-vivartta)

“If you are going to chant the holy name, keep the
association of the pure devotee and totally abandon all
your desires for enjoyment, liberation, yogic perfections
or miracles.”

May all these alternative prospects—exploitation,
renunciation, miracles—retire forever. We want only
the Lord of our heart, who can award the deepest satis-
taction. All the atoms of our innermost constitution have
their corresponding engagement with Him, and that too,
is of the highest quality. This proposal is given by the
Gaudiya Vaisnava school under the direction of Sri
Caitanyadeva and Sri Nityananda Prabhu.

In the Vindavana proposal, the Infinite is in the

Homeward Journey 13

it position with the finite: aprakrta. Aprakrta 1s
e Infinite has come nearest to the finite, as
ne of them. When He 1s so
near, no one can easily recog-
sther He is infinite or not.
u has suggested to us, “Try for the chance

Try your fortune,
however negli-
gible it may be

rtune in Vrndavana. There is such a wonderful
anda and Yasoda (Krsna's father and mother)
ed the Absolute and He is crawling in their
(aham iha nandar vande yasyalinde param
Try to secure a position there, however negli-
1y be. Try your fortune.” So, we are in search of
ne where all other proposals are eliminated.

-nm.nlﬁmﬁ'ﬁ@wﬁfaﬁmmﬁﬁwml
- TfaeEE ey o

(= 2¢)

kam prati kathayitum ise

samprati ko va pratitim ayatu
go-pati-tanaya-kunje
gopa-vadhuti-vitam brahma
(Padyavali, 98)

“To whom can I tell it, and whoever will believe
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it, that the Supreme Absolute, Param Brahman, the
Paramour of the damsels of Vraja, 1s enjoying in the
groves on the banks of the Yamuna?”

It is inconceivable that the Brahman, the greatest,
the Absolute, has come to search for the least love of
the cowherd damsels of the Gopt class. He has ap-
proached 1n such a near and close way, and i such an
ordinary, rural style. Try your fortune there.

We are out to do just that, under the guidance of
Sri Caitanyadeva, who is understood to be the combina-
tion of the positive and negative aspects of the Absolute.
The positive 1s busy distributing Himself to others.
Mahaprabhu is that infinitely and inconceivably generous
aspect of the Supreme.

We must not search for any sentiment in ourselves,
divine or otherwise. Once, one disciple was engaged in

the service of his Guru, when a messen-

Exclusive

preference gﬂf ger from Vaikuntha came to fetch that
ice to Sri il A . .

g;vr:e e disciple, saying, “The Lord 1s satisfied

with your service to your Gurudeva
and he 1s calling for you, so please come.”
The disciple replied, “No, no, I have no time to
attend to your call of Vaikuntha; I am very busy in the
service of my Gurudeva.”

This should be our attitude. “T have my engagement

Homeward Journey 15

guidance of the Vaisnavas here; I don't like
bed from this position.”

T d T s TsE e
2RI 79 TEISE WsE g

dya te mama namo 'stu namo ‘stu nityam

yaya te mama raso 'stu raso stu satyam

Raghunatha Dasa Goswami, the greatest
of the faith of servitude to Srimati Radharant,
syam, says, ‘I won't allow myself to become
by the proposal of the higher level service as
| sakhya. Rather, I shall tend always to do the
vice, dasya, the service of the A wfe and

entirely whole-

I shall not consider myself to
: some position

h-class servitor and I shall
tend to go towards the lower class of service.
may forcibly take me to a higher servicee—"No,
no longer to serve there; now you must serve
higher category.”

“But I consider that I am not fit for that confidential
e, my Lord. You may engage the higher servitors
confidential group, while I may serve n.the
wer level.”
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That sort of tendency is safe for us. We should
always be tending towards the lower service; and it is
e ridoncsy o s His business to forcibly take us up to
a higher group, should He wish: “No,
you are qualified to render such ser-

servant will always
be toward the
lower service

vice, and you should no longer remain

in the lower group.” But the tendency of the servitor
will always be toward the lower service—dasydya te
mama raso stu: “I would like to be engaged in service
as a servant, not as a friend.” That should be the normal
tendency of a devotee. With such a
mood, he 1s safe. Even in that world,

We should search
out this reality,
this pristine sub-

sl he should have no ambition except to
stance within us

be the servant of the servant of the
servant . . . Hearing of such things from the devotees
and from the scriptures, we may think such a conception
to be exaggeration; but it is the reality, and we should
search out this pristine substance within us. This is a

safe and wholesome position.

Chapter Two

The Direction to
Your Wealth

Caitanyadeva is both Radha and Krsna com-
e 1s Krsna in the mood of Radha, searching for
He 1s both the positive and the negative aspects
bsolute combined. The Sankara school and other
alists claim that when the positive and negative
ne, the result is a kind of equilibrium. But accord-
the Vaisnava philosophy, the combination is dy-
His nature becomes that of search-
Himselt—searching for His own

Instruments
to measure
self, in the mood of the negative. the trinite
search, He distributes Himself to others. The
e attracts the positive, and the positive is thus
uted to the public. This is the essence of Sri
adeva. The intimate associates of the Lord have
such a conception, and we shall be able to

e it according to the intensity and degree of our

‘Faith is the only instrument for the finite to measure
finite. To survey the infinite, all other methods
ile. Faith is the most spacious substance within us.
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[t can cover a long, long distance. In the infinite, what
faith can we have in faith? We fear blind faith. Yet, in
Bh o et the infinite, the impossible becomes
ience deceives us, possible. Everything is possible, but only
TR o the possibility of connecting us
with the infinite, while all other methods are useless.

Sraddha, faith, can go a long distance. And we
shall be able to feel and conceive that faith is not merely
imaginary. It has its tangible position, a most efficient
position within us, When we can disconnect from all
phases of perceptual experience, we can live in faith
alone. When all the wealth of our experience deceives
us and makes treachery with us, our faith will save us.

The whole world of our experience will vanish one
day, with the final wholesale dissolution (Janma-mrtyu-
Jara-vyadhi-duhkha-dosanudarsanam, Bg. 13.9), but faith
will remain, faithfully attending us. That is the mnnate
thing with our soul. And with the wholesale dissolution
of our body, mind, and senses, the whole world of our
experience will go where? No one knows. The sun, the
moon, the ether, the air—everything will vanish in
wholesale dissolution. Only faith will live, even at that
stage. Faith 1s eternal substance within us, and we are
told that with the favourable circumstances of faith we
can go back to God, back to home. Back to home sweet
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Such highest prospect is given to us who are in
L WO ld Of morta.hty, Whllch ngh Prospects for one in-
Bburial ground and crem-  terred in a burial ground

on ground. Here, everything 1s bound to be buried.

“The boast of heraldry, the pomp of power,
that beauty, all that wealth e’er gave,
its alike the inevitable hour;

e paths of glory lead but to the grave.”
—LGiray's Elegy

‘This 1s the world of experience—everything leads
Jut to the grave. But faith is not treacherous. It will
in within, with the soul, and grant hope, .0 i
t, and sustenance. And what kind of grant home
ance’ Home comfort. Back to God, COmoRS
to home. When there is the proposal of such an
tive, who would be such a fool to run after the
ences of this ‘civilized’ atomic world? Experience

science are all the jaws of death.
- Faith is nothing vague.
71 fem e aE S g

& wrafa e G e gy g
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ya nisa sarvva-bhutanar, tasyam jagartti samyami
yasyar jagrati bhutdani, sa nisa pasyato muneh
(Bg. 2.69)
Some persons are awake in the world of experience.
Their day is the world of experience and their night is

Everything may the soul's world, Gods world. And

”ﬂ"}?h 5“25 another class of men are wakeful in the
ith st ) e )
j;z; . :r - soul’s world and are sleeping in this world

of experience. This world is darkness to
them, and they are quite awake in the world of faith.
They find that the world of faith is a permanent world.
The soul, however tiny, has a substantial position
in eternity; it is an eternal factor in that world of faith.
There, we shall find: “Whatever I see is eternal. Nothing
will be effaced at any time. I am a member of the world
of reality, and through faith I can reach such a subtle
plane that never dies or changes. There is such a subtle,
higher plane, and my soul is a member of that plane.
The soul is wakeful there and is asleep in this world of
experience, having no connection with it. And the man
of the world of experience with flesh and blood, he is
wakeful here, whereas that real world—the soul world
—is like dark night to him.”
In our present condition it may seem almost non-
existent, but such a plane is the substantial eternal
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Its existence supersedes all. All may vanish, but
Wds forever, Faith is the particular potency of
i Radharani.

A T FE L T |
s@eitd F4 fivs gifiar—me

(TB: B2 94 v/>ab)

sukha-rupa kysna kare sukha asvadana
bhakta-gane sukha dite ‘hladini'—karana
(C.c. Madhya 8.158)

Ecstasy personified is Krsna Himself, and He feels,

The halo of Sri-
mati Radharani

es and enjoys Himself; but only
h faith is it possible to transmit
tribute that ecstasy and joy to others. Faith is
nature of the hladini-sakti, the ecstasy potency,
h is represented in full by Srimati Radharani. It
smit total Krsna consciousness to the devotees
. Faith is the halo of Srimati Radharani, by the
of which others may understand Krsna. When the
ve combines with the positive, realisation of Their
n is distributed to all other negative parts. The
, ‘mother’ negative can expand and transmit such
h and joy. Sraddha, faith, is a special substance about
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which we must enquire. It is not merely abstract.

We are wakeful in this material world, but there
are others who are combletely awake 1n that plane of
faith, while this world of matter, this tangible world of

Devotees won't €joyment and exploitation, is under-

disturb His

ground to them; it is far, far away from
Sweet Will

their conception. They are deeply engaged
in the world of service, through $raddha, faith (ya nisa
sarvva-bhutanam tasyam jagartti sarhyami).

To them, even to see Krsna 1s a type of enjoyment.
They think, “No, we won't disturb His sweet will; when-
ever He likes to, He may call for us, and then we shall
have a chance to see Him—otherwise not.” If for my
personal satistaction I desire to see Krsna, “O Krsna,
come and stand before me so that I can see You and
satisty my eyes or inner hankering,” this is a kind of
imposition by our exploiting nature. A devotee does not
want this. Actual devotees do not allow these thoughts
to enter their minds, but they maintain the mood,
“Whenever He wishes to, He will call for me, and then
I shall have a chance to see Him.”

Madhavendra Puri maintained his body by eating
only what automatically came to him without begging
from others; otherwise, he would fast. One day Krsna

Himself came and supplied some food and He asked,
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, Puri, don't you go and beg for food? Why do
ot in this way, sometimes fasting?” The haight of
 of this incident, we may think  devotion found
. in the Goswamis
dhavendra Puri was greatly for-
Krsna Himself came and supplied food to him.
find higher devotion in Srila Sanatana Goswami.
en Srimati Radharani came and supplied food-
to Srila Rupa Goswami for cooking paramanna,

ce, Srila Sanatana Goswami was very disturbed

- “What is this Rupa? Did you aspire after something
“Yes, I did, my lord, my Gurudeva. I thought that
[ could obtain some milk and rice I would be able to
e some paramanna which is very dear to you.
1 would invite you to take that prasada.”
“Oh, you have done a great wrong! This 1s so
1, T have never found such tasteful things in this
1. Therefore, it must have some extraordinary
. Who gave you the necessary ingredients you
ed for this preparation?”
~ Srila Rupa Goswami replied, “A girl came and gave
' to me in the name of her family guardians.”
Srila Sanatana Goswami wanted to know who the
‘was, but she was nowhere to be found in the nearby
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village. Sanatana Goswami could understand that
Srimati Radharani Herself had come and supplied those
ingredients.

“We are searching after Her in order to serve Her,
and She came and served us? What is this? Just the

In the higher type opposite! My dear brother, what

of devotion, it is
undesirable—even
unthinkable, that
Krsna will come

to serve us; this

is considered a great
misfortune

have you done? You wanted some-
thing for me and that was supplied
by Her? We want Her so that we
may serve Her, but She came and
served us, and went away. This is
a great misfortune.” He was greatly
dissatisfied and left that place with these thoughts.
Rupa Goswami could not take that prasadam. He
thought, “I invited my Guru Srila

We must be attent-
ive to the concep-
tion of our Master

Sanatana Goswami in order to serve
and satisfy him, but quite the opposite
result came. He has left dissatisfied.” He ran after
Sanatana Goswami to try and satisfy him.

So, we see that Krsna Himself brought foodstuffs
to Madhavendra Puri, and that may be considered a
very great fortune; yet, in this instance with Srila Rupa
and Srila Sanatana Goswami, a similar event occured
but was considered a grave misfortune. In the higher

type of devotion there is never any desire that Krsna or
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Associates will come to serve and supply us, or that
will show Himself to us. To impose our whim on
is not actual service. Whatever
He likes to do He may do. And what-
ver may be necessary from us, we
consider ourselves fortunate if

We are to place
ourselves fully at
the disposal of
His Command

e are given the chance to supply it. Exhaustively elim-
ating all our desires in the extreme, we are to place
selves fully at the disposal of the command of the
reme Lord, who is never to carry out any order or
of ours.
By nature, He is eager to supply everything to His
otees (yoga-ksemarh vahamy aham; Bg. 9.22). But the
her devotees do not like that Krsna will supply them
h anything, or that He will render  Tpe faith of the
ice to them. Such is the purity of  higher devotees
r devotion. Through their faith, they think, “He 1s
Lord. I don't want to have His darsana merely to
sfy my lower faculty of perceiving that ‘He exists.”
consider, “If I can see Him, I shall be satisfied that
exists,” is a very low standard of faith. We have no
ity to see Him. To make Him our object, keeping
lves the subject, 1s a low standard of faith. But
, intense faith fully proves that He is; that wonder-
1l cause of everything—IHe is present.
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A certain section claims, like the philosopher
Give up every-  Carvvaka, that, “No, no, there is no God

thing; try only

or higher substance. Whatever we see
to have faith

on the surface 1s everything.” But deeper
faith says that the cause 1s He from whom everything
emanates, He by whom everything i1s maintained, and

He into whom everything finally enters:

T4 a1 g e s, 39 S, g9 st
ae_fafsrra, g3 #m
(Al 3/5/2)

yato va imani bhutam jayante, yena jatani,
yat prayanty abhisarmvisanti, tad vijijiasasva,
tad eva brahma

(Taittiriva Upanisad, 3.1.1)

Merely the effect is not everything, but the cause
has its existence. And what is the nature of the cause?
Some identify Him as Brahman, some as Paramatman,
and some as Bhagavan. God is the destiner and designer
of everything—He has created everything, and He 15
controlling everything. Everything is automatically exist-
ing with Him, as a particular potency of His.

Give up everything; try only to have faith, and
everything will be found. Everything is there (sakala
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$raddhadevira guna gai). Do not demand
f because that is meanness. To search after
ether He ‘is’ or ‘is not’ is meanness. With
tomatically it is known, “Yes, He is.”
A1 5t Tyaf g weAg AfE g |

FER A YUY | ° 7 WoreEfd Il
' (e €/30)

1 pasyati sarvvatra, sarvvan ca mayi pasyati
i na pranasyami, sa ca me na pranasyati
(Bg. 6.30)

ne who sees Me in everything and everything
not remain unseen and he also 1s not un-
e: he never sways in his thought of Me."
hing is in Him, and He is also everywhere.
characteristic of He for whom we are search-

the monosyllable Orh, is the seed of

means “Yes." Always,  «om” means a big

“Yes"—what you
are searching for
really does exist

e cast our glance to
1 one word the answer is
hat you are searching for,
searching for happiness, pleasure, joy, fulfill-
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ment. You are in want, and in one word,—'yes," fulfill- , we should be careful to appreciate genuine
ment 1s there.” s

Om takes the form of Gayatri, then Veda and
Vedanta Sutra; then 1t takes the shape of
Irdimdey wittch Srimad-Bhagavatam and the lila, the
even the Vedas divine pastimes, of the Lord. After
sould ngh giye they had the opportunity of partici-

to the public 20
pating in the Rasa-lila of Krsna, the

Id approach the devotees for faith. They
pillars of faith. We are Faith in the

tricity can flow every-  devotees grants
| us the most
ctically, we must be con- g pantial help
the dynamo. Dynamos can
ical power, and similarly, there are many
t and present, in whom we can find real
Sruti, the Upanisads, remarked, “Oh, we could not con- Chey stand like pillars of faith, in their deal-
ceive this much. We could not inform the public about ple. If we approach Christ, his ideal and
rasa, ecstasy, of such a high type. Raso vai sah—He is | encourage faith in us. If we examine the
rasa, anandam, ecstasy. It plays in such a way? We could hlada, we will come to understand what
not understand so much, and we could not give it out & e is. Our hearts will become filled to
to the public. So, our Lord, we beg Your forgiveness. | ere is faith—here is the presence of the
In the full play of your joyous pastimes, the magnitude ;

of Your ecstatic nature is inconceivable, Please forgive we pay heed to the devotees, with their help

us, we failed to reveal to the public that the highest joy to a particularly high standard of faith.
1s of such tulfillment in the extreme; so much so, that safe position when we turn our attention
kama, lustiness, the most nasty thing in the mortal world,
1s found here to be the most beautiful, and of the highest

type of charm. Even the union of men and women,

devotees. They are like so many pillars
d proving His presence. Summarily neglect-
ble objects of this world, they stand with
which is normally to be hated and rejected—we find erect, proving and declaring their experience
ne Entity.

the devotees, the Vaisnavas, grants us the
ial help. Such a position 1s not flickering,

that this ecstatic joy includes even that. We could not
understand, our Lord. Rather, the conception we
presented is dry in comparison to this joyous life.”
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but firm. One who has faith in the Vaisnavas achieves
The devotees are  devotionof a tangible character. Other-

above even {astra, wise, with only abstract faith in the
tha dcpipiures Lord, without faith in the devotees, we
are but beginners, in the stage of kanistha-adhikara. This
is an unreliable platform. Our devotion reaches a reliable
standard when we can find devotion in the devotees,
and recognise their importance. The devotees are above
even sastra, the scriptures. The tangible stage when our
real faith in them develops 1s the muddle stage,
madhyama-adhikara. In that stage, the opposition of the
non-devotees may sometimes seem to partially hide the
Lord in our consciousness, like an eclipse.

But these barriers within are dissolved when direct
contact with the Supreme awakens. In the highest stage,
uttama-adhikara, one can trace the Supreme Entity
everywhere and in every movement (yo mam pasyati
sarvvatra, Bg. 6.30; sarvva-bhutesu yah pasyed bhagavad-
bhavam atmanah, Bha: 11.2.45). It is His will, He 1s there,
in His lila. He may play hide and seek with His devotees.
Sometimes He may be clearly visible to them, sometimes
He may hide, and the devotees cry, “Oh, where are You,
my Lord? I don't feel Your presence, I can't see You.
How can I stand? How can I lead my life? Without You,

I can’t live. You are so charming and so joyous and the
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wer of so much fulfillment; I can’t live without Your

ationship.” In this way, they begin to wail and cry.
Everything is dependent upon Him alone. If we

to trace the cause of everything, we will find

- the cause is something .
When we find His per-
sonal beauty and

charm, we realise that
this is the cause of every-
thing, the final objective

in turn has its cause
so has its cause, and so
t when we find His per-
| beauty and charm, we will
, “Yes, this is the final objective that we and the
 world are searching for.” There 1s a Bengali song—
- “O mountain, O Himidlayas, O Alps, O Sumeru,
are you searching for, with your head erect? Have
n the creator of this world, When devttins

the function of
the brain retires

e you attained the fulfillment
life? Have you seen Him?" In
y, the devotee feels in his heart that everything
hing for the Lord who is the fulfillment of life
In the phenomenal world of birth and death, there
ing tangible that should attract our attention. Our
heart's search is for sat—the eternal, cit—con-
ness that satisfies our perception, and anan-
the satisfaction of our hankering after beauty and
we. When love awakens, the function of the bramn
We will understand that love is the fulfillment
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of life. This 1s a special phase of our life. Wherever we
Al pha g be, we are automatically always
of life—love's

Sifilment searching for that ‘Yes,”'‘Om.' O means,
a big 'Yes.” What you are searching for—it is. What

searching, searching, searching .

your inner heart 1s hankering after—that is existing.
Your search must progress from the apparent to
the inner substance. The Lord of your
search is there. Thus, Ormkara takes
us to Gayatri, then the Veda, Vedanta,
and Srimad-Bhagavatam, which de-
scribes the ecstatic, joyful side of the Lord. The Infinite
comes so close to the finite,
that the finite thinks, “He is
one of us.” He plays the part

Where the Infinite
comes so close,
the finite thinks,

‘He is one of us’.

Mahaprabhu taught that
we must abandon everything
and make our only aim that
Vrndavana Lord Krsna,

the source of unlimited
manifestations of power

of such a close friend that we
think He 1s one of us. This is
His highest grace and kind-
ness upon us, and this is our highest attainment, which
is found in Vrndavana. Sri Caitanya Mahaprabhu taught
that we everything
our only aim that Vridavana Lord Sri Krsna: svayam
Bhagavan, God of gods, Lord of lords. He is the source
of unlimited manifestations of supernatural power.
Therefore, Mahaprabhu announced, “Search for Sri

must abandon and make
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You have no other duty in this world. Take His
talk about Him, and whatever .
Go on taking
His name—
whether you are
eating, sleeping
or quarrelling—
whatever . . .

do, go on in this way. Very
y, you will achieve the fulfill-
f your life. Go on taking His
, go on searching for Him, go
talking about Him whether you
sleeping, eating, quarrelling—whatever you are
. combine it with Krsna.”

But that search for Krsna should not be hypocriti-
| The sincere seeker will receive help and direction

the real devotees. With the help

Do everything
scriptures and the devotees, and only for the
Eternal Joy

sincerity within you, go on search-
after Krsna, everywhere. Whoever you meet, talk
ut Krsna, and don't talk of anything that 1s a prey
h. Wife, children, money—everything will evap-
at the next moment, so don’t think about them
longer. But in every step of your life, do everything
for the Eternal Joy.

Krsna is not your concoction. He can be known
woh sadhu and $astra, not this mundane world of
‘enjoyment. Nor can you find Krsna in abhorrance
unciation, but Krsna is with the sadhu, the pure
. Krsna is the fulfillment of the positive enquiry of
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the heart.
Those who are carried away by the charm of the

external world cannot understand their inner temper-

) , ment; they are unfortunate (na te

The main necessity

is to keep company

with the Sadhu

who has real faith in

Krsna—a very rare

thing in this werld;

viduh  svartha-gatim  hi  visnum,

durasaya vye bahir artha-maninah,
Bha: 7.5.31). The main necessity 1s

to keep company with the sadhu
in any way possible
make this ideal the
crown of your head,
if you aspire for
the highest good

who has real faith in Krsna. Such a
sadhu, 1s very, very rare in this
world, but if you want to achieve
the highest good, make that ideal
the crown of your head—in any way
possible, take the help of that association.

HIGHAR , FAGAF — FRCE 9 |
TN AR TP 24 1)
(T2 Be W] 23/@8)

‘sadhu-sanga’, ‘sadhu-sanga— sarvva-sastre kaya
lava-matra sadhu-sange sarvva-siddhi haya
(C.c. Madhya 22.54)

“A moment’s association with the sadhu awards all

success, and this 1s the verdict of all the scriptures.”
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pramattasya bahubhir, paroksair hayanair iha
i muhurttam viditar, ghatate Sreyase yatah
(Bha: 2.1.12)

mperceptibly, many, many years pass uselessly
of a person intoxicated by mundane pleasures.
if only for a moment he realises that he is losing
le time, for he may thus become serious to attain
nal benefit.”

Here, Sukadeva Goswami says that one moment
ent to solve the whole problem of life, if 1t is

rly utilised in sadhu-sanga. At
. One moment prop-
erly utilised is
sufficient to solve
the whole problem
of our life, for
which we are eter-
nally wandering

s, try to utilise the oppor-
of sadhu-sanga, the associ-
of the agent of Krsna. What
necessity of living for ages
es if we are unconscious of
interest? One moment properly utilised s suffi-
to solve the whole problem of our life, for which we
ally wandering about in this plane. We must
keful to our personal interest, not negligent.
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Sri Caitanya Mahaprabhu came to direct us to our
real interest within: “You do not know your own heart.
You are a foreigner to your own heart
and its demand. There is a wealth
within your heart—try to find it:
eliminate the foreign things, and you
will find your heart to be a temple of Krsna. With the
help of a pro‘per guide, search your own heart and you
will find Krsna there. This is not a toreign thing to you.

With the help of

a proper guide,
search your
own heart

Every heart is a temple of the Lord. It is your property,
it 18 your home. Back to God, back to home.”

Chapter Three

The Success of Faith

Srila Bhaktivinoda Thakura has written:

e gfew o wmeEE e iR
i@ Foil ofE fre #na |

sakala chadiya bhai $raddhadevira guna gai

yanra krpa bhakti dite pare

iving up everything, let us sing in praise of
-devi—faith—whose grace can take us to
*' :

ddha, faith, is the most subtle thing, and it 1s
most tangible. It 1s not imaginary. We must
that it is reality, it is concrete, and not merely
stract sentiment of mere individual consciousness.
universal as the most fundamental element that
ect us with the finest objective.

" Through electricity or radio we can establish
ication over a long distance. The science is
¥ subtle, and not known to anyone and everyone,
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yet, we cannot deny its existence; it has its tangible

position. But faith 1s much more subtle,

Power and ; .
grandeur are  and through it one can establish both
:})}ﬁtrzof higher contact and reciprocation. Subtle

faith 1s not approachable by anyone and
everyone; it has its tangible existence and it may function
in any circumstance if we have its peculiar contact. We
cannot give false statements that we possess it; our power
and grandeur are not necessarily any proof of its presence
in us. Despite great pomp and show, all we personify
may be falsehood. We should be very cautious to main-
tain our contact with genuine faith.

Of course, sincerity is the main requirement for
faith’s connection. No price, however valuable in this
world, can purchase it. The qualification is laulyam—
our sincere and earnest desire for the
thing. No one can purchase the Absolute,

The main

qualification
for o and no price can purchase Him. The
absolute necessity is our sincere desire and earnestness.
With insincerity, we cannot make trade with Him; He
is not so foolish as to become an object of trade for
anybody! Sincere desire for Him is required, and that
will awaken the conception to serve Him. We want Him,
sincerely—through affection. We love Him, so we desire

Him. And to love means to sacrifice for the object of
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love.

Srila Jiva Goswami Prabhu has given a beautiful

‘definition of the word ‘Bhagavan’: His noble quality
bhajaniya sarvva-sad-guna-visista— draws va'-f?h
e o sacrificing
“The Supreme Lord, Bhagavan, 1s of spitit R R
such a nature that everyone who “Die to live,”
1 to satisfy Him

‘comes 1n contact with Him will want
serve Him and to sacrifice themselves for His satisfac-
tion.” This is the result of faith in its developed form.
He is so noble, we shall think that if we die to satisfy
‘Him, our life’s objective will be fulfilled. His noble quality
is such that it draws so much sacrificing spirit for Him;
it draws everything towards Him. “Die to live.” Faith is
such.

We are in the ocean of faith, and the devotees are
the essential agents. Each helps the other. We are much
relieved from the fatigue and trials of a long journey if
we have a companion or the association The agents
of a group. Similarly, in this ocean, if we of faith
‘obtain the help of devotees of similar nature to ours,
that will be most conducive. Even our Guru Maharaja,
in a speech he delivered on Vyasa-puja, his Holy Appear-
ance Day, addressed his disciples, “Vipada uddharana
bandhu-gana: Oh my friends, who can give me relief
from danger.”



o
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“To me, you are my deliverers from danger. In the
ocean of faith, it is very difficult to journey onward
alone, so you have come to help me in my dangerous,

ambitious journey in the infinite. You have come, and

Faith is the
only capital

you are engaging me in talking about
Him, and so, you have given me some
engagement. Otherwise, to live and move alone in the
infinite is very difficult, troublesome and dangerous. You
have all come to hear something, and in this exchange
of talks about Him the situation has been made very
safe and easy to journey so far toward Vaikuntha.”
We must be conscious of our real position when
we are searching for Krsna. It is not easy, and also, it
is very easy—both simultaneously. Faith is the only
capital by which we can make our journey towards the
Infinite. Bhakti, devotion, has no beginning and no end
(ahaituky apratihata). There is no beginning—it is there
already. Before we came to know about it, it was there.
It was there, it is there, it will bel there. No one can
resist it—that bhakti, that faith, is irresistible. It is part

The sesenbial of the eternal substance. Its very nature

element in

; 1s eternity—none can oppose it. We only
your journey

have to make contact and associate with
it, and the wave will carry us towards our goal. And if
we can have the company of the devotees, the journey
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becomes very easy and pleasant, whereas to go alone is
very difficult.

In the progress of our contact with faith, when we
come to take benefit from the Faith in vedl
devotees brings us

devotees and have faith in them,
. to a tangible thing

we are more safe and our progress
18 also tangible—it comes to reality. From a vague,
abstract position, faith becomes deeper within us. We
can then recognise many others with the same objective
in life, and the journey becomes easier. It becomes con-
ceivable. It comes into measurement. When we have
faith in the real devotees, we can come into contact with
such a tangible thing.

‘ Thus, the position of the devotees is very important
1in our journey, especially in the middle

To journey

stage. In the primary stage, not much  onward in the
ki Lkt Infinite is not

mportance 18 given to the devotees. an easy thing

‘With only a vague conception from the

scriptures and with the help of previous accumulated
merits (sukrti), the journey is begun. But gradually, the
beginners find that to journey onwards in the infinite is
not an easy thing: “We thought that with a little progress
we could attain the desired end, but now we find that
it is not so.” When we come to consider the real position
of devotion, of what is God—He is universal, He is



42 Sermons of the Guardian of Devotion

the ultimate goal—we may gradually become dis-

Difficulties begin appointed. But if along the way we take
when we enter
the journey
exclusively

help from the devotees of similar objec-
tive, we shall feel much relief by their
company, even though the destination
may be far away. The difficulties of the journey are more
prominent n the second stage. In the primary stage, we
are not very exclusive in our objective, and so, we do
not experience much difficulty. Real difficulties begin
when we enter into the journey exclusively, with no
other objective than to engage our whole energy towards
When our  that high and elevated path. And if we ac-

shortcomings tually achieve a touch of the highest stage,
can be

rectifiod the maha-bhagavata stage, the journey again

becomes easier. But the middle portion is
difficult, and at that stage the devotees are very important
to save us. This is the period of both tangible acquisition
and difficulty; our failings on the path to realisation are
to be rectified mn this middle stage.

When we enter into war, in the beginning we have
much hope. We feel confident. But the real test 1s when
the fighting begins. And when we finally conquer, we
again become very satistied. But the middle—when the
war 1s being conducted—that is the difficult period. At

that time, our co-workers, our comrades who fight along-
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ide us, are very, very important to us. “I am not alone,
ut there are many others battling  Tho5e companions

of import in the

alongside me in that middle fighting
battle against maya

riod of war.” Those companions
important. Some may disappear from the field but
there will be others to encourage me.

Similarly, on this journey, we may see that many

warts are falling. It may discour- 4, gssociation of

devotees is of ulti-

e us to see such respected persons
mate importance

going away—ifalling in the middle
Bath. Nonetheless, in the midst of those unfavourable
cumstances there are others who are bravely making
ogress with unflinching faith, and they will help us.
) stick it out to the end is difficult—but important
d valuable. The test comes and shows how much faith
we have. Nothing comes in vain, and we must take
everything that happens in that way.

~ There may be so many stalwarts, like Bhisma and
Drona, who fall flat in the battlefield, but still we must
on (karmany evadhikaras te, ma phalesu kadacana, Bg.
2.47). We are out to fight to the end. We must achieve

the character of the devotees. The sastra will also offer
pful advice, but the association of the devotees 18
nonetheless of ultimate importance.
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We need lasting faith, not flickering faith: “Oh, I
attempted for some time but I did not find any tangible
fruit-from bhakti, so I left”; or, “To
me, it seemed very, very vague. When

How to persevere
on this journey?

I began, I thought this to be something tangible that I
would quickly attain, but it is not so. It is uncertain. I

Take courage from @M giving so much energy for the

those standing and

cause, but still the desired result is
deeply engaged

not achieved.” Previous tendencies
also draw from the negative side, and so we find that
many stalwarts are falling.

Still, we have to persevere in this journey, and we
shall have to take courage from those who are standing
and who are deeply engaged. Though it is told hundreds
of times that the Absolute is infinite, in the beginning
we still tend to take it in the conception of the finite.
We are accustomed to think of anything and everything
in terms of finite. So, although we hear that it is infinite,
it 1s Vaikuntha, it has no limit—we nonetheless cannot
grasp the proper meaning. But when we make practical
progress, many new conceptions must come to our
knowledge.

Now, when our Guru Maharaja addressed his dis-
ciples as vipada uddharana bandhu-gana, “My dear
friends who have come to deliver me from danger,” we
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hould, of course, recognise such a statement from both
‘the relative and absolute standpoints. Students are a
ecessary part of a professor—when a professor has
students, he feels the practical utility of his life has been
successful. Thus, from the relative point of view, dis-
ciples can help the Acaryya. But from the absolute stand-
point, Krsna's will 1s everything, and the nitya-siddha or
eternally perfect great souls who inwardly know the
Lord's intentions cannot be disturbed by any danger in
‘any respect, but outwardly such an appearance may be
‘manifest in their dealings.
e AR S T |
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mac-citta mad-gata-prand, bodhayantah parasparam
kathayanta$ ca mam nityam, tugyanti ca ramanti ca
(Bg. 10.9)

Mac-citta: “Their attention is in Me"; mad-gata-
prana: “Their energy is also spent for my cause”; bodha-
yantah parasparam: “They mutually assist one another.”
This reminds us of the ‘Napoleonic chair.” Once, when
stranded in a marsh, Napoleon arranged that each man
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sit on the lap of another, in a circular formation; each
automatically protected the other from the otherwise
TR fatal cold, and they could all remain
standing and dis-
cussion, a nectar

arises to nourish

the devotees

awake to pass the whole might of in-
tolerable cold. Otherwise, his army
would have perished. So, by mutual
help, one devotee 1is asking questions,
another 1s answering, and they are both getting engage-
ment. The questioner is giving some energy and the
answerer 1s also energising. Bodhayantah parasparam:
those of equal standing exchange their thoughts about
Krsna—kathayantas ca mam nityam—and thereby their
blissfulness is generated. By mutual understanding and
discussion, a kind of nectar arises that nourishes the
devotees. “One is asking something about Me and
another is answering, and thereby that discussion creates
a flow of nectar that nourishes both parties.” Tusyanti
ca ramanti ca: “Satisfaction i1s generated from that mutual
understanding, and it develops up to ramanti ca, up to
the quality of the absolute reciprocation, the ‘wholesale
transaction.’” [t rises up to that standard, ramanti ca, and
again I give them a further installment, an illumination
of new light (dadami buddhi-yogar tam), and they take
a new course and are promoted nto the ‘'suicide squad,’

that squadron which is eligible for every type of service.”
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That particular type of ‘soldier’ is competent to fight on
land, in the water, in the sky To be Competent

for any type of

or in any circumstances, and he 1s ‘ :
sacrifice or service

ared for any form of fighting,
y form of service. “I direct them to that section.”
Yena mam upayanti te (Bg. 10.10). Unconditional
rice: they are ready for any service demanded of
em. They are ready to sacrifice their lives for any form
service, and that peculiar group is in Vrndavana. I
mentioned to Sripada A.C. Bhaktivedanta Swami Maha-
raja that in Gita, after ramanti (10.9) comes buddhi-yoga
d then upayanti (10.10); according to me, the meaning
that ramanti or divine service in madhura-rasa pro-
gresses through buddhi-yoga or yoga-mdya, up to upa-
anti, or the highest plane of service in Vrndavana.
ada Swami Maharaja responded, “What more could
it mean than this!” .
Hence, upayanti means kama-rupa. In his Bhakti-
rasamrta-sindhu, Srila Rupa Goswami has mentioned
mbandha-rupa and kama-rupa, the two types of Ragat-
ika-bhakti, or devotion rendered by the Eternal Asso-
ates of the Lord, headed by the residents of Vraja. In
bandha-rupa the Lord’s Associates cooperate accord-
to their fixed relative positions of dasya, sakhya,

vatsalya or madhura, whereas in kama-rupa they
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come forward to serve any necessity that is demanded
of them. They are ready to serve any and every desire
of the Absolute.

They are like that group of soldiers who have been
trained to do any service in the war without being limited
A chance to render 10 fighting only in a particular division
higher service such as the army, navy or air force.
They are prepared for all sorts of service, anywhere.
Such is the kama-ripa group. This is upayanti te; they
are awarded the instruction (dadami buddhi-yogar tam)
by which they earn such capacity in the service of the
Supreme. Krsna is ready to co-operate with the servitors
i any position. In Mathura, He gave even Sairindhri,
Kubja, the chance to render higher service. Krsna is
prepared for anything, and so the other side, His servi-
tors, must also be prepared in that way. The high con-
ception of kama-rupa is very, very abstruse. It is most
difficult for ordinary mortals to comprehend.

%‘qﬁmﬂwmmﬁﬁ a9 |
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tesam evanukampartham, aham ajiana-jam tamah
nasayamy atma-bhava-stho, jiana-dipena bhasvata

(Bg. 10.11)
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“] am so indebted to those devotees that whenever

feel the pain of My separation, I cannot tolerate it.
ediately run to co-operate with them in accepting

service. Such is the intensity of the demand I feel
them.”

In an examination hall, many of us may sit for the

mination, yet many are unsuccessful
fall back. But we are not to dwell
1 them. Rather, we shall try to keep
ompany with the successful candi-
tes. They should be the focus of our attention, and
their help we shall progress. Progress means selec-
and elimination, and there is no end of making
gress. We must take courage to that extent.
Everywhere and in whatever direction we may go,
shall find both successful and unsuccessful candi-

es. We shall try to avod the

Try to keep
company with
the successful
candidates

The soil on
which we are

ccessful. Some may be brilliant
actually moving

the primary classes, but in pro-
ressing further, we find that they are proving dull and
ot pass the test. And there may be many who were
very successful in the primary classes but flourish
1 higher education. Thus, we should not be discouraged
disappointed on hearing that so many once-respect-
d stalwarts are falling away. We should try to feel the
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actual soil. We need a sincere acquaintance with the
soil on which we are moving, It is ﬁnintelligible to the
fullest extent, but we must spare some energy to cultivate
a deeper feeling for where we are, what we want, and
where we are going. We must have a deeper feeling for
the plane of our objective and achievement. We must
not allow ourselves to be captured by the outer charm

of things, but we should try to feel and trace the reality
as our friend.

TR I AR T |
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klesa-ghni subhada moksa-, laghuta-krt sudurllabha
sandrananda-visesatma, s$ri-krsnakarsini ca sa

(B.rs. Parvva 1.17)

“Uttama-bhakti, the purest devotion, is the van-
quisher of all sin and ignorance, and the bestower of all
auspiciousness; liberation is belittled in the
presence of such devotion, which is very
rarely attained, the embodiment of the deepest ecstasy,
and the attractor of Sri Krsna Himself.”

Even if we achieve liberation from all the unde-

Liberation
belittled
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sirable forces around us, pure devotion undermines this
position of liberation (moksa-laghuta-krt). We may be a
liberated soul, free from the reactions and apprehension
of the future, but association with the positive engage-
‘ment, bhakti, 15 much more difficult to attain
(sudurllabha). To obtain a ‘passport’ is not the same as
'securing a 'visa.” One may have a passport, but 1n order
to secure a visa it will have to be necessary to undergo
‘more trouble. In other words, we may be released by
 the reactionary plane, yet we may not have entrance
mto the higher plane. To have entrance there 1s far
beyond this liberation. The qualification to eagerly aspire
to give oneself wholly for the other plane of life is hardly
to be found in anyone. Such a person has no motive to
acquire anything for the plane in which he had previously
been living for so long.

Furthermore, if he is appointed to be a preacher,
an agent to do relief work here, ‘he will execute that
duty solely under the appointment of, and in the interest
of, that higher plane, without any attachment that “I
shall bring some good to the people.” He will think, “I
must put myself wholly at the disposal of the higher
plane, and I shall not be eager to become an acaryya, a
spiritual master. Otherwise, there is the danger of com-

mitting namaparadha, offence against the Lord's name.”
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Asraddadhane vimukhe ‘py asrnvati, yas copadesah
siva-namaparadhah. It is an offence to give the holy name
to the faithless. It betrays the motivation to gain a ‘pos-
ition” in the higher sphere. This is a type of mundane
attachment, a spiritual tradery, as is the habit of caste
‘Goswamins' and other spurious lines. Rather, the
healthy attitude should be, “If I am appointed from
above, then I shall serve as appointed, and that too, only
for the interest of those who have appointed me. I am
entering that rank solely for the interest of that higher
land.” That should be the pure and perfect approach.
So, with a passport alone we cannot hope to enter
easily into that higher plane which is sudurllabha, very
rarely attained. But if we can enter, we shall feel sandrd-
nanda visesatma, “Yes, the very plane itself is most happy
and full of independent spirit. I desired to secure a ‘visa’
to enter this country, and now I find that it really is as
promised. I directly perceive that I am breathing in a
far higher, sweeter atmosphere—a homely atmosphere
that far excels anything of my previous soil.” And tinally,
sri-krsnakarsini ca sa: Krsna Himself, Reality the Beauti-
ful, who attracts the hearts of all—even He is attracted
by the dedication of his surrendered servitor. Neither
power nor knowledge have any play in this domain, but
the Sweet Absolute is captured by the love of His devotee.

Chapter Four

The Honest Enquirer

We should note the difference between a servant
a trader. Many approach with some trading purpose,
the character of the real devotee should be that of
a servant. Sri Prahlada Maharaja has mentioned that
one who associates with the sadhus, wanting something
return for his personal interest, is making ‘trade’ with
the sadhus. He thinks, “How much can I gain, and how
nuch shall T have to give?” But a pure devotee should
not have any such separate interest. Rather, he should
try to merge within the interest of the Lord. In whatever
osition he 1s, it does not matter—whether he 1s a
brahmacari, a sannyasi, a grhastha, a vanaprastha or any
other position—he must be willing to merge (visate tad
anantaram).

He will not like to keep any separate account. His
sole objective will be to enter into the family of the
Godhead. This is the very basis of pure devotion. Tato
marh tattvato jaatva, visate tad anantaram (Bg. 18.55).
"We want to surrender, to be one of common interest
with the Lord, and not to approach, ask some questions,
pocket the answers, and then make trade with them
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elsewhere in any way. Once, when I was being asked
many questions, I replied, “This is not an enquiry office.”
The inquisitive want to satisfy their idle curiosity; or,
they want to be masters of many keys—that they will
be able to give solutions to everyone's problems, and
attain some status. They have many motives but they
cannot understand the real necessity.

We require specific articles to execute worship,
My sole siigiiry s, such as incense, flowers, lamp, etc.
How can I be Swmilarly, if we wish to realise the
utilised here?’ 8 as
supersubjective plane, there are three
specific necessities: pranipata, pariprasna, and seva.
Without these three ingredients, our search will be imi-
tative, unsubstantial and farcical.

Pranipata means 'to fall flat near the feet of the
worshippable”: “I have come to the end of all enterprise
with my previous plane of life; I could find nothing there
to fulfill my life's objectives. Finally, after ‘completing
my errands,’ I have come here.” This is the practical
symptom of pranipata.

Pariprasna means ‘sincere enquiry.’ Honest and
sincere enquiry is allowed. The spirit of such enquiry
is, “I want to know how I can be utilised in any way.
All the charm for living elsewhere is over. My sole
enquiry is ‘How can I be utilised here? ”
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And seva, service, is the all-important factor. “I
e come to serve and to be utilised for the cause of
subject about which I have enquired. I have not
e to take anything from here. I have come only to
e, with no other motive.”

| e @ eI e i S SR
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tad vijadnartham sa gurum evabhigacchet
samit panih Srotriyam brahma-nistham
(Mundaka Upanisad, 1.2.12)

Abhigacchet means samyak-gacchet—not with a
urn ticket." Abhi- means samyak, ‘fully.” I have com-
etely lost my charm for the previous life; I have come
 surrender to Srotriyam brahma-nistham, one who can
h me, being already in a position in the divinity and
ssessing both theoretical and practical knowledge
ut the objective. Without this process, everything
be futile.

ARE Yo e 4 3R
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tasmad gurum prapadyeta, jynasuh sreyah uttamam

~ Sabde pare ca nisnatam, brahmany upasamdsrayam
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Tasmat means ‘consequently’—because the candi-
date has lost all charm for the world of his previous
experience—he has consequently approached with the
sole objective of seeking an honourable place here for
his future life. Prapadyeta means prapannam, ‘surrender’:
he will exclusively devote himself for the cause. Jijaasuh
sreyah uttamam: he has come in search of a higher life.
“The lower lives are over; can I have an elevated life
here?” He is therefore surrendering to one who is versed
in both aspects of the truth—the reality (pare) as well
as the literary description of that reality (Sabde, or
Sruti-sastre), which is revealed truth extended from the
higher quarter, beyond this world of sensual experience
(Bha: 11.3.21).

In the Srimad-Bhagavatam, Sri Prahlada Maharaja
refused to accept any boons offered to him by the Lord.
He said, “One who accepts boons in return for his service
to You is not Your servant but a merchant” (na sa bhrtyah
sa vai vanik, Bha: 7.10.4). Those who approach Guru
and Krsna with their separate interest have come only
to make trade. They have come to acquire something
to satisfy their own purpose. We must be very cautious
to avoid such traits within ourselves. For what have I
come? There may be many motives.

After a famous renowned Goswamin who was well-
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versed in Srimad-Bhagavatam had explained the Bhaga-
vatam in a public gathering, Srila Gaura Kiéora Dasa
Babaji Maharaja, who was present during the lecture,
later ordered his servant, “Purify this place with water
‘and cowdung!”

The servant was wonderstruck. “Why? It is already
purified; the recitation of Srimad-Bhagavatam, Bhaga-
vata-kathd, took place here.”

Srila Gaura Kisora Babaji said, “You heard Bhaga-
vatam, but I heard only 'money, money, money.'” In
other words, The Goswamin had been very eager to
have Srila Gaura Kifora Dasa Babaji

: .. Trading with
present at his lecture; the publicity that Bhagavatam is a
e Bl . o grave offence,
Srila Babaji was present to hear his ex s

planation of Srimad-Bhagavatam would
I give the lecturer greater scope to make more money in
his trade. He came to read Srimad-Bhagavatam only for
that purpose, and not to satisty Bhagavatam or Krsna.
He came for his own business; not for the purpose of
Bhagavatam. Trading with Bhagavatam is an offence,
aparadha, against the Bhagavatam, most detrimental to
pure devotion. One’s attitude in devotion is all-import-
ant. Srila Sridhara Swami, the renowned commentator
of Srimad-Bhdgavatam, has stated, sa carpitaiva sati yadi
kriyeta, na tu krta sati pascad arpyeta: “Devotional
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services must be first offered to the Lord, then per-
formed; not performed and offered afterwards.”

We should be already committed when we come
to serve, and not that we shall collect capital and later
_ - try to utilise it in the service of the
Only if I receive
an impression from
the higher quarter
will it be service

Lord. The commitment is to Him, to
Krsna. I have come to know about
Him for Him, not for me or anyone
else. Then why 1s there a preaching department for
others’ benefit? That department exists only because of
the instruction from above. Only if I receive an im-
pression from that higher quarter, “Go and preach,” shall
I do so, and only then will my preaching be service, and
never if it is done for the name and fame that “I am a
I must have
engagement from the higher office, and only on their
behalf I shall preach; then it will be genuine preaching.
Otherwise, it will be trading. Na sa bhrtyah sa vai vanik:

good preacher doing good work, etc.”

Prahlada Maharaja has warned us against this trading
mentality in the name of spiritual truth.

Devotion is a separate and distinct plane where we
live only for the centre; we aspire to live and move only
as an agent of the centre, never disconnected from the
centre—this is Krsna consciousness. Reality 1s for itself,
and we must strictly abide by this rule. He is for Himself,
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‘everything 1s for Him—and I am for Him. And whatever
1 do must also be for Him. We must strictly adhere to
‘this conception, and always examine whether what we
are doing 1s for Him or for any other part, however
important we may think it to be.

And what 1s the guarantee? The guarantee is Vais-

nava and §astra. One should not be so 1y, audacious re-
ject the Vaig-
nava'’s guidance

‘audacious to think that he can conceive
' the whole thing; one should do every-
thing with the approval of a Vaisnava (vaisnavera anu-
gatya). In the beginning, when I joined Gaudiya Math,
my Godbrother Professor Sanyal remarked one day, “If
we read Bhagavatam on our own accord, we may perhaps
acquire some knowledge, etc., but not bhakti, devotion.
But if a Vaisnava orders us to read, our reading will be
1in devotion.” Even reading of the scriptures is not devo-
tion unless done on the order of the Vaisnava; indepen-
dent reading is only knowledge-seeking. By following
the Vaisnava, our bond with the Lord is guaranteed.
Sadhu-sange kysna-nama: in the company of the devotees,
chanting the name or whatever service we render is
guaranteed to reach Him. And what is the guarantee of
that? The reply will be, “His agent is saying so, and I
- am therefore engaged. I am not my master—I am his
servant.” Such consciousness must be genuine, as far as
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possible; success depends on this principle.

Reality 1s for itself. This truth, however hard it
may seem, must be accepted. ‘Die to live,” and ‘Reality
is by itself and for itself —these sayings of Hegel can be
very nicely employed by the Vaisnava school.

T fe Ieaal Aen = 9 A )
(7t &/3%)
ahamh hi sarvva-yajiianam, bhokta ca prabhur eva ca

(Bg. 9.24)

In Srt Gita, we find that ‘Reality is by itself and for
First surrender: 1tself’ “I am the Lord and Enjoyer of all
then serve sacrifices.” Thus, Sri Sridhara Swami-
pada has remarked, “First surrender, then serve.” Other-
wise you will try to acquire something, pocket it, and
fly away. No. Sign the contract for everything that is
gwven to you, then do the needful service without relying
on yourself.,

Is such a life desirable? We have to think it out:
there is so much risk—Die to live.” Must we first die
in order to live in the future? Are we prepared to take
sucha risk? Are we sufficiently disgusted with the present
environment that we can risk so much for some bright
future? “I shall jump!” Are we disgusted enough to take
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such a step?

If T am sincere to myself, and if I have a glimpse
of the bright future, then only can I take such a risk.
- Otherwise, no one would be so foolish Catchi'd @impis
of even the
tiniest ray

to take such a risk and jump, giving up
the present for the uncertain future. To
feel the courage to jump, one must have caught a glimpse
of even the tiniest ray of such a bright existence.
Sukrti, devotional ment, and §raddha, good faith,
“are required. If only a point of noble faith has arisen in
~one’s heart, he may take such a bold step and he must
Only a point of
ol i i
needed to jump

jump; otherwise it is impossible. First
:ﬁ"raddhd, then sadhu-sanga and bhaja-
ﬁa—kriyd: with faith, when one has the
association of the devotees, the practices of devotional
‘service follow. With faith, one can embrace the process
of realisation. Sakala chadiya bhai,  p,uise the nobility
!fff'nf‘f'ddhddevim. guna gai: give up every- :f nf:’izh‘mmg{;:
thing and with your utmost energy ‘
praise the nobility of faith, the ray for a new and noble
life.

- Even great scholars and stalwarts of the religious
world cannot comprehend the quality of the life of
surrender to Krsna (na vai vidur ysayo napi devah, Bha:
6.3.19); what, then, can common humans comprehend?
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Those remaining outside may be trying, but they have
not yet come to the soil.

When prospecting for oil or minerals, one may see
many outer symptoms indicating the presence of those
elements within the earth below, but only after pen-

If we do everything  €trating deeper can one confirm his
Jor Him, every-

thing will be very
beautifully done

find. Despite many outer symptoms
without substance, only when the
search has reached to a certain stage
can one know, “Yes, we have struck oil, or iron, or gold.”
So, Sri Caitanyadeva said, eho haya, age kaha ara: “The
dwvine life you are searching for is; now go further.”

In this way, with good faith, sraddhd, one can thus
progress. Faith must be of this nature: if we supply food

Contribute your 1O the stomach, naturally the whole body

quota, however

will be nourished; we shall not try to
small

nourish a particular part by a local injec-
tion. If we supply water to the root, the whole tree will
be fed. Similarly, by faith we can realise that if we do
everything for Him, the centre of Beauty Personified,
everything will be very beautifully done. With all your
might contribute your quota, however small, and from
that point your efforts will be distributed beautifully.
And this 1s the highest harmony. The highest life for
every part is of the nature of harmony with the whole.
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If you have a good cook, why try to cook separately
yourself? If you simply assist him
according to his directions, your
Efi;‘;q‘,gredients cooked by his hands
will be tasteful to all. So engage
yourself with that principle. Whatever might you have,
however small, place it at the disposal of the highest
beauty, love divine, and it will be distributed; and you
il also be inundated with the

Whatever you have,
place it at the
disposal of the

Highest Beauty

The ‘trading temperament’
is a great danger in our

re devoti
Rl Sucls s e TR B per S

“devotion has been recommended as the key to our life.
ahlada Maharaja, who is a uddha-bhakta, a pure devo-
tee, of the primary stage, santa-rasa, has warned us of
‘the contamination of the ‘trading temperament; it is a
great danger in our approach to pure devotion (na sa
‘bhrtyah sa vai vanik). So we must scrutinise ourselves
and abandon this trading temperament. At its root is
pratistha—the quest for self-establishment, name and
e. Genuine devotion is devoid of such a tempera-

“Iment.



Chapter Five

Unconditional Service

Try to adjust yourself through sound only, the
subtlemost element of this plane. Through sound, go
on cultivating spiritual life; and that too must be ap-
proached with a serving attitude, otherwise it \mllbe
futile. We are recommended to approach divinity
through the most subtle element of this gross world.
Although it is apparently nothing to us at present, this
divinity is actually everything.

So, accept the subtlemost thing. But if the very hfe
is absent, our search will be futile. Learn to give yourse
learn to ‘die,” to embrace so-called death at every —saaend,
Even in this world we find the ‘do-or-die’ attitude in
ambitious politicians, social workers, etc. In every duty
and at every step they are ready to sacrifice their lives
for the cause. If one embraces that do-or-die principle
of life, he is sure to progress very intensely and become

@ great success.

Here also, when approaching the high spiritual life,
must invite death at every step. Give yourself with
most intense desire: do or die. At every , keep

=
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your life as your guarantee: “I shall succeed or I shall

Transformed die.” Approach the sound, giving yourself
by an intensified with this spirit. No giving—no getting.
i If you can desire to give with such an
intensified nature, you will be transformed into a bona
fide candidate for the higher world.

Service means self-giving, self-dedication, and this
The Beausiful is should be our attitude to approach that

playing, dancing plane. In that way, all the coatings of
in His own

e ego will vanish one by one, and the genu-

e self will come from within and select
its own soil: “This 1s my home.” So many coverings are
deviating us in different directions, taking us far, far
away from our svarupa, our real noble self—a servant
in the highest plane of the whole organism. The Beautiful
is playing, dancing in His own sweetness and affection,
and we can reach Him, following such a course of 'do-
or-die’ at every moment.

Through self-giving I can acquire my fortune, and
not as a master sitting in my chair gathering information
from different quarters to utilise for my selfish plans.
Adau $raddha tatah sadhu-sanga ’tha bhajana-kriya (B.r.s.
Purvva, 4.15): to progress with faith, keeping the associ-
ation of devotees and dedicating one's activities to the
Lord, means this—you must go forward in your life

Unconditional Service 67

.vmth the spirit that you are willing to give away this life.
"Do—or—dle is, of course, not in the physical sense but
‘the internal sense (bhajana-kriya). This is self-giving,
ego—gwmg

Tato ‘nartha-nivyttih syat: if you can adopt this, the

undesirable things within you will Miah Gosies

won't be able

disappear very easily and switly. Tato to touch you

nistha: then you will find a continuous
connection with such a principle in your life. That prin-
ciple will always act continuously, and other fleeting,
mean desires won't be able to approach or touch you.
Next, you will find ruci, a real taste for divinity. Other-
wise, before that continuous stage, whatever taste we
‘may think we have is only treachery
and not real taste. Nisthd means

Divine taste
awakens in con-
tinuous connection
nairantaryya: when we are estab-
lished in twenty-four hours a day continuous connection
with that charming substance, a real taste will arise, and
‘we can rely on that taste. Any taste that we may find
in any other position is unreliable. Twenty-four hours
a day connection with divinity—eliminating all other
‘charms of this world—is necessary. Then, the ruci, the
conscious taste that arises in us, is a reliable guide.
After that, asakti, natural affinity, arises, and then

the symptoms of bhava, the ‘bud’ stage of the ‘flower’ of
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prema, divine love, makes its appearance. This is the
way of our progress. But if there is any imitation, only
Our Gurudey  Offences will be created. Those offences
did not allow us il be recorded in that circle of the
to read much ;
examiners of the upper quarter, and they

will give a stamp of disqualification that we are criminal
and unfit. This will go against us and hamper our future
progress.: Thus, we must be very careful not to commit
offence, aparadha. It is better to be a newcomer with a
new introduction than to have a criminal record, for
that will go against us. We must be very, very careful
in our quest for the highest objective of our eternal life.
This caution has been especially given by our Guru
Maharaja, Srila Bhakti Siddhanta Saraswati Thakura,
and he attracted us to the line of exclusive devotion.

Sevonmukhe, serving attitude was foremost. Our
Guru Maharaja did not allow us to read much, even of
the lower types of scriptures dealing with general sadhana
The very life of ~ OF Practices, not to speak of the higher
the practice is all  books, Rather, we were expected to
important—this .
is self-dedication  actually follow those practices by hear-

ing from the proper source and practis-

ing accordingly whatever was instructed from there.
Serving—learn to give yourself properly. There are dif-
ferent methods of service: Sravana, hearing; kirttana,

Srila Rupa Goswami has mentioned
sixty-four kinds of devotional practices,
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chanting; smarana, remembering; vandana, praying, etc.

Dedication is
work under a

o y Vaisnava
and it 1s has also been further mentioned

that there are one thousand types of devotional practices.
But practices are not very important; the very life of the
practice 1s all-important, for this is self-dedication. Thus
we should be very particular to learn that dedication is
work under a Vaisnava.

Try to get practical training, working under a prop-
er agent; that will help you most to learn and practise
true dedication. Guidance must come Batfleily wrvent
from above. It may be very rare, but it der to whatever

directive descends
18 most valuable. We must selflessly
surrender to whatever directive descends from above. “1
won't serve my whims or the whims of men of my level,
but whatever comes from the plane above, I shall obey
very eagerly.” This 1s the key, and this 1s service.

Sevonmukhata, serving attitude, means what? One

day, during the latter days of his pre- Ny compromise
in wholesale

sence in the world, our Guru Maharaja #ig

Srila Prabhupada said to a certain san-

nyasi who had led a full twenty years of life in the
mission, “You did not see me—you could not see who
I am. Like a zamindar you have kept some householder
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servitors under you, and from them you periodically
give a donation to me. You have become like a broker,
but you should be wholesale mine—my agent. You are
not doing that. You are dependent on those householders
while maintaining some connection with me. This is
not necessary. You are not a member of this world. You
are mine alone. Whatever I say, you should do. You
should not sell yourself to anything or any proposal of
this world. You are to be wholesale my servant.” Thus,
this necessary attitude is rarely to be found. We should
surrender to whatever flows from the higher plane and
thereby substantiate its reality.

forea wfy qug == =@ o
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viracaya mayi dandam dinabandho dayarm va
gatir tha na bhavattah kacid anya mamasti
nipatatu Sata-kotir nirbharam va navambhas
tad api kila payodah stuyate catakena

The bird known as Cataka always looks above for

rainwater, but it will never take any water from the
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Igmund even if there i1s an abundance there. He waits
only for whatever water will come from above. Sufficient
rain may come, or thunder may come, yet he will not
take even a single drop from the earth. Lol be
Qur attitude should be like that. We  present only' when
must follow whatever instruction and de{}‘iﬂ"fbf‘
direction comes from above, and never

try to fulfill any plan from the mundane world. “The
Director, the Master, the Lord above—I am connected
with Him.” This sort of practice is conducive.

We may chant the name, hear the musical kirttana,
etc., but the very life will be present only as much as
our activity is on the order descending from the plane
above, and as much as that order is earnestly being
carried out by us. In that way, we may be taken above.
We may be promoted to the higher layer by preparing
ourselves only to carry out the order from above, without
question. If we are certain that the order is coming from
the higher layer, we should surrender without question.
By living at the disposal of the higher, we learn selfless
service of the higher, which is not of any mundane
source. This is our necessity: Vaisnava-seva and
Guru-seva—service to the Vaispava and Guru. By
Guru-bhakti alone—devotion to the service of Sri
Gurudeva—in one stroke, all desirable pursuits will be
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accomplished (etat sarvvarm gurau bhaktyd, puruso hy
arijasa jayet, Bha: 7.15.25). There are also many
The attitude for SYMPtoms by which to recognise the
the main tenure  genuine Guru, and by obeying the direc-
g s tions of the higher, we can make progress
towards the higher; we may hope to be selected by the
higher and be taken up to that layer if we are considered
sufficiently qualified. This attitude will be the main
tenure of our lives if we want to go to the high, super-
COnsclous region,

In the Vedanta-satra, it is mentioned that the pro-
cess to reach that region is by revealed
(tarka-
pratisthanat). If we apply reason, we shall

If we apply
reason, we shall truth and not by reason
be nowhere
be nowhere. Among expert arguers, there may always
be one more expert—in this way, on and on, no end.
Thus, tarka, reason and argument, is inconclusive (apra-
tistha). Intellectualism has no standing here, because
super-consciousness 1s beyond our jurisdiction. It cannot
be an object of our intellect. By serving, by honouring,
by self-giving, by heart-giving, and never otherwise, can
we invite that high guest. It is not possible to capture
and encage Him by intrigue and conspiracy. Such an
attempt will betray Satan in another colour.

Not only self-abnegation, but self-surrender is
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necessary to approach God. Deep self-surrender will
take us into connection with the higher, noble substance,

and it must be cultivated by all means.  Understand that
And service is not service to mayd. I you must bow
down your head

must be very careful to perceive that I
am not merely serving maya, who has apeared in a
charming or ‘godly’ form. In our present position we
must be extremely cautious regarding who and what we
are serving. The main wave will be jiane prayasam uda-

'~ pasya (Bha: 10.14.3): hatefully discard (ud-apa-asya) all

proposals that your intellect may offer you. Whatever

-~ the intellect can judge and accept or reject must necess-

arily be of a lower type. So, you are to summarily reject
that, and understand that you must bow down your
head (namanta eva).

The beginning of your interest is to bow down
your head, and your heart will be captured automatically.

Try to connect with that section where 17y 45 connect
you will always be with folded palms, with that section
where you can

and where you can never be master. oo o
Such abnegation and courage of self-

giving is necessary if you want to live in the higher
plane. Otherwise, you may reign in hell. According to
Satan’s word, “it is better to reign in hell than to serve

mn heaven.” But just the opposite is necessary.
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Even tears and crying have no value if the inner
tendency of self-giving is absent. Sevd, service, means
Haphazard ~ Self-giving, and that is the standard principle
self-giving  in the life of a devotee. This self-giving must
is dangerous : :

really be to the higher sphere and not just
haphazardly around us, for that is another way to be
captured by hateful things.

Jiiana, knowledge, is generally regarded as being
Knowledge without VeTy pure. By the majority of people,
Krsna is jAana 1s considered to be very inno-
el yohergd cent because it has no relationship
with gross, material things. It is always admitted that
to handle the gross material energy is very unwholesome
(sasvad abhadram); and knowledge is considered by the
higher personalities to be very pure, very innocent and
spotless (jianam alam nirafijanam). But if 1t is not con-
nected with Krsna, such knowledge must be hatefully

rejected.

IeFrirereEEtd v e PR
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naiskarmmyam apy acyuta-bhava-varjjitam
na Sobhate jianam alarh niranjanam
(Bha: 1.5.12)
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Here, in the Srimad—Bhdgavatam, it 1s said that
knowledge is widely c.:onsadered o o e B
be spotless, pure and innocent, but  der necessary for the
higher association

if it 1s not connected with the posi-
p of genuine devotion

tive absolute good, then 1t is your

enemy. A qualified candidate will consider things in this
way. [iana-sunyd-bhakti: Surrender is so pure, that any
connection with knowledge, which is considered to be
very innocent and pure—even that must be hatefully
rejected. Such a degree of surrender is necessary for the
higher association of genuine devotion.

Both the charm of material acquisition, and the
charm of the mastery of knowing The injetmuatean
everything, are to be rejected (jiana-  revolution services
karmmady-anavrtam). It is not poss- onky nainéead fire
ible for you to know anything about the infinite, either
in magnitude or quality. The infinite is a flow of auto-
cracy, so what can you know of 1t? Therefore, knowledge
means more than storing so many relative or false inc1-
dents, and ‘selling’ that information to the world in order
to fulfill some other function such as personal name and
fame. Hatefully give this up and engage in unqualified
and unconditional service. That is noble, and that will
take you up to the nobler region.

Thus, karmma and jaiana—handling matter and
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handling knowledge—both are discouraged. Knowledge

Service means surrender 'WOD't be allowed to enter that

to the plane uncontamin- ‘market’ where the absolute will
ated with material and

intellectual acquisition, ~ a0d autocracy reign. No rule and

regulation can work there. False
gathering and false store have got no standing there.
Only surrender, and we will have that high re-
lationship. Serving attitude is our friend. We are a unit
W kong %o T of serving attitude, and service means
and we must serve  to surrender to the higher. And the
Hich wlighet. plane higher means the plane uncontami-
nated with material and intellectual acquisition. We

must serve such a higher plane.

Chapter Six

The Highest Conception
of Conduct

One day, Srila Bhaktivinoda Thakura was chanting
the Lord’s names and wandering in the sky, at his sweet
will. Suddenly he found that he was just near Yamalaya
where Yama, the lord of death, holds court for judging
the sinners of this world. He also found there Brahma,
Narada, Siva, and others, discussing with Yamaraja the
meaning of two §lokas spoken by Sri Krsna in Bhagavad-
gita (9.30,31); but they could not solve the problem of
discerning the proper meaning of the slokas.

31 S EIER ST SHAIIE |
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api cet suduracaro, bhajate mam ananya-bhak
sadhur eva sa mantavyah, samyag vyavasito hi sah

“Externally, a person may be seen to commit many
sins, but if he is exclusively given to My devotion, he
should be considered most pure—a saint. Whatever
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he does, he does cent-per-cent rightly.”

feas vafa smafen wsaif frrsefa |
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ksipram bhavati dharmmatma, $asvac chantim nigacchati
kaunteya pratijanihi, na me bhaktah pranasyati
“Very soon, he will become religious in his behav-
iour, and he will be seen to acquire real peace in his
The exclusive devotee is transcen- life. O son of Kunti,
dental to piety and sinfulness confidently declare to
the public that my devotee never meets ruination.”
But one who is engaged in the Lord’s exclusive
devotion, ananya-bhajana, has been defined by the Lord
in His own words, sarvva-dharmman parityajya, mam
ekam saranam vraja: "My exclusive devotee is he who
gives up all phases of duties (sarvva-dharmman) and
surrenders to My feet, accepting only his duty to Me.”
How, then, having already surpassed all phases of duties
and surrendered to the Lord, can that exclusive devotee
(ananya-bhak) further be seen to become a ‘dutiful’ or
externally ‘pious man’ (ksipram bhavati dharmmatma)?
This 1s an anomaly.
Yamaraja, Brahma, Narada, etc., discussed this
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point, but could not arrive at any solution. How can
one become “righteous in the near il Bhaktivinoda
future” when he has already aban- Thakura was
doned all kinds of duties, either ;’;”i;id;:m’izﬁ
righteous or unrighteous, in order
to exclusively surrender to the feet of the Supreme Lord?

Finding no solution, they sent for Srila Bhaktivi-
noda Thakura who, they noticed, was moving in the sky
and taking the name of the Lord: “He 1s a pure devotee
—and not an ordinary devotee—he has deep knowledge
of the scriptures, so let him come and explain these
verses of Bhagavad-gita.”

And so, Srila Bhaktivinoda Thakura was invited,

and he went there. He gave the meaning. Api cet sudura-

- caro, bhajate mam ananya-bhak—despite his outer prac-

tices, the exclusive devotee (ananya-bhak) 1s to be ac-
cepted (mantavyah) as a cent-per-cent sant (sadhu).
Therefore, the conclusion is that he who can realise this,
he who declares that an exclusive devotee of Krsna,
regardless of his outer practices, is cent-per-cent
samntly—he will soon become dharmatma, virtuous and
religious. His statement and conclusion 1s cent-per-cent
correct, and his conduct will soon become very pure and
he, too, will have the chance of accepting the path
towards eternal truth.
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“S8o Arjuna, you take advantage of this and boldly
declare to the public that My devotee who gives himself
wholly unto Me can never come to ruination. Even if
he may be seen to be outwardly doing something
Whether or not we obey Wrong—he will be saved. His
provincial laws, we must successful life is assured. By this
obey His Absolute law : .

declaration, you will get the bene-
fit of becoming righteous and have the chance of attaining
eternal spiritual peace. Whoever can understand this
and has the courage to declare that My exclusive devotee
is never subject to ruination—he, in turn, gets his chance
to come to this path of exclusive devotion, and he will
attain eternal peace.”

He will attain everything because he has the proper
We must carry  appreciation for exclusive devotion.

on our duty Everything is for the Lord, and not for
towards the

centre

any other part. In the Absolute, every-
thing is ‘for itself.’ ‘The Absolute is for
itself.” Whether we obey or disobey the laws of provincial
or separate interest, we must without fail obey the rule
that everything is for Him. This is the main rule, and
all others are subsidiary. We may or may not carry on
our duties, but we must carry on our duty towards the
centre; this is the all-important factor in every case.
Thus, one who can appreciate this and boldly assert it
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to the public must have substantial appreciation for this
conception, and he is sure to survive and improve his
future condition very soon. “He will attain the path of
eternal peace, and that 1s the service of Myself, Krsna.”
This is the underlying meaning.

The highest quality in every part of the whole is
that everyone must be dedicated towards the centre,
even crossing his dutifulness in respect Eyclusive adherence
to any other environmental Position. 2::‘:{ :t‘iu é"fﬁii:
And one who can feel, appreciate, and
assert this—he will also soon achieve such a position.
His mnner heart can appreciate, and that 1s something
of a realisation on that path; it will very soon take effect,
and the public will see, “Oh, he is also entering this
path of ananya-bhajana, the exclusive adherence to the
call of the Absolute Cenfre, and that is all-in-all.”

“Dharmma means morals, duties, including duties
to father, mother, country, society, humanity, etc. But
if one neglects all these and keeps a Consider K
straight relationship towards Me, hewill ~ free from fault
be considered free of any fault. He is in the line of
sarvva-dharman parityajya, mam ekarn saranam vraja. He
15 doing right, and one who can simply appreciate this
will also very soon be converted to the same class.” Thus

is the whole purport.
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In the standard or most general interpretation, the
beginner in devotional service may have so many bad
tendencies in his behaviour, but when he matures these
must disappear. Nonetheless, undesirable behaviour may
sometimes be seen to persist, at least externally.

The more we are particular about the conduct of
others, the more we lose our own time and energy.
By chewing his  Instead of benefitting us, such a practice
poison, poison 1s reactionary. If I try to find fault with
will come to me : Y

anyone, especially a devotee, the fault
will come back to me. By chewing the poison in his
body, that poison will come to me. Avoid such associ-
ation. Try to find the good in others—that will help you.

There was a system in our Math at the time of
Krsna Himselff ~©ur Guru Maharaja: he ordered one
has taken charge devotee to praise” another—especially
one that the devotee disliked. Thus, the devotee would
be forced to find the goodness in the other devotee who
he didn't particularly like, and thereby be benefitted.
Eliminating what was bad in his conception of the other
person, he was to search for what good he could find,
and thereby be benefitted.

There need be no culture with any bad thing, any-
where, especially in the devotees. Krsna has taken charge

of His surrendered souls (ananya-bhak). Thus, whatever
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good or bad may be present in them is His responsibility.
Any badness or evil in a devotee may  Dare not criti-
disappear at any time by His will, other- :r:r;iw:; I!é:i‘;
wise Krsna may have that tendency con-
tinue in order to serve some purpose of His. We must
have this vision. We must not dare to criticise those
who are directly under the charge of Krsna, or we shall
accrue great difficulty, We should try to find the good
in them, for that will help us a great deal. This 1s not
a theoretical matter, but a most practical consideration.
Srila Rupa Goswami has given the example that
the sacred Ganges water may externally appear to be
filthy, but that outward filthiness of mud, bubbles and

foam cannot change the purifying capacity of the Ganges

“water; similarly, the devotee himself, the pure soul or

atma, is the purifying agent—the purest and most normal
factor in the world. Whatever may be externally seen
in his character is like the mud, bubbles and foam that
is found in the Ganges water. The purifying capacity of
the Ganges water is separate, and cannot be disturbed
by any foam or dirt mixed with the water. The spiritual
capacity does not depend in any way on the apparent
material capacity. A Vaisnava may sometimes be seen
to be a little greedy, a little angry; or physically he may
be blind or deaf or lame—but the saintly character
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of the Vaisnava is independent of the mental or physical
characteristics. '

During Sri Caitanya Mahaprabhu's tour of South
India, there was the case of Vasudeva-vipra, at
A leper who was Kurmmaksetra. He was a leper, but
apure Vaisnava 5t the same time he was a great
devotee. His physical behaviour was also uniquely
exemplary: if any worms fell from his open sores to the
ground, he would pick them up and replace them in
the sores so the worms would not die. He was a thorough
devotee. Mahaprabhu embraced him, and by the touch
of His embrace, the leprosy disappeared.

Also, Srila Sanatana Goswami contracted sores all
The Lord’s Asso. OVEr his body due to the contact of bad

ciate receives ~ Water 1n the jungle, when he was return-
His merciful 2

: , ing from Vindavana to Puri. Mahi-
dispensation

prabhu used to welcome him by embrac-
ing him, but Sanatana would try to withdraw. He object-
ed, “Don't touch me! This is the body of a sinful man.”
The sores were oozing and emitting a bad odour, but
Mahaprabhu embraced him forcibly. Sanatana had de-
cided, ‘T shall either leave this place or I shall invite
death by falling under the wheel of the cart of Lord
Jagannatha.” But as the Lord in the heart of all, Maha-
prabhu knew Sanatana’s mind. He chastised him, and
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embraced him, forcibly. All the sores disappeared, and
Sanatana’s body immediately became like gold.
Mahaprabhu said, “Sanatana, you are a Vaisnava.
Your body is not defective. Aprakrta- Tipterity s Gnly
deha tomara ‘prakrta’ kabhu naya. Krsna ~ an appearance
j : 48 in the Vaisnava
1s testing Me. I am a sannyasi, and He
is examining whether there 1s any partiality in My deal-
ings with a Vaisnava simply because of his externally
having so many sores. He is examining whether 1 wall
shrink from the association of such a Vaisnava and cast

him aside. But your body is already pure, and only for

the purpose of testing the public, Krsna has created this;
and if I cannot see this, I will have failed His test and
will have been deceived by Krsna. It is a mere show, it
1s nothing; your body is pure because you are a Vaisnava,
a devotee of Krsna. This impurity 1s only an appearance
in order to serve Krsna's divine purpose. Wherever there

18 Vaisnavata, true saintly devoted-  Eyclusive devotion
to Krsna is the

ness, there can never be any contami- i
only necessity

nation. Only to test my devotion has
Krsna sent you to Me in this condition.” So Mahaprabhu
embraced him and demonstrated that he was absolutely
pure.

Whether externally pure or impure, the whole prin-
ciple is that our exclusive devotion for Krsna is the only



86 Sermons of the Guardian of Devotion

necessity. In the ordinary sense, the Gopis are also sin-
The highest ners. They crossed the laws of soclety and
devotional  the Sastras, so they are ‘sinners.’ But they
ideal hold the highest position of purity by their
exclusive devotedness to Krsna and no other. They can-
not help but to serve Krsna cent-per-cent, even at the
risk of crossing the entire code of morality. They are
considered to be the highest devotional ideal.

But that sort of devotion is not so cheap that every-
one will go on with their activities in this world, taking
advantage of such ideals. That won't do. The real
measure of devotion must be there, not that anyone may
do anything passing in the name of pure devotion, like
the prakrta-sahajiyas. That can'’t be allowed.

Chapter Seven

The Grand Victory

of Love

Devotion is above all. Saranagati, surrender, is the
highest property of everyone. Surrender to Him, and

He may graciously make His name known to us, and

we will be able to know Him.

In the Upanisads, it is said, yam evaisa vrnute tena
labhyah: whoever He chooses to make Himself known
to can know Him. Otherwise, no one can know Him
against His will. He has reserved all the right of not
being exposed to the senses of anyone and everyone. He
1s so high, He can do that. If He does not wish to make
Himself known, no one can know Him—whenever He
wishes to make Himself known to someone, they can
know Him. This is His position.

On the order of his Gurudeva Devarsi Narada, the
scripture Srimad-Bhagavatam was given by Vedavyasa
as the conclusion of his teachings. After giving the Vedas,
Upanisads, Puranas, Mahabharata, Bhagavad-gita, etc.,
the last gift of Vedavyasa in the world of scriptures was
Srimad-Bhagavatam. And the message of the Bhaga-
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vatam 1s that beauty 1s above all—not knowledge or
justice. Mercy is above justice. Affection, love, beauty,
charm, harmony—these are above all, and this absolute
conception of the ultimate reality is in the Krsna concep-
tion,

Beauty 1s above knowledge and power. Knowledge
18 above power, and above knowledge is beauty, charm,
love. That 1s the supreme,

Hanker for neither .
power nor knowledge Srimad-Bhagavatam has declared,

but hanker after

the service of the N d d .
Beautiful Krsna conception of Godhead is the

krsnas tu bhagavan svayam: the

most original conception of the Ab-
solute. This 1s the prime declaration of the Bhagavatam:
the Lord, as Beauty, is above all. And below Him is
awe, reverence, power, etc. f
And Mahiaprabhu Sri Caitanyadeva pointed out,
“Go to the beautiful—Reality the Beautiful—He is your
highest attainment. Hanker neither for power nor know-
ledge, but hanker for service of the Beautiful, and
thereby, you will be taken in and given entrance into
the land of the Beautiful.” This 1s the highest realisation,
Don't waste your energy by engaging yourself in any
other pursuits, but go straight—jnana-sunya-bhakti. By
the help of sadhu-sanga, take the name of the Lord and
try to march straight onwards to the Krsna conception
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of Godhead. Krsna consciousness is our highest achieve-
ment, and this is given by Sri Caitanya Mahaprabhu
and Srimad-Bhagavatam.

Sri Caitanya Mahaprabhu recommended, “Don't
waste your energy for anything else. Utilise your energy
for the Krsna conception of Godhead.”

So we try to make our progress in this line, and
at the same time we also ask our friends  March toward
to try to embrace this life. The fulfill- ~ universal good
ment of hife for every particle of existence of this world

- can be found here.

March towards universal good. Wherever and
whoever you are, 1t does not matter. Take your course
towards Krsna consciousness. This is the highest fulfill-
ment of the life for everyone. You are only to turn your
face towards Him and march, and the Sweet Absolute,
Sti Krsna, will welcome you. This is the campaign of
the Gaudiya Vaisnavas.

Srila Rupa Goswami described Krsna in a scientific
way:  akhila-rasamrta-murttth.  Our Al our necessi-
hearts are hankering for satisfaction and ties are per-
happiness of different types, but He is T
the emporium of all such rasas, flavours of ecstasy. All
types of rasas are in Krsna and He is the personification
of them all, so everyone can find his corresponding place
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in Him alone, and nowhere else. He is Krsna—akhila-
rasamrta-murttih.  All our necessary satisfaction is
ersonified in Him. So only H ;
E) i 5 , .- . - y S Say GO di'recﬂy that
Give up everything and come to Me, side and don’t go
and you won't have to repent. You will ~ any other way;
] : e march straight
find your highest satisfaction.” No one for holne
else has ever said such a thing in any
place. Qnly Krsna has said this, and Mahaprabhu pointed
it out. “Go directly that side and don't go any other way,
but march straight for the Krsna conception—that is

your home.,”

Chapter Eight

The Brightest Sun

oftEmg F a9 99 T e 7 99 fEwEm: |
BR--wf-merfoo yfafawesm-Ten ffeem: 1|

parivadatu jano yatha tathayam

nanu mukharo na vayarh vicarayamah
hari-rasa-madird-madatimatta
bhuvi-viluthama-natama nirvvisamah

“The gossipers may slander us, but we shall not
heed them. Completely intoxicated by drinking the wine
of the ecstasy of Sri Hari’s service, we shall dance and
roll about on the ground, and faint.”

There is a class that think they can take intoxication
and chant and dance and roll The imitationist ik
about on the ground, imitating  they can purchase divine
the divine intoxication men- ec;;?mmfcm;“x
tioned in this verse written by
Sarvvabhauma Bhattacaryya. They think they can

Ppurchase ‘divine’ ecstasy very cheaply with the help of
intoxication, but their whole attempt is deception. Not
10 mention them, even the yogic attempt is inferior.
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yamadibhir yoga-pathaih, kama-lobha-hato muhuh
mukunda-sevaya yadvat, tathaddhatma na $amyati
(Bha: 1.6.35)

“The agitated mind, repeatedly taken captive by its
enemy in the form of depravity rooted in lust and greed,

Do yon Wi this 1s directly mastered by serving the

control of lust and
anger is everything?

Supreme Lord, Mukunda. It can
never be likewise checked or paci-
fied by practising the eight-fold yogic discipline, which
1s generally based on sensual and mental repression
(yama, niyama, etc.).” .

Here, Sri Narada Muni is saying “You yogis think
that by the process of controlling the breath you are
getting peace of mind and also control over the senses.
But 1t 1s only for the time being. Even if it continues
for lives together, it is an artificial thing. It cannot have
any permanent contribution. You think that control of
lust and anger is everything, and that you will find a
sort of peace within yourself that you are master of lust,
anger, and greed, etc. (kama, krodha, lobha, etc.). But
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you cannot retain that position. That is a lower position,
a lower peace, and it cannot be maintained permanently.
You will have to fall down. It is temporary (hato
muhuh—controlled repeatedly). But mukunda-sevaya
yadvat . . . Samyati: the peace you attain from yoga
practice cannot reach to the degree of peace you will
find in yourself by serving Mukunda. This yoga is the
artificial means of checking the kama, krodha, etc., that
disturb the mind and bring quick reactions. By the prac-
tice of controlling the breath, the prana-vayu, one can
become a ‘master’ of the senses, but it is temporary.

In the narrative of Ajamila, we also find mention
of the atonement of the ‘elephant’s bath':

Ffafardsyzg Hiaefa Tq ¢ |
safermeis T - |

(W &/2/%9)

Rvacin nivarttate ’bhadrat, kvacic carati tat punah
prayascittam atho ‘partham, manye kufijara-saucavat
(Bha: 6.1.10)

“Sometimes a person refrains from sin, but in time
he again commits the same kind of sin. Therefore, I
consider atonement (in the line of karmma-kanda, or in
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the calculation of worldly deeds) to be as futile as an
elephant’s bath. (The elephant is habituated to immedi-
ately rolling about in the dust after taking a dip in the
river.)”

I have done something sinful, and if T follow that
by an opposite practice as atonement (karmma-prayas-
citta), the sin 1s absolved. But the next moment I will
compulsively commit that sin again. By jiana-prayascitta
we may gain a somewhat more permanent abstention

from the sinful activity.

AT FETEE VA F g6 A |
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tapasa brahmacaryyena, samena ca damena ca
tyagena satya-saucabhyarm, yamena niyamena va
deha-vag-buddhijar dhira, dharmmajnah sraddhayanvitah
ksipanty agham mahad api, venu-gulmam ivanalah

(Bha: 6.1.13,14.)

“Austerity or one-pointed attention, exclusive celi-
bacy, subjugation of the internal and external senses,
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charity, truthful speech, cleanliness, sensual discipline
(yama) headed by nonviolence, mental regulation (ni-
yama) headed by regular utterance or concentration on
mantras—by the strength of such practices, faithful
liberationists (jAanis) who know the mysteries of religion
drive away even the most grievous sins committed in
thought, word, or deed, as bamboo clusters are destroyed
by fire.”

The landscape may be clear for a whole year, but
next year with the coming of the ramy season, many

_ shrubs will inevitably sprout again. But the type of purity

we shall attain when coming in connection with the
service of Vasudeva, Sri Krsna, is of eternal factor and
peculiarly purest nature. We cannot hope to attain this
by any other method than our submussion to, and accept-
ance of, the service of Lord Sri Krsna, Reality the
Beautiful. |

e Faedl ST TR -GE: |
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kecit kevalaya bhaktya, vasudeva-parayanah
aghar dhunvanti kartsnyena, ntharam iva bhaskarah
(Bha: 6.1.15)
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“But most rarely, the devotee who is cent-per-cent
absorbed in the service of Lord Vasudeva annihilates all
sins at the root by his practice of exclusive devotion
which is indifferent to the abovementioned practices of
austerity, etc. As the sun completely destroys a mountain
of snow, the exclusive devotees absorbed in the service
of Vasudeva are also similarly able to totally uproot sin
by the strength of their devotion, that is, even without
exerting themselves.”

Such peace can never be found anywhere else. Our
proper understanding and adjustment with the highest
centre will give us such peace and freedom from anxiety
of all types that cannot be achieved by any artificial
methods which are devoid of understanding of the high-

est centre.

A SR T T e gHEe: |
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tapasvino dana-para yasasvino
manasvino mantra-vidah sumangalah
ksemam na vindanti vina yad-arpanam
tasmai subhadra-$ravase namo namah
(Bha: 2.4.17)

The Brightest Sun 97

“I offer my repeated obeisances unto the Supreme

Lord, who 1s all-famous as the Supreme Good. Without
ooffering their actions unto Him, neither the liberationists

(jfanis) who are dedicated to austenties, nor the chari-

‘table worldly workers (karmmis), nor the world-famous,
nor the performers of Asvamedha sacrifices, nor the

sages or yogis, nor persons dedicated to chanting mantras,

nor persons of virtuous behaviour—none of them can

attain any auspiciousness in life.”
Here in his inaugurating speech before delivering
Srimad-Bhagavatam, Sri Sukadeva Goswami says to the

scholars, “I know that in this assembly there are many
scholars, yogis, and tapasvis of different types, but I

present my case before you all: tapasvino—there are
many penance-making ascetics; dana-para—there are
those who are famous for their big donations; yasa-
svino—there may be many famous for their writings or
their sacrifice; manasvino—there are many great thinkers;
mantra-vidah—there are those who are well-versed in
the application of the mystic words, and so on. But you
must realise that none of them can be successtul n life
without surrendering to Krsna. Understanding with the
highest central truth can give you your peaceful and
harmonious life, and no partial attainment can compare
with such an acquisition.”




98 Sermons of the Guardian of Devotion

Concentration induced by drugs is artificial con-
centration. All contributions from the mundane cannot

but be artificial and of lower nature. Foanibisthe
Father of God:

In other words, this is ‘fossil-
this is atheism

tatherism.” ‘The fossil has created

God." From the fossil conception, God consciousness
has ‘come.’ The fossil is supposed to evolve to the human
species, and the God-conception grows in the human
section. So fossil is the ‘cause’ to produce God-concep-
tion. Fossil i1s the ‘father’ of God. So, to think that
mundane intoxication can give birth to the happy ecstasy
of the conception of the absolute beauty and sweet-
ness—this 1s atheism.

Although consciousness is subtle, it is more durable
than these fossils of the mundane. We must not be
afraid of transforming, or ‘dying’; we should welcome
the death of our ego. Die to live. If our motivation
comes from the proper source, we shall also know the
troubles we face as not mere renunciation. We must
not accept only trouble, but we have to fulfill His
purpose. The inner sacrifice is more necessary than the
external sacrifice. So yukta-vairagya (abnegation in the
spirit of devotion) has been recommended to be the
most useful. Physical affliction is not our aim and object.
Our object is to satisfy Him, and thus, whatever policy
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may be considered best for us will be recommended
from there. We have to accept wholesale surrender to
the higher agency. That is necessary. If we are allowed
to consider our own case, we shall accept yukta-vairagya,
because privation or affliction is not our end. Our end
is to satisfy Krsna. The fire lit by our Guru Maharaja
must be allowed to burn. We must not keep a feeble
fire. The ideal that Gurudeva has given is very rarely
found in this world. Out of thousands and millions of
chances, we may have such a seed sown in our heart.

HTIH Hewy HEe gdf faed |
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manusyanarm sahasresu, kascid yatati siddhaye
yatatam api siddhanam, kascin mam vetti tattvatah
(Ba. 7.3)

“Out of countless souls, some have reached the
human form of life, and among many thousands of
human beings, some endeavour to attain direct percep-
tion of the individual soul and the Supersoul; and among
many thousands of such aspirants who have attaned to
seeing the soul and the Supersoul, only a few receive
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actual perception of Me, Syamasundara.”

TS SIS (1N SRR 1 |
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brahmanda bhramite kona bhagyavan jiva
guru-krsna-prasade paya bhakti-lata-bija
(C.c. Madhya 19.151)

“According to the thread of their karmma, the living
beings are wandering thoughout many species of life in
the universe. Among all such wandering souls, one for
whom the fortune of spiritual merit (sukrti) has arisen
by which devotion is facilitated, gains the seed of the
creeper of devotion by the grace of Guru and Krsna;
that seed 1s good faith ($raddha).”

It 1s not a light thing. We must know that this
seed of Krsna consciousness is the most valuable thing
in the whole of creation. “Everything—good or bad—be-
longs to Krsna, and I am His unconditional servitor.”
Our general thought must be like this, and the details
will develop gradually. We need not apprehend any
injustice. He 1s Absolute Good, so His mercy is absolute,
His love is absolute; He is the loving centre. We must
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make our heart broad, wide, to accept such a seed. Love
is the widest thing. Love can accommodate even the
enemy. Love is not afraid of any sacri-  Loye’s conquest

fice, so it can accommodate even the is perfect

enemy, and he 1s thereby conquered. Such conquering
1s complete and perfect. Our conquest 1s not perfect,
but love's conquest 1s perfect. So we must be prepared
to pay the value of this greatest achievement. Die to
live.” What can I give? Everything belongs to Him, and
I also belong to Him. [ must admit that I am His. This
much 1s necessary. This 1s the central knowledge, and
it is not unreasonable. I am not out of central control,
and His all-controlling potency is not power, but love.
Thus 1s the most liberal proposal, good news, and fortune.

Suspicion and hesitation are the worst enemies.
We may be near to the truth, but because  Suspicion leads
of our previous karmma, cur suspecting  to suspension
nature deceives us. In Sri Gita it is mentioned, sam-

Sayatma-vinasyati—the suspicious are doomed. Time is

valuable, but it is passing in mere hesitation. If a general
1s sent to the battlefield and he harbours a suspicious
mentality, what can he attain? Nothing. He will put all
his soldiers into the jaw of the enemy general. But he
should have a definite plan, and engage with proper
mtensity; to fight with maya—and maya 1s willing. The
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enemy is willing. One should feel his personal deficiency,
and fight for the centre. And supplies and fortifications
Sippliss dndforsifostions must be had from the highest

must be had from the most and most special department—
special department—

widhai-sariga sadhu-sanga. Sadhu and $astra.

With the help of the saints and
the scriptures we must subdue the enemy within us and
within our house. The worst part of the problem is that
the enemy is not without, but

The worst problem i
within. And we must get help

is that the enemy is
not situated without,

Mk from without—the most inti-
but is within

mate friends of the Krsna
world. They are our real friends. We are troubled by
our enemies lust, anger, greed, etc., (kama, krodha, lobha,
etc.), and doubt or suspicion is also our enemy. There
is also insanity, illusion, and hatred (mada, moha, mat-
saryya). Hesitation comes out of ignorance, or moha.

oSy Hivd s gemte |
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parinisthito 'pi nairgunye, uttamah-sloka-lilaya
grhita-ceta rajarse, akhyanam yad adhitavan
(Bha: 2.1.9)
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Sr1 Sukadeva Goswami explained to Mabharaja
Pariksit and all the topmost assembled sages, “This il-
lusory world 1s full of variety and movement, and above
it is the Brahman, the non-differentiated plane of the
Absolute. But on the other side, there is PN o
again a differentiated and specified world, charmed
the adhoksaja world (beyond sensual perception). This
Brahman 1s not the ultimate existence, but crossing
Brahman, on the other side, there 1s an adhoksaja world.
There, we find Krsna-lila, which is not a thing of this
mundane world. You all know I have no charm for this

world whatsoever. And my mind was attracted by the

charm of that higher lila. Today I shall speak to you all
about that lila (divine pastimes).”

The king and the sages had to give their undivided
attention. “What does he say? This young boy, over
sixteen years of age, does not even care to use any
clothing. He goes naked. He feels no excitement, and
he is constantly engaged in Brahman conception. And
he says that there is another world on the other side of
this Brahman! And Krsna-lila is the wealth of that side.”
They could not but give audience attentively. “And what
does he say? How does he know? And what is the nature
of that lila he speaks about?” They became more and

more attentive to hear.
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Sometimes musicians think that music will create
disturbance in the stage of Brahman, but in the highest
stage we are told there are musical instruments such as
Imitation is in the  the flute, vind, and many others.
land of exploitation There are expert musicians there, but
they are already fully established in satisfying Krsna's
senses, doing nothing for their own. Otherwise, music
captures and attracts our minds towards this material
plane. The element must be spiritual—all service. Krsna-
lila springs up from the land of dedication, and the
imitation is in the land of exploitation. And midway is
Brahman, the land of cessation—sever everything. Sev-
onmukhe hi jihvadau, svayam eva sphuraty adah: when
the Lord’s transcendental name, form, qualities, and
pastimes are spiritually served with all our faculties, He
personally makes His gracious -appearance within our
spiritual senses. We must be very attentive to the tests
that face us in service. No deception can stand there.
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ataeva kama-preme bahuta antara
kama—andhatamah, prema—mnirmmala bhaskara
(C.c. Adi 4.171)
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“There is a gulf of difference between lust and love;
lust 1s dense darkness, love 1s the brightest sun.”
Srila Bhaktivinoda Thakura says,

FE— (T G ©E, TS (W q1E,
oY TN (AW A = |

laksanete bheda nai,

tabhu kama ‘prema’ nahi haya

kama-preme dekho bhai,

“My brother, lust and love appear as one and the
same; yet, lust is never love.”

Karmma-mamsamaya kama—Iust is only concerned
with flesh and blood, but prema

Lust is only con-
18 the cid-ananda-dhama—the

cerned with flesh and
blood—certainly lust

abode of consciousness and )
: is never love

blissfulness. There is no ques-

tion of perceiving it through these mundane senses. Our
ideal must be pure, and we must strive for it. We may
be in a lower position, but if the
ideal is clearly before us, that
will help us in our real improve-
ment of life. A man who pos-
‘Sesses the true 1deal 1s a real ‘capitalist’ in gaining a better

There is no question
of perceiving love
through these
mundane senses
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Jjato-$raddho mat-kathasu, nirvinnah sarvva-karmmasu
veda-duhkhatmakan kaman, parityage 'py anisvarah
(Bha: 11.20.27)

v

“A person who has developed faith in narrations of

My divine nature and pastimes may still for some time
sutfer the reactions to his worldly deeds (karmma);
although he perceives his addictions to worldly pleasures
to be the essence of his misery, he 1s unable to abandon
them.”

He knows what 1s good, what 1s bad, but he can't
help himself from falling mnto the clutches of the
mundane senses. Still, he will repent.

o TEfeaueH YT |
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bhumau-skhalita-padanar, bhumir evavalambanam
tvayi jataparadhanam, tvam eva saranam prabho

(Skanda-purana)
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“For those who have stumbled and fallen upon the
ground, that very ground is the only support by which
;Ethey can arise once again. Likewise, for those who have
offended You, O Lord, You alone are their only refuge.”
In the beginning, when a child tries to walk, he
falls down. But he gets up and

Those who can conquer
their partiality and preju-
dices can stand with

the most qualified

tries again. In this way, we must
proceed, but we must not stoop
to deceive ourselves. That is
maya, deception. To deceive our own self and others is
only to live in the world of deception. Such persons are
deceiving themselves, and the environment also.

Those who can conquer their partiality and preju-
dices can stand amongst the most qualified. The eye to
detect our disqualification is our real wealth. And we
ﬂa'e gwen the eye to see by the grace of our Gurudeva.
unmilitarh yena, tasmai S'rt-gumve namah. 1 worshlp my
Guru who has opened my eyes that were blinded with
e darkness of ignorance, by adorning them with the
lyrium of knowledge.” Most important 1s the eye to
> what is good, what is bad, and then to accept and
t. First the eye is necessary. Then there 1s justice,
d above that there 1s mercy. Justice is the standard,
above there 1s

that we can conceive that
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also a land of mercy, compassion, grace.
With our faith and earnestness we can aspire after

il by that mercy. If we increase the quality

power of your
position as a
negative unit

of our negativity, or the feeling that
we are so mean, the positive will be
automatically attracted. Try to in-
crease the power of your position as a negative unit.
Trnad gpi sunicena (by feeling oneself lower than the
grass), dainyam (humility), atmanivedana (surrender).
Hankering in surrender is our
wealth. We are the sakti, the
potency, and potency refers to

Hankering in surren-
der is our wealth; we
are the negative unit,
potency of the positive . S .l

the negative unit of the positive,

the Potent. Increase your negative side, your hankering.
The positive will be automatically attracted to you.

In the mmpartial judgemént, tatastha-vicara, we
must find that the more humility, dainyam, we possess,
the more devotion and intimacy we
Health
hunger. The more one feels hunger,
the better his health may be; that
1s, real, natural hunger. It is something like this. And

Humility will give
rise to devotion as
hunger will give rise
to health

possess. depends on

humility is to feel, Tam the lowest.” So in this compari-
son, the more one has realised the Infinite, the more he

thinks, T am the lowest,’
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yadi gaura na ha 'ta, tabe ki haita

kemane dharitam de

In the pastimes of Sri Gauranga Mahaprabhu, one

of the principal Gopis of Srimati Radharani, one of the
-sakhis of Vrndavana, came f

That is near to life, near

to vitality. The Vitality

of the wvitality; if I had not

come in touch with this,

I should have been finished

e as Vasudeva Ghosh. In ap-
preciation of Mahaprabhu's
descent here, he says, ‘How
ould I keep up my life if
anga Mahaprabhu did not come down? If I did not
me 1n touch with Gauranga Mahaprabhu, how could
live at all? That is so near to life, How it
near to vitality. It 1s the vitality of my life if Gauranga

vitality. If T had not come intouch ~ Mahaprabhu did
S not come down to
such a potent vitality, I should this plane?

e been finished.” In this way, our

acy may accomodate Sriman Mahaprabhu. Vasu-
a Ghosh said, “I could not live at all if such nectar
not been extended into me. It would have been
pletely impossible to go on with my life.”



Chapter Nine

Faith in the
Land of Sacrifice

Sri Caitanya Mahaprabhu is putting the questions
and Sri Ramananda Raya is answering: in this posing,
the entirety of theological development was expressed
there on the banks of the Godavari River. Sri Caitanya
‘Mahaprabhu 1s magnanimity and sweetness combined.
And that meeting on the banks of T ot e
‘the Godavari was the only time Sri portion of the
Caitanya Mahaprabhu revealed His Tmt:;;:so;ge:zi
real identity. He revealed it to Sri
Ramananda Raya in that place only, and we never find
1t anywhere else. Rasa-raja, mahabhava—dui eka rupa:
Caitanya Mahaprabhu is both Radha and Krsna com-
ed. The most secret portion of the Truth was shown
re, only once; and we never find that it was expressed
n any other place.

The whole cause of existence is twofold: the Pre-
minated Part of Beauty and the Predominating Part
of Beauty. This has been taught by Sri Caitanya Maha-
abhu and Srimad-Bhagavatam. Not power or force,
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but beauty and love is the Prime Cause. This is a new

A new grant  grant to the world, which was never given

never given to
the world before

to the world before: the Prime Cause of
the whole infinity 1s beauty and love.
And this is the speciality of Srimad-Bhagavatam and Sri
Caitanya Mahaprabhu,

So we need not be afraid. Apprehension is a super-
ficial thing—it i1s maya, illusion. In the depth of our

life’s achievement, there is no appre-

In the depths of

our life’s achieve-
ment, there is no
apprehension; all
is love and beauty

hension; all 1s love and beauty. Our
tuture is guaranteed in a most opti-
mustic way. In his Brhad-Bhaga-
vatamrtam, Srila Sanatana Goswami
tries his best to take us through the path of gradual
Prahlada Maha-  development in devotion. Prahlada
raja has been ac-
cepted as the basis,
the beginning of
pure devotion in
peacefulness

Maharaja has been accepted as the
basis, the beginning of pure devotion,
$uddha-bhakti,

santa-rasa. Hanuman 1s above that,

in  peacefulness or

n servitorship, or dasya-rasa. Above that are the Pan-
0 L davas in friendship or sakhya-
for Krsna automati-
cally flows towards
Vrndavana

rasa. And Uddhava is some-
what in friendship, connecting
with parenthood, vatsalya-rasa,
and consorthood, madhura-rasa. In this way, adherence
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in devotion for Krsna automatically flows towards
Vrndavana. The acme is in Vrndavana. This 1s also found
in Sri Caitanya Mahaprabhu's conversation with Sri
Ramananda Raya.

Tebhyas tah pasu-pala-pankaja-drsas-tabhyo ‘pi sa
radhika (Sri Upadesamrta, 10): and the
high devotion of Srimati Radharani is

Rsis are Seers
and Feelers of
spiritual current,

categorically different from that of all riob sl

the Gopis. The type of service found
m Her is practically unaccountable, inconceivable.
'S'rutibhi'r vimrgyam (Bha: 10.47.61): the Rsis, the Seers,
saw that the Vedic mantras were eternal. They are not
creators of the mantras in the Vedas, they are only seers
and feelers of spiritual current; they are only observers.
The knowledge that is contained

. ; ; Sruti has come to
in the Sruti (Vedas) is not created

reveal Fundamental

Truth underlying the
whole creation; still,

they are only inquisi-
tive of something

by anyone or anything. It is eternal
and flowing. The Rsis are on-
lookers and recorders. And that
Sruti has come to reveal the
Fundamental Truth underlying the whole creation; still,

_they are only inquisitive of some-  The highest revelation

thing, they are enquiring about that ever came down!
something. What that thing is, they do not know. They

are only searching for the highest revelation that ever
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came down m the world. They are only searching for
that reality, but they have not yet
come into its connection. And this
1s  Krsna-bhakti
bhakti—loving devotion for Krsna in Vrndavana. And

Where a mere seeker
can possess the

highest fortune A, o e

Mahaprabhu and Srimad-Bhagavatam came with the
quality of that type of adherence to the Truth: uncon-
ditional surrender, adherence, searching, and serving
attitude, seeking such fortune of serving the Truth. That
higher type of truth and existence is such that if we can
be only a seeker after it, we may consider ourselves to
be possessors of the highest fortune. We can really post
ourselves 1n the path leading to that Highest Truth.
That quality is the very basis and the degree of self-

The criterion for surrender (atma-nivedanam). What-

our self-surrender  ever beautiful and valuable things we

come across, we cannot but surrender ourselves to them.
That 1s the criterion. If we come across anything higher

W et il within our vicinity, our appreciation
but surrender
ourselves to

beautiful things

means surrendering ourselves unto
that. So according to the degree of
our surrender, we have to measure
what degree of quality of truth we have come across.
That can be measured only according to the degree

and intensity of surrender, or how much we could

Faith in the Land of Sacrifice 115

surrender to what we came into connection with, to the

point of no return. And the true
The quality of the truth

is measured by the
degree and intensity of
our surrender to it—to
the point of no return

devotees know no satistaction or
fulfillment of feeling that “I have
it.” They feel no trace of such sat-
isfaction that “I have acheived.”
Never. The inner sweetness of the truth and its infinite
characteristic is such. It attracts. It can attract to the
highest degree and magnitude. When some of the Brah-
manas performing sacrifices wanted their wives to attend
the yajiia, some of the ladies were on their way to see
Krsna at the time. One Brahmana came and forcibly
opposed this. He stopped his wife, “No! I will not allow
you to see Krsna” He stopped her body, but the life
expired. The dead body remained there. She felt so
much attraction to have a darsana, a divine glimpse, of
Krsna. Immediately a lifeless body stood there, the life
vanished.

Krsna is Beauty—Reality the Beautiful. Beauty
absorbs us. The mayavadis, the impersonalists, say that
the Brahman absorbs the individual soul so much that
no trace of it remains. But this is an artificial conception
of absorption. In the real conception of absorption, the
existence of the seer of the truth is not done away with.
He remains, but he is absorbed with life. He is so
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absorbed and attracted that he becomes one. Even main-
taining his separate existence, he is always one, full of
Krsna consciousness to the highest degree, and this is
A arae e peE visible to the world outside. The

one's separate exist-
ence 1s maintained

‘oneness’ of the mayavadis 1s of
course crossed in the beginning.
Brahma-bhutah prasannatma na socati na kanksati, samah
sarvvesu, bhutesu: “I am one with Brahman"—that stage
15 surpassed, and then—mad bhaktim labhate param,
devotion is attained. There is oneness in divine attraction,
union, and separation, in different lila or pastimes. To
maintain the setting of lila, the lila is maintained. Here,
complete absorption and oneness does not mean that
everything 1s annihilated. Lila is also eternal; the Lord's
nama (name), rupa (form, beauty), guna (qualities), pari-
kara (entourage), lila (pastimeé)—all are eternal. His
relationship 1s a dynamic thing, not a static one. There
1s even union 1n separation. There is unity in every stage.
The dynamic character of His pastimes requires unity,
otherwise His Self-giving and the devotees’ God-attain-
ment would have been impossible.

When I entered Sri Gaudiya Math, I received Srila
Bhaktivinoda Thakura's small Bengali book, Saranagati,
for the very first time. It was so sweet to me that I
purchased several copies and distributed them amongst
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my friends. Its price was only four paise. It is so sweet,
it touched my heart. I thought, “Here 1s Krsna—Krsna-
katha (talks of Krsna) is Krsna Himself. Here is talk
about Krsna, the adhoksaja, the transcendental.” I later
composed a short commentary when I was in Nanda-
gram, and it is published along with Srila Bhaktivinoda
Thakura's commentary i Bengali.

I wrote an introductory poem to the commentary

of Saranagati:

S -G Sar g |
I IRV T |

svairacarabdhi-sarimagnan, jivan gauranghr-pankaje

uddhrtya saranapatter, mahatmyar samabodhayat

- “All the conditioned souls are sammagnan—they
are diving or struggling in the ocean of svairacara or
pleasure-seeking—anyabhilasa—immoral or whimsical
tivities, energising there. Gauranghri-pankaje uddhrtya:
g them out of that ocean, you put them in the lotus
you took them to the lotus feet of Sri Gauranga. You
ected them from the wide, troubled ocean, and gave
to the lotus feet of Gauranga. Uddhrtya sarana-
er mahatmyarn samabodhayat: and so, having placed
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them there, you began to instruct them about the great
nobility of and high value of $aranagati, exclusive surren-
We want mastery over ~ der. Samabodhayat: you tried to
everything—modern

science want everything . . il
under their control: but  alise the efficacy of Saranagati

make them understand and re-

Saranagati is just proper. You, my Gurudeva, Srila
e eemet, ot Bhakti  Siddhanta  Saraswati
Thakura’ Prabhupada did so, so I bow down unto you
first.” Then I also wrote a verse offering obeisances unto
the writer of Saranagati, Srila Bhaktivinoda Thakura.
Admission of $arandgati. When our appreciation
for saranagati comes, we will realise that we have come
into the relatvity of a great substance. Otherwise, one
cannot find the necessity of Saranagati at all. “Why
Saranagati? We want mastery over everything!” Modern
Saranagati contains science, the exploitationists, the
Krsna within karmmis—they want everything
under their control. But this is just the opposite, and
opposite to the highest degree. In this, we shall find
such a great and noble aspect of nature that we will
voluntarily offer ourselves to be the eternal servant of
it. “T am 1n the relativity of such a magnanimous, noble
thing!” Samnagati, herself, 1s reality. She contains Krsna
within her boundary. Come to Saranagati, and you will
find Krsna. The halo of Krsna is $aranagati. Through
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$aranagati you can approach the Krsna conception, but

not by enquiry. Not by barren enquury, Appronh R

but sincere and substantial enquiry but not by

—and that requires saranagati. Prani- baree B

pata, pariprasna, and seva. Pranipata: first you must give

exclusive respect to Him. If you want to approach Him
at all, the first qualification is pranipata: oy ey
you must surrender. We are approach-  can we connect,
iy : : s il feel, have any
ing a great thing, great in the infinite. Jenc. 0

And then, there is pariprasna, enquiry,

- to a certain extent. And then service—to be utilised by

Him. To serve means to taste the juice. Only by serving
can we connect, feel, and have any experience. This is
just the opposite of enjoyment and indifference. Enjoy-
ment, indifference—and service. And there 1s service as
duty, and service as love—loving service. Thus, service
is generally of two kinds. Service from the standpoint
of duty is found in Vaikuntha.. Of course, that also

fetches something. But service in love, service actuated

through love only, is most amply giving. That gives us
amply. And there is also a gradation therein—S$anta,

dasya, sakhya, vatsalya, madhura. This is reality. In this

material world, in the world of ‘enjoyment,” we also find
the most intense enjoyment in lady-love, but this is the
perverted reflection of reality. But there in the divine
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plane, in devotional service, divine consorthood 1s found
in madhura-rasa. There also, in that section of devotees,
there are gradations of servitors.

The Ramanuja Sampraddaya (Divine Succession
founded by Sri Ramanujacaryya) divided into two, the
Tenkalai school, the ~ Lenkalai and Vadakalai sections.
maxim of the cat Vadakalai refers to those who give
more importance to the Vedic scriptures, and Tenkalai
are those who give stress to the Tamil scriptures. They
are known as Alwars, beginning from Sathakopar or
Nammalwara. In the process of surrender, the Tamilian
school lay stress on marjjara-nyaya, or the maxim of the
cat. Marjjara means ‘cat.’ In the cat’s dealing with her
kitten, the kitten does not do anything, whereas the
mother catches the kitten's neck in her teeth and moves
it here and there, wherever she likes. The kitten is pass-
Vadakalai school, the ~ 1Ve—NO attempt can be seen on
maxim of the monkey its part. He simply accepts what-
ever the mother does. She feeds him, moves him, etc.
This 1s marjara-nyaya. The Vedic school, which was
headed by Desikacaryya, favour the markata-nyaya, the
maxim of the monkey. The cub catches hold of the
mother’s body, and then the mother wanders and moves
the cub here and there. But the beauty of the cub is to
clasp the mother's body. So the Vedic school says, “You

Faith in the Land of Sacrifice 121

have free will, O jiva soul—you have something to do.
In $aranagati, you have your part to play. It may be very
small, but still you have some part to play. You are
endowed with free will, so you must properly utilise
your free will.” And in the Tenkalai system they say,
“No, we have nothing to do. We only need to think that
we are His, and He will do whatever is necessary on
our behalf.” This is the difference between the two
schools. The Vedic school holds that some action for
free will 1s necessary. Your pure acceptance and consent

18 necessary, and the rest will be done by the Lord. But

your consent or free will of acceptance, however meagre
it may be, must be present. This is pure consent. And
the Tenkalai section hold that we have nothing to do.
Our consideration is nearer to this Vadakalai school,
the Vedic school. The jiva has something to do in the
way of cooperation or consent. That the jiva fidk
Otherwise, how can the jiva be a part ~ nothing to do may

of the Absolute? If the jiva has no- 2 :fa;: ﬂwl h:gm
thing to do, then everything is God's is yet to come

lila, spontaneous pastimes, and the

Jivas are all dolls of play in the hand of the Lord. No
doubt, this may be so in the highest stage of realisation.
But that stage is yet to be attained. In the beginning,
one has to acquire such a position. Because the jiva is
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part of the subjective world, he is naturally endowed
with freedom. There can be no consciousness without
freedom. Because he is an infinitesi-

Everyone is mostly
actuated by feeling  mal particle, his freedom is also very
small, still, because he is spirit, he cannot but possess
free will. In divine service that freedom is maintained,
otherwise vilasa, freedom of movement in pastimes, can-
not be maintained. In Goloka, everyone is mostly ac-
tuated by feeling, by Yogamaya (internal divine potency);
The envivonment caniiot  they: are actuated by love; “but
devour the personal

still they have their meagre per-
character of everything

sonal consideration, and that is
influenced by the all-good and favourable environment
of the divine plane. Otherwise, how would they maintain
their particular name, pastime, and service? So individu-
ality in the atomic energy is mamtained all through. We
do not deny the influence of the environment, but the
environment cannot devour the personal character of
existence of anything and everything,

Of exploitation and renunciation (bhukti and mukti),
The glamour of ~T€NUNCIation is more dangerous, because
renunciation it holds a greater position than exploita-
tion. It can exploit more, just as half-truth is more dan-
gerous than falsehood. It can misguide the devotees

more. It has its own special glamour, over and above
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exploitation. It can capture the scholars. One who wants
relief can think, “Oh, this 1s the conception of relef;
sere is no further.” Renunciation captures those who
may have been making real progress towards their good,
I@md tells them, “Yes, you have come here, you have
succeeded.” It captures them in the name of the higher
e. Renunciation holds some prestige over exploita-
people think, “Oh, that must be the highest goal.”
So, in this way, half-truth is more dangerous than false-

1 77 Wy TE o ol |
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(=S, 24)

se du ‘era madhye visayi tabu bhala
mayavadi-sanga nahi magi kona kala
. (Sarau&gati, 27)

“The association of a materialist is preferable to that
a mayavadi."

If the mayavadi can make you enter into the cell
f sayujya-mukti, the liberation of merging with the Ab-
te, you are finished. There is no calculable time
1en you will be able to emerge from it. But if you are
materialism, visaya, the recruiters may come to you.
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You may get the chance of meeting a preacher in this
material world. But in sdyujya—mukti you are nowhere.
Awaken from 1t 1s very difficult and rare to awaken
the deepest sleep  you from the deepest possible sleep. So
that 1s more dangerous, as half-truth 1s more dangerous
than falsehood.

The mayavadi may even try to bring others into
his impersonal conception, because he is suffering from

that disease. He thinks that imper-
sonal liberation 1s the highest, so he

The misguided
also help to
Miseuids gt recruits for his own purpose. Ye nye
ravindaksa vimukta-maninas tvayi astabhavad avisud-
dha-buddhayah (Bha: 10.2.42). They do not perceive the
mustake mn thewr calculation, but they think they have
attained the highest type of liberation, and so they try
to recruit others for their purpose. But there 1s a mustake
in their calculation. They are not aware of the fact. They
are misguided and they also help to misguide others.
How can one who i1s not established in the truth guide
others towards the truth? If it had been possible for him
to know the truth, he would have gone toward the land
of truth himself; but he has no knowledge of it. He has
muscalculated.

Yam evaisa vrnute tena labhyah: but there 1s a con-

scious land, and whoever is accepted by that land can
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enter it. Otherwise, by dint of one’s own power, no one
‘can enter that land. This point has been missed by the
‘mayavadis. That is an independent ele-
‘ment; the soil is independent. Matter
is not independent, and the soul 1s ‘independent’ here
‘in the material world. But the conscious world 1s made
of supersoul—the very soil 1s independent. If the min-
‘utely independent soul accepts that land, he can enter
that land, otherwise not. There 1s such a land. So the

‘question of becoming a slave must arise.

I

Accept slavery
to its perfection

The highest qualification within us 1s our accep-
ance of the slave mentality for the Ab-

i Be earnest for
lute. This 1s the only way to be earnest

the association
of the highest

for the association of the highest exist- _
existence

e. We must be ready to accept slav-

to its perfection, and then we will be allowed to
ater into that domain. Otherwise, we have no hope. It
. not very easy to embrace slave mentality—eternal
avery. Slavery is also our future prospect. Are you
dy to think like this? You have to be so broadminded
hopeful that such a higher entity exists. Your hope
nd faith will have to be of such a magnanmimous type
5 enter that land. You will sign the bond, the contract:
am going to accept eternal slavery! I want to enter
t land!” You have to search your fortune, and sign the
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bond of slavery: the association there is so high that
Hanker JoF thit evenasa slave I want that association.

land where you
can be a slave

I earnestly hanker for that sweet land
where my meagre personality can
become a slave. Such intense faith is necessary, where
all other experience, even knowledge, fails. Only faith
can carry us there.

Sraddha—faith in devotion to Krsna is the unit with
which the whole structure has been constructed there.
All 1s faith. The land of faith. There, faith holds auton-
omy. Everything moves through faith—no calculation,
no robbing, no stealing, no cheating. This is automatic
there in the land of faith. None of this nasty life. “ shall
always be alert that I may not be cheated in the land
of so many cheats; Here, I always have
to be alert—I will be cheated, I will be
cheated.” That is a nasty life. So we must

Become a slave

there—you will

become a master
enter into a life where there is automatically no cheating,
no calculation, and no reasoning. All are good—all are
busy to give you something. Here, we are suffering from
the opposite. But there, everyone is promoting you in
your progress, pushing you towards your highest fortune.
Such a land is there. To become a slave there is really
to become a master. Whoever tends most toward slavery

will be held by all as the head! Just as in love of country.
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If a leader is most sacrificing, he naturally becomes the
d of the party. Sacrificing is his qualification. Gener-
, men have faith in one who has sacrificed much for
country, and they take him as their leader. But here
the mundane world, love of country 1s only extended
fishness. They will fight with another country. Or,
humanitarianism, they will fight St
His followers to be

agents to Preach
Krsna's devotion

ith other minerals or the vegetable
the animal kingdom. They are
nstructing a great civilisation at
e cost of the vegetable and mineral substances. The
wilised' section are busy only to exploit nature, and
hat will have to be paid to the farthing to clear the debt.

~ All their comfort is more than a loan. Sri Caitanya
fahaprabhu wants his followers to be agents to preach
a's devotion to the public (yare dekho, tare kaho,
na’ upadesa )—speak about the special prospect of the
d of Krsna, Vrndavana.

FARRAIGH] TRIgHl f8 A1 |
Ny geaifa: woa wufafa
SIS EARITH,

- Sravana-kirttanadinam, bhakty-anganam hi yajane
aksamasyapi sarvvaptih, prapattyaiva harav iti
(Sri Prapanna-jivanamrtam 1.40)
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It one is not able, or does not have the opportunity
to execute the different forms of services to Krsna, if he
o g cneself has only $aranagati, he will ac-
is the substance complish everything in the future.

o devolion Saranagati will give everything.
Saranagati is the most fundamental and basic substance
in the devotional world. The whole structure of the
devotional world 1s based on saranagati. Without
S$aranagati there can be no real entrance into the domain
of service. Saranagati is the very life and essence of
devotion, so i1t must be present in all forms of services.
Without saranagati, service will be mere imitation, mere
lifeless activity, and not devotion proper. Saranagati is
the first condition. Prahlada Maharaja has said, manye
tad etad akhilah nigamasya satyam, svatmarpanam
svasuhydah paramasya purisah: the whole gist of Vedic
teachings is svatmarpanam—to give and fully dedicate
oneself to the Lord. To give oneself is the substance of
all devotional activity. This is also stated by Sri Sridhara
Swamipada in his commentary of the nine basic de-
votional practices (Sravanam kirttanam visnoh smaranar,
etc.). If devotional hearing, chanting, etc., is already
dedicated to Him, only then will it get recognition as
devotion, bhakti. Otherwise, everything is bogus. If I
hear to fulfill my mundane purpose, then it is no longer
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bhakti. If T perform kirttana or speak Hari-katha to make
some money, then it will not be bhakti.  That bond must
“Whatever [ shall do, it is for Him.”  first be ‘signed’
That sort of bond must first be ‘signed’ and then whatever
will be done on that basis will be recognised as bhakti.
This 1s the foundation of bhakti. Without saranagati, all
attempts will be exploitation, renunciation, meditation
(karmma, jaana, yoga), anything but bhakti. “The result
must always go to my Lord; I am His slave—nitya-dasa.”
‘I am wholly His servant, without any indepen-
dence to keep my independent prop-  He pas the right
erty. Whatever [ shall acquire, or  to make or marr,
; 5 do anything with
whatever I shall do, the owner is He. et Hip ey
Jivera svarupa haya kysnera nitya-dasa: according to
nitya ddsa means eternal servant, that Ha e g
15, slave. He has the right to make or marr, to do anything
with me as He likes, according to His sweet will. So
whenever we perform devotional hearing, chanting, re-
membering, with this feeling, that will be devotional
activity. But if that i1s withdrawn, everything will go to
hell. If the plank of the dancing stage is withdrawn, the
whole show is gone. Therefore with Sarandgati, self-
dedication, devotion is possible. Only the activity of the
man of dedicated self can be reckoned as bhakti. He
does everything on behalf of Krsna. He always takes
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Krsna's side, abandoning all separate interest for the
fruit of his work.
Consciousness of separate interest (duvitiyabhini-

According to the degree vesatah) has made us separate

of our self-abnegation
in self-surrender, we
will be benefitted

from Krsna. The common
nterest 1s solely in Him. Then
only our service will be bhakti.
Without. that, everything is lost. Saranagati must be
present in order to have living devotion, otherwise hear-
ing and chanting are only forms, not life. Therefore
saranagati means exclusive connection and identification
with the interest of Krsna. And Krsna is not directly
seen by us, so we serve the Guru and the Vaisnava who
are dear to Him. According to the degree of our self-
abnegation in self-surrender we will be benefitted, and
the specific characteristics of $anta-, dasya-, sakhya-,
vatsalya-, or madhura-rasa will develop, and there are
also subdivisions within these rasas. In this way, the
devotee will be properly located. But without saranagati,
all the formal practices will lose their life and will become
something other than bhakti, either in the plane of exploi-
tation or the plane of renunciation; but the plane of
dedication is the land of devotion.

By His sweet will, sometimes the attention of the

Lord 1s drawn towards the most needy, and sometimes

~ a mean fellow; if You come to calcu-
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a more qualified person may be ignored. We cannot
interfere with His independence: “Why have You shown
mercy in this case, and not in mine?” We cannot take

Him under law. That 1s not saranagati or surrender.

‘When we put such a question to Him, we deviate from
the position of sarandgati; we cannot expect to be enlist-
ed, even in the primary class.

So what is the spirit of Saranagati? “If You come
to consider my case, calculate my v

position, I have no hope. I am such  examine my case, I
am hopeless; so,
I have come only

late right and wrong about me, I have for Your merey
no hope. So I have come to that
school of Yours where only mercy will be my hope. I
want only Your mercy, but if You come to examine me,
I have no hope.” This is the primary necessity in our
Saranagati, in our surrendering. Surrender means this.
Surrender does not allow us to think, 171 pesitate, thinking
“Why have you shown grace to him,  of justice: my name
i St ; will be struck from
and not to me?” This 1s anti-surren- the regirier
dering temperament. No calculation.

“If You come to calculate, I have no hope; so if You

‘can show me some grace—some causeless mercy—then
I have that hope. I have come to this department of the
Lord, by surrendering. Anyone may have His voluntary
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mercy, but I may not. If I hesitate and think about
justice, then I am already cancelled from the list. My
name will be struck from the register.”

This 1s one of the finest points in Saranagati. What
18 surrender, and what should be the quality of surrender?
Marabi rakhabi yo iccha tohara (Saranagati, 11): “Accord-
ing to Your sweet will, You can make or marr me.”
With such understanding we can go to surrender. Calcu-
lation 15 not allowed in that department of causeless
mercy. Mercy may be extended to everyone except me,
but I have nothing to complain about. What more can
one give than this? This 1s the thunder-
bolt the blue!

§arandgata, to surrender, means to leave

To surrender
means to leave
all prospects

from To become
all prospects—to be so emptied—"T have no prospect”;
to be tully emptied, and then to surrender. There cannot
be the least application in the petition: surrender means
a clean slate. Complete dependence upon Him means
T adiit M5 master's He can make or marr. I must
right to make or marr me  admit my Master's right to make
or marr. [ am a slave. Mahaprabhu says, jivera svartipa
haya krsnera nitya-dasa.

That 1s Your constitutional position. Have you
enough boldness to admit 1t? Can you admit that your
Master has full rights over you? “Yes! My Master has
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st rights over me. I am ready to go to eternal hell to
oply His slightest pleasure.” Such narrations—as for

ple, we have heard the story about Aalaae;
the Gopis were ready to supply their free and
bold choice

dust as ‘medicine’ to alleviate Krsna's

dache—such narrations we may hear as very sweet
ur ears, but to accept 1s horrible. Jivera svarupa haya
ra nitya-dasa; no risk: no gain. Whole risk: whole
. Such confidence 1s necessary. A free, clear, and
Id choice. Are you ready for that? Krsna is not like a
tmeat, that His price may be so Kipid'te'a
dignified that
even His slave

holds the high-
est position

p or so expensive. He is every-
e—He 1s nowhere. He may say,
ou all belong to Me,” or, “I don't care
any of you.” We are inhabitants of
land now, and really, by constitution we have every
ht to serve Him. It is the truth, and we must be bold
gh to ‘call a spade a spade.’

Can you accept that you are the eternal servant
—you are a slave of Krsna? And Krsna is so dignified
even His slave holds the highest position: Krsna's
e 1s such that He does not hesitate to serve even
slaves. He is so great and magnanimous, Ahar
ta-paradhino, hy asvatantra iva dvija (Bha: 9.4.63).
eel My tendency to serve My devotee in such a way
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that I am not independent; I feel Myself to be under
their direction.” .

This 1s the nature of devotion—bhakti. Bhakti is
infinitely more wonderful than jiana, knowledge. To

Bf yore etk hie ‘know everything’ is a very charming
path of surrender, temptation. That makes one think
real knowledge be-
comes your servant

! almost everything. But seva, service,

that he has become the master of

is far above this kind of consciousness. Real knowledge
practically becomes your servant, if you follow the path
Wihen. ihis difimite of surrender, saranagati. The Infinite
comes within the  comes within the fist of the finite.
Jut of e poiee Can you imagine 1t? Is it imaginable?
Sometimes we hear about a great general falling into
the clutches of a loving girl—a great dictator who com-
mands a whole country’s forces may be in the clutches
of a girl. Sri-krsnakarsini ca sa: and Lord Krsna, the
Autocrat, 1s controlled by love, and nothing else. Divine
You will be able to  \0V€: Prema, is such, that it can control
control the Master  the Absolute Autocrat. Even He can
o fhe moneis be controlled, and this is the clue. Sri
Caitanya Mahaprabhu came to distribute this; the Master
of masters came with this offer: “This path will lead you
to a plane where you will be able to control the Master

of masters,”
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brahmadi ve prema-bhakti-yoga vancha kare
taha vilaimu sarvva prati ghare ghare
(C. Bha: Adi 5.152)

Mahaprabhu came as the most gracious Descent.
brought such nectar, even a drop of which is aspired

by the masters of the creation and dissolution of
visible world, Lord Brahma and Lord Siva.



I eternally offer my humble obeisances unto the
lotus feet of my Most Worshipful Divine Master, the
Supreme Emperor of the Sannyasi Kings—-Srila Bhakti
Raksak Sridhar Swami. p 207




We supply water to the root, the whole tree will be
fed. Similarly, by faith we can realize that if we do
everything for Him, the centre of Beauty Personified,
everything will be very beautifully done. With all your
might contribute your quota, however small, and from
that point your efforts will be distributed beautifully.
And this is the highest harmony. The highest life for

every part is of the nature of harmony with the whole.p62

When we pay heed to the devotees, with their help
we are raised to a particularly high standard of faith.
We are in a safe position when we turn our attention
towards the devotees. They are like so many pillars
standing and proving His presence. Summarily neglect-
ing the enjoyable objects of this world, they stand with
their heads erect, proving and declaring their experience

of the Supreme Entity. p.29



Slavery 1s also our future prospect. Are you
ready to think like this? You have to be so broadminded
and hopeful that such a higher entity exists. Your hope
and faith will have to be of such a magnanimous type

to enter that land. You will sign the bond, the contract: not as a master sitting in my chair gathering information

from different quarters to utilize for my selfish plans.

“I am going to accept eternal slavery! I want to enter

that land!




Bha: 7.10.4 . Those who approach Guru and
Krsna with their separate interest have come come only
to make trade. They have come to acquire something
to satisfy their own purpose. We must be very cautious
to avoid such traits within ourselves. For what have I

come?! There may be many motives. p 56

His inner heart can appreciate, and that 1s something

of a realization on that path; it will very soon take effect,
and the public will see, “Oh, he is also entering this
path of ananya-bhajana, the exclusive adherence to the
call of the Absolute Centre, and that is all-in-all.” p81



Krsna, every

Krsna, and don't talk of anything that 1s a prey to death.
Wite, children, money—everything will evaporate at the
next moment, so don't think about them any longer.
But in every step of your life, do everything only for the

Eternal Joy. p33

iy .
“There is a gulf of difference between lust and love;
lust is dense darkness, love is the brightest sun.”

Srila Bhaktivinoda Thakura says,

“My brother, lust and love appear as one and the

same; yet, lust is never love.” p105




This must be understood. This independence that

apparently seems to be your friend 1s really your enemy, A transformation from mortality to immortality

and vou must learn how to live together with others. g :
y M live togethe gradually occurs. The progress is sure and substantial.

pl71 p138




So here, in Koladvipa, Sri Caitanya Mahaprabhu
gave His best to all (kuliya-gramete asi’ $ri-kysna-
caitanya, hena nahi, ya re prabhu na karila dhanya). He
gave the most desirable service, service of the sweetest

type. Such service is found in Vrndavana, and Maha-
“T am in the relativity of such a magnanimous, noble

prabhu $r1 Caitanyadeva recommended Vrndavana life

as the highest. Neither knowledge nor power can even thing!” Saranagati, herself, is reality. She contains Krsna

approach this Vrndavana service. In Vrndavana, heart within her boundary. Come to $aranagati, and you will

is everything. p192 find Krsna. The halo of Krsna is Saranagati. pl18




“One is asking something about Me and an-
other is answering, and thereby that discussion creates
a flow of nectar that nourishes both parties.” Tusyanti
ca ramanti ca: “Satisfaction is generated from that mutual
understanding, and it develops up to ramanti ca, up to
the quality of the absolute reciprocation, the ‘wholesale
transaction.’ It rises up to that standard, ramanti ca, and
again I give them a further installment, an illumination
of new light (dadami buddhi-yogam tam), and they take
a new course and are promoted into the ‘suicide squad,’
that squadron which is eligible for every type of service.”
p 46

We shall relish being in the company of His dev-
otees. We have found children of the same soil—we are
meeting our home associates. If our internal satistaction
is of that type, we are holding something of a safe
position. We want to recognize our home, but we are
now travelling in a foreign land. We should try to find
the inner feeling of our hearts, without wanting some

miracle. pll



Chapter Ten
Beyond Doubt
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marttyo yada tyakta-samasta-karmma
niveditatma vicikirsito me

tad amrtatvam pratipadyamano
mayatma-bhuyaya ca kalpate vai

(Bha: 11.29.34)

“When a mortal totally abandons all karmma and
offers himself to My direction, at that time he acts
according to My sweet will and becomes one with

\Y [&‘

in his divine form of saccidananda nature.”

he attains the fitness to become My family member

This is a transformation that can be seen in the

physical system also. The physical cells undergo trans-

Feeling is commanding everything. First feeling, then

‘ . ) formation. Old cells vanish—new cells grow. And this
thinking, then willing. p 201 - -
also occurs when one accepts prasadam, i od offered to
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the Lord. A revolutionary transformation occurs.

Theve is & tranglorm: Unconsciously, there is transform-

ation in the physical  ation in the physical system, by
system by living o
o ti_le gradual p.rc')cess .of living a
pious and divine Ife. Imper-

ceptibly, the transformation takes place.
“Marttyo yada tyakta-samasta-karmma: he has de-

A tached himself from all the activities
More and more, he :
identifies as a mem- of this so-called mundane world; ni-
ber of that family,

veditatma: and he considers himself
that plane

no longer a member of this material
world. He has entered and enlisted in the family, in the
entourage, of another plane. And gradually he more and

He is very busy to more intensely identifies him-

find out what pleases
Me; that is his errand
always; that is the
only principle in him

self as one of that family, that
plane. Niveditatma vicikirsito
me: he is very busy to find out
what can please Me. That is his errand always. He is
always seeking how to please Me. That is the only prin-
ciple in him; he automatically thinks over and over again,
‘How can I please Him? How can I please Him? Tad
amrtatvam pratipadyamano: then, indispensibly, such a
change cannot but come in him: the necessary transform-
ation. A transformation from mortality to immortality

gradually occurs. The progress is sure and substantial
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atma-bhuyaya ca kalpate vai: and consequently, he
mes to be reckoned as one of My family members.”
Also in Bhagavad-gita, visate tad anantaram: “My devotee
enters into My family.”
With our bhajana (divine service), such transform-
ation 1s mnevitable. It must happen. Material hankering
| be diminished. Mostly in rajo- and tamo-guna (the
es of passion and ignorance) there is dissipation of
tal energy, but in sattva-guna (truthfulness, realisation)
e energy lost 1s of much less quantity.

ofeh: T -
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bhaktih paresanubhavo viraktir
anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksudapayo ‘nughasam
(Bha: 11.2.42)

“As with every mouthful an eater feels the threefold
effects of satisfaction, his stomach being filled, and his
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hunger being dispelled, in the same way when a surren-
dered soul serves the Lord he realises devotion of three
natures simultaneously: devotion in love, the personal
appearance of the Lord who 1s the abode of love, and
detachment from all other things.”

Progress can be measured by detecting this kind
of transtormation within. Paresanubhavo: somehow, a
conception of the Supreme must grow clearer and clearer
in me. What is He? Who is He? Viraktir anyatra: and

The ihiier sinetion indifference to everything ‘non-

of a clear conscience  Krsna' grows in me also. I avoid

what does not concern Krsna, and when it appears any-
way, it produces some apathy or even irritation in me,
“Oh, why has this thing come to me?” The measurement
from the negative direction will be how much I am
apathetic to ‘non-Krsna' things. Tustih pustih ksudapayo
nughasam: and also, the ner hunger should be felt to
be fulfilled. “Yes, I am feeling fulfillment.” I shall feel
self-approval that I am walking in the right direction. I
shall have inner sanction of my clear conscience. “Yes,

yes, I am doing right.” I will feel inner satisfaction.

i seaafufisay gegyE: |
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bhidyate hrdaya-granthis, chidyante sarvva-samsayah
yante casya karmmani, mayi drste 'khilatmam
(Bha: 11.20.30)

- “When the soul directly beholds Me as the Supreme
oul within all souls, his mundane ego is dissolved, all
doubts are slashed, and all his worldly deeds (karmma)
are annthilated.”

This is a scientific measurement, and of course,
ce of the transcendental : .

Krsna consciousness is
the centre. If the centre is

clear, then the circumfer-
ence is properly located

sorld 1s not to be applied in the
e of the mundane. By this
dard of adjustment, we
gradually make progess towards proper adjustment.
the centre is clear, then, of course, the circumference
properly located. Krsna consciousness is the centre,
in that consciousness every event can be found to
e properly adjusted. In this way, by that inner satisfac-
n and realisation one can measure his personal pro-
ress. But this does not mean that his thirst will be
enched; rather, it will in- The Absolitte & o

monising those things
hitherto unharmonised

e. But the assurance will
that the direction is the
1t direction. “T am now making progress in the proper
, because many new things can be explaned by
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that formula. They seemed to be unintelligible and
meaningless. Now, what I am told to be the Absolute
The solution is 18 harmonising all these things hitherto
Jelt by one who  ynharmonised. These points are being
is a real student !
solved. So, chidyante sarvva-samsayah:
the doubts are being cleared, and more satistaction of a
wide and spacious nature, the solution, will be felt in
the heart of one who 1s a real student, a regular student
of the Bhagavata school. Chidyante sarvva-samsayah 1s
T a great thing. We cannot accommo-
that all doubts date this within the narrow shell of
will; b gheared our bramn! “All doubts should be
cleared? What is this?” It is inconceivable that all doubts
will be cleared. But everything will be solved if we accept
the harmonising centre in such a pomnt as advised by
Srimad-Bhagavatam and Sri Caitanya Mahaprabhu—
Krsna-conception of the Absolute.
Absolute love and charm is all-accommodating.
None can deny it. None can say, ‘I don't want love.” It
1s so universal. One may say, “I do not

All-accomodat-
ing Absolute want any grandeur, any power,” but, ‘I
Love "
do not want any love”—never. Some-
times one may even go as far to say, ‘] don't want
justice.” That may be possible. Of course, generally it

may be the exception, but still it may be said, “I don't
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justice. By justice that man will suffer. Rather, [
1l suffer, and that man be saved.” Just as Jesus Christ
“Father, forgive them, for they know not what they
" By that prayer, Lord Christ set justice aside: “No,

ustice may go on this side, and let me be the sufferer.”

» can take the risk of dismissing justice, but we can't
love. We can give up everything but that love for
If we have the eye to see, then we shall see that
y to get love, prema, we can give up everything in
world. So how valuable is that thing? And Maha-
hu and Srimad-Bhagavatam came with that.

Before the Srimad-Bhagavatam appeared in the

tld, Devarsi Narada came and gave a regular stricture

ila Vyasadeva: “What have you done for so long?

his is nothing! Rather, you did some downright wrong.”

fed qﬂq%sgma
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jugupsitam dharmma-kyte ‘nusasatah
svabhava-raktasya mahan vyatikramah
vyad vakyato dharmma ititarah sthito

na manyate tasya nivaranam janah
(Bha: 1.5.15)
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“You have committed a great wrong. In your injunc-
tions of religious duty for the masses, you have sanc-
tioned condemnable worldly works for fulfillment of
mundane desires. The masses are already by nature
attached to condemnable worldly works for fulfillment
of mundane desires. It is a great wrong because the
worldly masses will conclude that your messages alone
are the central religious duty. Even if they are taught
by other knowers of the truth to refrain from those
worldly works, they will not accept those teachings, or,
they will not be able to understand them for themselves.”
“The people generally have natural affinity for these
things—dharmma, artha, kama, and then moksa (religion,
wealth, sense-pleasure, and liberation).

Moksa is only
You have recommended these four

a reaction to
explofiog things in a regular and polished way, but
this 1s already their natural demand. When one 1s over-
fed, he wants fasting as a reaction. So, moksa is only a
reaction to exploitation. This is already a fact, and you
have recommended the same thing. What new thing
have you given them? You have done wrong! Why?
Because when a person of your status has recommended
moksa, 1t will be difficult to give anything further. No
one will be prepared to oppose your opinion, your stan-

dard. All will say that Vyasadeva is the highest authority,

Beyond Doubt 145

and that they don't care for the advice of anyone else.
highest authority is Vyasadeva. So it will be very
icult to get the people to accept through other sources
ing beyond what you have given. So, you have
wrong! It may be considered your misdeed. Now,
only relief can be that you yourself will give the fifth
i (beyond the aforementioned four
on pursuits). You, personally, will
to take this work: ‘So far, what I

Of bad and non-

bad, non-bad

does not mean

. s positive good
e given 1s very limited, but now I

ll give you something far superior.” You alone will
ve to take up this task, and only then you will have
rgone the proper penance necessary for your chas-
ent. Mahan vyatikramah—it is a great wrong, be-
jugupsitam—what 1s very condemnable; dharmma-
is given under the stamp of religion; the goods
r the stamp are ultirﬁately non-religious. What good
that? Only ‘to do wrong and not to do wrong.” But
to do good—is it not included there? Of bad and non-bad,
-bad does not mean positive good. So, you will have
take this duty with earnestness and clarify the position
the people: ‘So far, what I have given you is more
less of a negative character. Now I have come to give
1 something positive.” In this way, you must create
e atmosphere to give them something substantial.
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“Dharmma-projjhita-kaitavo ‘tra paramo nirmmat-
saranam satam (the religion of the Srimad-Bhagavatam
is free from the deceptions of the four ends of humanuty,
and 1t 1s the religion of the true sants). Nirmmatsara
means ‘an impartial mentality,” and matsara refers to the
jealous. ‘So far, I have given advices to that particular
section which is not free from egoistic thinking. I have
dealt with them. But now I shall deal with the normal-
thinking—the good-hearted people. I shall now advise
them.” Because 1t will be difficult to dissuade the people
tfrom the path taught by you, I have therefore come to
you. Only through you can the higher, developed con-
ception be given to them. This 1s the only way.”

So Sri Vyasadeva was chastised in this way by
Devarsi Narada. Then, with an outline of ten basic prin-
ciples (Bha: 2.20.1,2) he had to meditate, assumilate, and
finally reproduce. Devarsi Narada

A new colour
given to Wefyfhi"g left the asrama, and Sri Vyasadeva
s et began to meditate and assimilate.
“So far, this was my conception of religion and non-
religion; now some new light has been given to me, and
in perspective I have to think out the whole system; the
whole system must be coloured with a new colour. A
new colour should be given to everything I delivered

previously.” So, he came to write Srimad-Bhagavatam.
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And he also felt, “Moksa, the Brahma-jiiana (liber-

tion in the non-differentiated Absolute), has been given

highest position. Now, the higher conception that
een given to me by Devarsi Narada must be de-
ered to the world by a person whose Brahma-jiiana

s unquestionably admitted by all the scholars.” So he

hed for Sukadeva. “Sukadeva is the only person
0 is very widely respected by the so-called liber-

ationists. This higher doctrine should be brought to light

ough him, and then the position of Bhagavatam will
automatically unchallengeable. So he hunted after
adeva.

He sent a woodsman whose business it was to cut

trees in the jungle and dense forest, and who made

a trade from that. He told this sloka to that woodcutter:

e,
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nivrtta-tarsair upagiyamanad
bhavausadhac chrotra-mano 'bhiramat
ka uttamah-§loka-gunanuvadat

puman virajyeta vina pasughnat

“Wherever you will find a boy like my son, you
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will try to chant this §loka. You always wander in the
dense forest, and my boy is there, roaming hither and
thither in the jungle. It is very difficult to trace his
whereabouts, because he does not stay in one location.
Always roaming and wandering, he lives on only leaves
and fruits, and he takes water from the river.”
Suddenly one day, this sloka caught Sukadeva’s
attention. “What do these woodcutters say?”

EERGLIRH IR iy
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nivrtta-tarsair upagiyamanad
bhavausadhac chrotra-mano ‘bhiramat
ka uttamah-sloka-gunanuvadat
puman virajyeta vina pasughnat

“This big sound, with high meaning—where did
they get it from?” Then after hearing twice, thrice, he
approached them. “What do you say?” They again re-
peated, “Nivrtta-tarsair upagiyamandd: who have had all
their thirst quenched, satisfied—they come and sing this
song; bhavausadhat: it 1s the medicine for the solution to
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and death; srotra-mano ‘bhiramat: and 1t 1s always
ing to the senses. The senses should not be con-
ed as one's eternal enemy, and
inated from any utility. They can
utilised. This song is very sweet for
the senses. Srotra-mano ‘bhiramt:
the ear and mind are pleased by a high class of
Ka uttamah-sloka-gunanuvadat puman virajyeta vina
ughnat: who but a suicide will keep such a conception
ife, such a model ideal of his life, at 1, ;0. ., 0

istance? Only a self-killer can do so! keep such concep-
tions at a distance

The ear and
the mind are
pleased by a
high class of joy

lerwise, one who is wakeful to his
interest can never avoid the uttamah-sloka-gunanu-
a—the praise and prayer of the highest entity, the
ord Absolute. Who can keep himself aloof from this
est conception of life which is beyond even moksa?”
Then, after having a glimpse into the meaning of
his sloka, this poem of Bhagavatam, Sukadeva enquired,
“Where did you obtain this sloka?”

“At Badarikasrama.”

“Can you show me the place?”

“Yes, come.”

And they took him to Vyasadeva. He could recog-
, “Oh, this is my father's a§rama. Vyasadeva, my
er, requested me to stay with him, but I did not
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care for that. I ran away to the forest to avoid human
soctety. To avoid being influenced by human society’s
designing attitute, I left it. However, for the solution I
find in this $loka, I cannot but enquire from him.”

So he came, and asked his father the meaning of
the sloka. Srila Vyasadeva then explained according to
the angle of vision that Devarsi Narada had recently
given him. And when Sukadeva later delivered the Sri-
mad-Bhagavatam, he openly admitted in the assembly:

oSy Fivd som: gecie |
TR T ST FeHiaE
e dsfaerenfy merdefi o
TR HEHAMY] WH GF A T il
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parinisthito 'pi nairgunye, uttamahsloka-lilaya

grhita-ceta rajarse, akhyanam yad adhitavan

tad aham te 'bhidhasyami, mahapaurusiko bhavan

yasya Sraddadhatam asu, syan mukunde matih sati
(Bha: 2.1.9,10)

When Pariksit Maharaja enquired from Sri
Sukadeva Goswami, ‘Sukadeva first introduced himself
n this way:

“0 sage among kings, despite being excellently
merged in the transcendental Brahman, I have studied
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this Srimad-Bhagavatam because my heart was attracted
3 the pastimes of the Supreme Lord Uttamahsloka.

’ “King, you are a devotee, and as such you are most
lified to come to Krsna, the Supreme Person; there-
> [ shall explain this narrative scripture to you. Swiftly
s divine love for the Supreme Lord Mukunda arise
ithin the heart of one who has developed faith in this
mad-Bhagavatam.”

Sti Sukadeva Goswami told Maharaja Pariksit,
u seem to be a student of a high standard of learning
ha-paurusiko bhavan). There are many seekers of their
e fortune, but you are a bona fide student; presently
1s encroaching upon you, so no ordinary aspirations
in your mind. You are a genuine student and en-
. Dharmma, artha, kama, and moksa (religion,
lth, sense pleasure, and liberation) are known as the
rfold ends of human énquiry (purusartha), but because
sider you to be the most bona fide and sincere
r of truth (mahapaurusiko), I think I can teach you
I have heard from my dear father very recently; I
sider that to be the highest end of every life.

T T R |
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adhitavan dvaparadau, pitur dvaipayanad aham
(Bha: 2.1.8)

e disease of such a mean egoistic feeling. The students
t come forward to read the Bhagavatam must be of

. : . character that they have con- i
tad aham te bhidhasyami, mahapaurusiko bhavan y Realiém: tharidests

d that mean egoistic sentiment and mortality
(Bha: 2.1.10)

onsidering oneself to be all-in-all. comnos eleng
“At the end of Dvapara-yuga, I studied this Maha- 1 that sort of mean, egoistic feeling is removed,
will be fit to study Bhagavatam, and he will

ssfully imbibe the teachings herein and make a

purana Srimad-Bhagavatam from my father, Sri
The highest stan- ~ Krsna-dvaipayana Vyasa. I conceive
dard of education  that to be the highest standard of edu-
cation and you are the fittest man to receive it. Therefore

at and inconceivably divine improvement in his life.
Vedyam vastavam atra vastu $ivadam: “I am not
I shall delver it to you.”

Saying this, he began the talk of Bhagavatam. And
there he gave the principle of Krsna consciousness, that

g with an imaginary concoction. This is vdstava-
a realistic thought which death and mortality can-
challenge. I am dealing with such a thing here. The
harmonises all classes. world you are living in is unreal, but what I am
To receive descending spiritual knowledge in this ling with here is the only reality. The realistic thought
way is the method of the deductive school. And the

nature of such fit recipients is

‘not unreal. You are suffering from the mania of unre-

; poatravonmﬁlanafn: and your disease will be
The deductive school is )y

exchetivaly Jor thote lesale cured. The disease and its effect—your suffer-

described as nirmmatsara—they

aspirants who are free are free from jealousy. Those —will be uprooted to the extreme.”
from the intolerance I : fod it -
il who are suffering the disease of

jealousy cannot tolerate anyone
holding a higher position than themselves. They cannot
tolerate the merit of others: “I am the best. None can
be greater than me.” This is their disease (matsara). But
the Srimad-Bhagavatam is for those who are free from
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- “The Vaisnava is all in all, and I am nothing.” Such
ing grows infinitely in the Vaisnava. “I am nothing,
he is everything—he is a Vaisnava; Guru and Vais-
ava really hold Krsna-bhakti. They are the stockists.
it I am empty-handed; I have nothing.” This is the
e of the association of the finite with the infinite.
uch as we shall have a real approach towards the
nite, we cannot but consider ourselves to be the
nest of the mean. The standard of Vaisnava qualifi-
(vaisnavata) is measured in this way. And this is
lip-deep, but the sincere dealing of the innermost
When Srila Krsnadasa Kavirdgja Goswami says,
a kita haite muni sei Iagh.igtha—“l am lower than
worm 1n stool’—this is not mere imitation, but his
elt truth. Acaryya-abhimana, the assertion of the
iru over his disciple, is a different posture. That is
on, but only for the service of the Vaisnava; the
ity is maintained therein. The Guru’s assertion is
lfish assertion. His assertion is only for the sake
“saving the public and upholding the prestige of the
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Vaisnava. So that is proper adjustment with reality, in

Sulficasertion. ar suehi- twofold senses: to establish the
fice in the dynamic sense;

this assertion is not egoistic

real position of a Vaisnava, and
at the same time to save the
ordinary persons from the danger and the reaction of
false attempt or false thought. So that kind of assertion
is not egoistic. Rather, we should know that as sacrifice
in the dynamic sense.

In Viéva-vaisnava-raja-sabha, our Guru Maharaja
tactfully managed in this way: he asked one of his dis-
ciples to speak something in praise and appreciation of
another disciple. And he especially asked this of disciples
who were a little antagonistic to one another. He asked
them, “Speak something in praise of your ‘friend.’ " Why?
To try to mark the bright side, the svaripa, and to try
to ignore the apparent side. He instructed, “You try to
speak something in praise of your friend, your apparent
opponent.” The Guru’s order was given, and so the
disciple had to speak something in praise. Necessity is
the mother of invention; he had to dive deep into the
bright side of the other person and try to bring that side
out. Thereby, the Vaisnava atmosphere of giving and
taking was aroused and the apparent, mayika side was
gradually ignored, disregarded and dissipated. Some-
thing similar happens in kirttana as well. Why 1s kirttana
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) powerful? Because when we are requested to speak
mething, we cannot but utilise our best attention to
k. We have to assert our best ability in the attempt
gather the proper information to speak something
ut the Supreme Lord. So, also, in the case of the
laisnava, as in the case of the Lord, we must approach
svarupa, the inner side, the inner aspect, the bright

and ignore the apparent
He who loves Me,

does not really love
Me; but one who loves
my servitor—his love
for Me is more real

; and thereby we will thrive.
There, the real mutual relation-
p will be aroused. Once a year
the Holy Dhama of Sri
tanya Mahaprabhu, it was the practice of our Guru
araja to preside in a meeting under the banner of
i§va-vaisnava-raja-sabha (Universal Assembly of the
Topmost Pure Devotees), and there his method was
h: “Try to praise the Vaisnava.”

~ So, to appreciate the nobility of a Vaisnava may
difficult, but if we can do so, we may have a chance
reach a standard of real devotion to a certain extent.
s said by the Lord in the Adi Purana, “One who
ves Me' does not really love Me; but one who loves
servitors—his love for Me is more real; it 1s true
of absolute character.” We must try to appreciate
he character and conduct of the Vaisnava, and thereby
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we can raise the standard of our own life of dedication.
The infimtesimal and the infinite are very closely

connected. The consciousness of the infinitesimal is in

this line:

@ 7% ffow =3, 9 WY ©® WO,
@IS W FA@ wE |
! (Trester, TSEEE], )

ye yata patita haya, tava daya tata taya,

tate ami supatra dayara
(Gitamala, Yamuna-bhavavali, 19)

Srila Bhaktivinoda Thakura says, “Your grace is

Grace is given given 1n accordance with the

according to necessity  necessity of those who really

deserve 1t. In that consideration, I have some claim. |
am fallen of the fallen, the most fallen, so I have some

The closer you come Claim to Your grace.” That should be

to the boundary of
your knowledge, the
more you will find
Him tran-

scending it

the attitude ot the servitors. Increase
the negative side. ‘T am the most de-
serving because | am meanest of the
mean, poorest of the poor.” We have
to increase and develop our knowledge towards that

side: ‘I am so low, so needy, so mean, in all respects.”
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[hat consciousness will draw Him towards you; the
energy collected (karmma) or the attempt to know
n (jiana) cannot do so (jaana-karmmady-anavrttam).
[o think, “I can know You, I can measure You'—that

impossible, wild goose-chasing, and this has been
Jlared by Srimad-Bhagavatam. You can never know
The closer you come to the boundary of your
ledge, the more you will find Him transcending it.
can bind Him. That was shown in the attempt of
sther Yasoda. When she went to bind Damodara,

a, around the waist, the rope was always two fingers

A T T T T
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id asit tad api nyunam, tenanyad api sandadhe
ad api dvy-angulam nyunar, yad yad adatta bandhanam
(Bha: 10.9.16)

- “(After joining the original rope with another) that
e was also short by the measure of two fingers. Then
1ed more rope; that also was short by the same
sure. In this way, no matter how much rope she
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added, 1t was always short by two fingers.”

It is a mathematically impossible margin, but it is
such. Similarly, we must know that the Absolute is
subjective, not objective. 3
T s oo Jectl objective. Examples
within His fist; you
may conjecture

many alternatives,
but to no avail

like this show us the failure of the
objective calculation. Don't go to
calculate the transcendental truth by
y the objective process. The factor of
His will can never be eliminated, and that is the real
factor. If you approach to calculate about Him, the most
realistic thought you must keep in your mind is that it
depends on His Supreme Will. He 1s abhijna, omniscient,
and svarat, fully independent. Only He knows what 1s
what and what should be what. It 1s His monopoly,
within His fist. You may conjecture so many alternatives,
but to no avail. He knows what He will do; and at the
same time, He is not under any obligation to anyone.
He cannot be compelled to give any explanation for His
deeds. Only He knows what 1s what, and He is the
Absolute Autocrat (arthesv abhijiah svarat, Bha: 1.1.1).
He does not care for the consideration of others. If we
approach Him with this kind of understanding and im-
pression, we must advance towards the divine realm.

I have no possibility of pressing any demand on

Him. There 1s no possibility of placing any application,
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e consider this or that.” But at the same time, we
not forget that He listens only to the words of the
e who is actually of such a temperament (aham
sta-paradhinah, Bha: 9.4.63). This, also, cannot be
unated. But who 1s such a bhakta? One who knows
Lord’s nature in this way—he’s a devotee. So, to
ome submissive to him is in other words to keep
s own independence! To be submissive to the surren-
ed soul amounts to no submission, because it is to
mit to a person who is fully His. When He says, ‘I
subservient—I work under the direction of My
otee,” then who are the devotees? They are those
o have surrendered cent-per-cent to His sweet will.
hen, in other words, they are as independent as He
. They do not have their independent wishes, but
etheless, for the sake of the Lord’s pastimes, lila,
things are designed: by Yogamaya.

In different rasas we may see that the devotee and
he Lord sometimes take opposite sides. Just as Krsna
ts to steal, and Yasoda won't allow Him to steal,
she is punishing Him. Apparently they seem to be
yosing forces, but Yogamaya, the internal potency of
Lord, is acting. Somehow it is Krsna's will to play
that. A director of a drama may order his actors,
You must say like this; and I shall oppose.” Lila also
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1s a movement to one point, harmoniously without any

Tk s ol TRGle disturbance. This is lila. Lila has no

and reason; it is
dynamic existence

rhyme and reason. It is dynamic exist-
ence. It 1s just the opposite of the
fossil. And lila 1s of the nature of rasa or ananda, beauty
and charm. Beauty and charm are the very nature of
the Lord.

To become disconnected from that original flow
1s the trouble caused by maya. The conditioned souls

Conii s are under the potency of maya, as

are suffering from
disease and have
lost their own prop-
erty and wealth

though suffering the disease of
msanity. They have lost their own
property and wealth. This 1s maya.
Ma means ‘what 1s not,’ and ya
means ‘that” The word maya is also derived, miyate
anaya iti maya: maya is ‘that by which measurement is
made." The spiritual experts inform us that separate
Separate interest  interest has been the root cause of all

is the cause of all

disturbance (dvitiyabhinivesatah syat ).
the anomaly :

Really everything 1s alright, but the
spirit of separatism is responsible for the whole anomaly.

w4 fdrnfufaem: axmeye feasf: |
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bhayari dvitiyabhinivesatah syad
15ad apetasya viparyyayo ‘smrtih
tan-mayayato budha abhajet tamh
bhaktyaikayesam gurudevatatma

(Bha: 11.2.37)

“A person who turns away from the Lord forgets
s own nnate 1dentity by dint Tha fildiiichis worip
that Supreme Lord with

the maya potency of the
exclusive devotion

d, and his perception be-
es tupsy-turvy whereby he thinks, T am the body.’
m this, he becomes absorbed in separate imnterest,

tifying himselt with the it thit Girudsia
senses, etc. This 1s the is one’s worshipful Lord

e all and dearmost friend
Cherefore, a judicious person should worship that
upreme Lord with exclusive devotion, casting aside all
burious desires, and with the knowledge that Gurudeva
ne’s worshipful lord and dearmost friend.”

To think “T can thrive individually,” is to ignore
llective line and try for one’s The fivie ot said
te interest. This fine point is  to be responsible for
. to be responsible for all the s e
bance: “T wanted to seek my own pleasure, separ-
2 myself from the consideration of collectiveness.”

apprehension.
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The next stage is isad apetasya viparyyayo 'smrtih: devi-
Tha'firststage™ ation from consideration of my mas-
of deviation is
due to separate or
self-interest

ter. The first stage is self-interest, and
then next 1s deviation from guardian-
consciousness, or to lose the con-
sciousness that “I have my master, my guardian.” Separ-
ate interest means, ‘I am my own guardian.” Then, tan-
mayayato: why is it so? Because I am tatastha, marginal.
On the other side is mayd, and some-

Second stage: to .
lose consciousness ~ how that influence has captured my

that ‘I have my

; weak decisive faculty. I am an infini-
master

tesimal particle of consciousness with
munute independence. But without my cooperation, the
maytka or mundane transaction 1s impossible. So my
consent was necessary. With the consent of a minor
child, the guardian can do anythin
With the consent g‘u ) \ y ; s
of a minor child, and everything. The minority or in-
the guardian can do  fininitesimal character is inherent in
anything and = ;
everything me, and that makes room for this er-

ror. Tan-mayayato budha abhajet tam:
but because maya is not independent, she also has to
Dent o s mana, bit work under the guidance of the
go to He who is the Supreme Authority; so don't go to
Masier of mays maya, but go to He who is the Mas-

ter of maya. Tan-mayayato budha, abhajet tam—na tu
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ayam. Although maya is coming to capture the soul
use of his weakness of co-operating with her, still,
ha, which means sumedha—the pious souls—will go
relief to the Master of maya. This :
w ) ' When temptation
§ the decision of Srimad-Bhaga-  comes in you, you

vatam. Tan-maya means tasya maya  must file an appeal
] X to the Supreme

His maya. Maya is not the highest Aithority‘and
tity; she also has her Master. So not to maya:
en the temptation comes in you The decision of

Srimad-Bhagavatam

perform a bad deed you must
an appeal for help to the Supreme Authority, and
t to maya.

In the Bhagavad-gita also the Lord says:

¥ B v W A |
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daivi hy esa gunamayi, mama maya duratyaya
mam eva ye prapadyante, mayam etam taranti te
(Bg.7.14)

“This trimodal supernatural or alluring deluding
tency of Mine is practically insurmountable. However,
se who exclusively surrender unto Me can certainly
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surpass this formidable fantasy.”

Maya, misunderstanding, is troubling the fallen
souls, but misunderstanding itself cannot give them re-
lief. The Prime Cause of misunderstanding—He alone

If you have My slightest backing, ~ Can give them relief. “So

you can easily escape maya don't go to that side,
come to Me. By My instruction that maya will leave
you. Bhe’s more powerful than you; daivi—she has higher
backing, So you must try to seek your relief from the
higher office, and not approach directly to maya. That
will not be helpful to you. If you have My slightest
backing, you can easily escape from that maya.”
Misunderstanding is there, but it is not very power-
ful inasmuch as 1t does not have its own support—it is
not independent. It 1s also dependent on truth. Truth
has the better position over misunderstanding. So your
transaction should always be with the
truth, with the positive. And what is
positive truth? Sat-cit-anandam: unas-

Your transaction
should always be
with the Truth

sailable existence, self-consciousness, and fulfillment. It
is fulfillment in itself. In Hegelian philosophy, unas-
sailable existence is described as ‘by itself and for itself.’
The conscious element in the middle has been suppress-
ed in that philosophy. The Absolute Truth feels His
Self-consciousness. He feels that He exists. Stone exist-
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ace may not feel its existence, but soul perceives his

ence; he is cit or cetana—con-  The soul has some

want, some demand

s. But his consciousness is not
for the higher life

ect. It has some want, some
and, some hankering for a higher life. Anandam or
1s beauty, harmony, love. That is the conception
of the fullest integer: having existence, consciousness,
and also fulfillment. Not only hankering or knowing is
ent, but that which 1s to be hankered for or known
t is present there, and that is anandam. Anandam
and sundaram are synonymous.

I saw that some of the European philosophers have
slated this word anandam as beauty,” as in ‘Reality
Beautiful.” We find that to be very near to the con-
otion of Krsna. Probably it was the philosopher Mar-
u, a very good linguist and a poet of high style,
o proposed that the ultimate element is ‘Reality the
utiful.” Wordsworth hinted at ‘eye-beauty’ and ‘ear-
deauty.’ In one poem Wordsworth described a girl of
dreams. He wrote that she was a village girl, and
> was a brook alongside that village. He says that
ingling sound of the brook contributed to her beauty.
any scholars tried to give some interpretation to this
eption, but one Bengali scholar, Harinath De, who
s a master of thirty-two languages, gave the interpret-
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ation: ‘ear-beauty contributed to eye-beauty.” His expla-
nation was very taking to me. The ear-beauty, the beauti-
The soul can only be satisfied ful sound of the brook,
in the Absolute Beauty; any added to the appearance of

partial representation of the i
Absolute, or even eternal exist- that gu’l, that means that

ence, cannot satisfy his quest  ear-beauty, or sweet sound,
contributed to eye-beauty. Eye beauty, nose-beauty,
touch-beauty, etc., all are anandam, rasam, or beauty in
the broadest sense.

In another Upanisadic word, it is stated, satyam,
$ivam, sundaram. Siva means mangalam. What is the
criterion of mangalam? Amangalam means mortal: mortal
is amangalam (inauspicious). And immortality 1s Sivam,
e mangalam (auspicious). So §ivam
there is no question means immortal, and that means
of satisfaction conscious, as found in the soul. Soul
is immortal. So, stone is mortal, but soul is immortal.
Therefore, soul proper is §iva; but we see that the soul
is vulnerable. Supersoul is beauty, sundaram. That 1s
concrete reality as the independent and fullest represen-
tation of existence. All other existences are but partial
representations of the Absolute. Sundaram is satisfaction;
the soul 1s dissatisfied, and for stone there is no question
of satisfaction; it possesses only mere existence. But soul

is dissatisfied, even though he is an eternal unit of self-

The Guardian-ruled Family 169

jousness. The words Siva, Mrtyufjaya and Maha-
mean ‘free from mortality or change; eternal.” But
eternity is not sufficient. Only rasam or sundaram

fill the gap. So sundaram is the object of our quest.

f wherever we go and whatever we do 1s examined

autely 1t will be detected that we are searching after
auty, after fulfillment, after sundaram, after rasam.

3 1 fag; \dnfa f& fawp
T 3 afedEtE: |
(1 w/w32)

na te viduh svartha-gatirh hi visnum
durasaya vye bahir artha-maninah
(Bha: 7.5.31)

“Those whose minds have been polluted by
undane sense-pleasure, and who hold respect for sense-
oyers addicted to external mundane pleasures—they
1ot know of the glories of Lord Visnu, the exclusive
age of those desirous of attaining the supreme goal

f human life.”

 Externally and ignorantly, it may be seen that we

re in quest of this and that—duty, money, sense-

asure (dharmma, artha, kama); but this is an external
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and partial examination of things. But with a deep exam-
mnation 1t must be found that we are eagerly searching
for only rasam, sundaram: the fullest satisfaction, and
not for partial, temporary so-called pleasure. So
dharmma, artha, and kama cannot satisty our inner
hankering. Not to speak of them, even liberation (moksa)
from the present flickering hankering is not the goal,
and this 1s the finding of the scholars. Mere liberation
from the negative side 1s an artificial life. Life must have
its fulfillment. Everything has its

Zero cannot be the
conclusion of the
whole existence;
Infinite is

the conclusion

fulfillment and necessary position. It
1s not meant for nothing! Zero cannot
be the conclusion of the whole exist-
ence. Infinite is the conclusion, not zero. So mere liber-
ation—to remain as in a long, deep slumber—that is
destructive and inconclusive. That cannot be the object
of creation or the object of our existence. The other side
must be searched out—the cid-vilasa (the transcendental
dynamic plane). And where can we get that?! Here in
this world is exploitation, and there 1s just the opposite:
dedication.

Bhakti 1s dedication, after surrender to the centre.
As I mentioned earlier, we have drifted into separate
interest. Now we must give up that separate mnterest

and enter into the undivided family; we must accept the
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dian. We have been advised to enter the guard-
-ruled family. We have to adjust ourselves to live in
ily under guardianship. But we

We are in the
midst of a problem;
apparently, inde-
pendence will solve
the problem; but

it is ill-conceived

strive to understand that life
ler a guardian is the wholesome
healthy life. We need not search
our full independence, for that
pendence cannot solve the problem we are faced
There 1s no doubt that we are in the midst of a
lem. Apparently, it may be thought that by indepen-

e the problem may be solved. But it is wrong.
The scriptures and mahajanas come to our help:
At present you may think that independence will
you proper satisfaction of your inner heart, but
, 1t 15 wrong. Your apparent Ao
live in a joint
family

ht 1s your enemy. You want to
out of any circumstantial infringe-
at, and 1if you get freedom you'll be happy—this is
. Rather, the opposite is true. You should try to
ve in a joint family. You must be accommodative; you

correct your nature. Your independence is your

>

his must be understood. This independence that
ently seems to be your friend is really your enemy,
L you must learn how to live together with others.
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You cannot separate yourself from the environment; it
is not possible. That is death, samadhi, or the infinite
Try to save yourself slumber, That is no life, that 1s no
from your friends’ answer, that is no solution. You
must live with many. You must see that you are a part
of the whole, and that only your spirit of independence
is disturbing you. And you must try to save yourself
from the hands of your ‘friends.” “God, save me from
my friends, my so-called friends.”

Only surrender can give you relief, can give you
Apathy and the real, higher life. You will be able to
sympathy understand that from your innermost
heart. In Bhagavad-gita, Krsna has repeatedly hammered
this raga-dvesa—apathy and sympathy (raga-dvesa-vi-
muktais tu, Bg. 2.64) Those two are your enemies. Apathy
for something and sympathy for something—these are
your enemies! Be independent of those two enemies,
Concentrate your- ~ and  concentrate yourself towards
self toward your your guardian. Know that He is not
I partial. Your first consideration
should be that the guardian is not partial. “I am guardian,
but I am friendly to you all (suhrdar sarvva-bhutanam,
Bg. 5.29). Don't leave this thought! I am your guardian,
but at the same time I am your-friend. Don't forget this,
otherwise there alone is the danger in your whole life.”
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Be optimistic, don't be pessimistic. You are good
all around you 1s bad, and withdrawal from every-
1g and everyone will give you real bliss? Don't be so

sh-thinking. That is your environment; they should

e relied upon—they also have goodness in them. So

to adjust yourself with them. Tat te nukampam (Bha:

.14.8): all our situations in life occur by His grace.
cially try to adjust with the Guardian who 1s at the
ttom of all movement and all creation. Have faith n
, and through Him, approach your environment.
everything will be properly adjusted.

In Srimad-Bhagavatam it is said:

YA F: T, TEEEHE: |
A TSN IRTEAH: ||

(W1: 22/3/84)

sarvva-bhutesu yah pasyed, bhagavad-bhavam atmanah

bhutani bhagavaty atmany, esa bhagavatottamah

(Bha: 11.2.45)

We can attain the highest position in this way.

'hatever and whoever we come across, we must see

it at the central interest and not from provincial or
local interest. Go straight to the centre: bhagavad-
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bhavam. Then, atmanah. Try to see the centre in every-
thing, and then in connection with or through the centre,
come to approach your environment. First go to the
This separate ~ C€DTE, and from the centre, knowing
relationship is  your relationship with the centre, come

el ¢ R adjust with your surroundings and
company. What 1s a person’s relationship to the centre,
and what 1s my relationship to the centre? Considering
these two factors, I shall ascertain what shall be my
relationship with that person. My connection with
everything and everyone should be ascertained through
the centre. My relationship with others must be calcu-
lated from the central interest, not the local or partial
interest between them. That will be wrong, and that 1s
the root of all evil. This separate relationship is not
wholesome. Only go straight to see things through the
Your Relation- Ve of the interest of the centre, and your
ship will descend relationship will descend (sarvva-bhutesu
yah pasved, bhagavad-bhavam—atmanah). Next, bhutani
bhagavaty and then atmani—vice versa: what 1s God's
relationship with the thing, and what is the thing’s rela-
tionship with God; and according to that calculation,
you come into adjustment with them, with your environ-
ment. Then you are out of danger. But eliminating the

central interest, if you want to mix together and get
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local benefit satistied in the meantime, you'll be n
nger (yo marm pasyati sarvvatra . . . pranasvyati, Bg.
; sarvva-bhutesu yah pasyed . . . esa bhagavatottamah,
11.2.45).

So the environment is not bad. We are suffering
misunderstanding, maya (na te viduh svartha-gatim
visnum ), and that misunderstanding should be cleared.

We shall try to live anywhere and everywhere, and we

see the environment as all-loving, if we have that
p vision to see who is at the basis of all of us, if we
Him. It is also mentioned in the Upanisads that in

ure consciousness, one can see nectar everywhere—in

wind, in the ocean, 1n the plants, in the stars—every-
re.

Try to recognise that your situation is full of honey
full of nectar. Don't try to see only the outer cover.

r vision must be deep enough to see the real position.

hen you will find everything is like nectar to you.

wantu visve amrtasya putrah. This clarion-call 1s com-

from the Veda: “O you sons of nectar! Attempt to

ten to my words! You are really sons of the nectar

. Why should you be like poison? Are you a poison-
unit? Are you now down-trodden to become units

poison? But your real, innate self—you are a drop

( n & V5 -
the nectar ocean!” Srnvantu visve amrtasya putrah
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—"Awake! Arise! Arise to your self-consciouness that
you are a drop of the nectar ocean! Try to realise it!”
“Your attachment to the outer cover—not only the
covers outside but of yourself also—all

Dive deep and

you will find are covers 1n reality. Don't be a ‘cover-
nectar—no lenlatarn D d ik If
poison calculator.” Dive deep into your own self,

in the existence of your environment.

Dive deep, and you will find all nectar, no poison. Poison

1s a thing superficial to your real conception.” To make

much of the cover of things, ignoring the substance

within, 1s nothing but cover transaction (na te viduh

svartha-gatim hi visnum, durasaya ye bahir artha-mani-
nah). It 1s poisonous.

In this world, we may think we find something to

be beautitul, but beauty in local interest is not real beauty.

Beauty for posses- ~ We have to be able to distinguish

sion is poison between the central interest and the
local interest. Beauty for individual possession is poison.
We are desirous of independence to enjoy that local
beauty. This is the trap. But beauty is meant for the
service of Krsna. Everything is meant for Him—there
we will find real beauty. The real nature of beauty is
present in that which is attractive to Krsna. Beauty
should be measured from the central consideration. The

danger lies in consideration of beauty from the separate
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est viewpoint.
What 1s beauty? An object to be enjoyed. To be
yed by whom? If by me, then I am lost. Everything

§ meant for Him, and we have to ¢ ment ity shauld

enjoy beauty like that. If that is be centre-centred
yssible, we are alright. Whenever we see anything
utiful, 1t must come to our minds, “Oh, Krsna will
 able to enjoy this very much.” Our mentality should
like this. Our mentality should be ‘centre-centred”
atever good [ see will immediately remind me that
rsna will enjoy it very much.” The tastetul—"Krsna
enjoyed this curry; I shall enjoy it subsidiarily. My
tion 1s dependent upon how Krsna has enjoyed.”

Everything should be seen through Him, and only

mine.’ Sarvva-bhutesu yah pasyed bhagavad-

Get out of
the waves of
local interest

after that
guam—atmanah. ‘Mine' should mean
ow Krsna has enjoyed:” Eveything may
fittingly enjoyed by Him. I must be
Srsna-centred. Then other centres such as beauty to be
joyed by any other person, not to speak of oneself,
ll be recognised as risky and poisonous. Beauty—
thing—is to be enjoyed by Him. It is meant, it 1s
reated, it is sustained—for Him. We must reach this
understanding, for this is to be situated in the deepest
e. This is nirguna, transcendental. Otherwise, all



178 Sermons of the Guardian of Devotion

18 saguna, or supertficial. Get out of the saguna, the waves

Niy interest dhoatd ot local interest. That may be centred

not entertain any
independent friends

in a family, a village, a country, a
species, or human society to the ex-
ception of birds, beasts and insects—the circle may in-
crease, but 1t 1s still imited. But properly adjusted, we
want nothing less than Krsna, so everything must be
connected with Him and seen through His interest. My
interest should not entertain any independent friendship
with anyone. Everything should be done on Krsna's
account. Negotiation, transaction, and future prospect—
everything 1s for the centre, Krsna. In this way, every-
thing will come to me through the Absolute Good. Then
all the poison will be elimimated and whatever comes to
me will be mixed with nectar.

So whatever we contact must come via Krsna or
His bona fide servant—Gurudeva

Somehow, everything
must percolate through or Vaisnava, whose cause 1s insep-
1 A arable from Krsna's, We can rely
upon them. Somehow, everything must percolate
through the Absolute Good—not vulnerable or lmited
goodness—but the Absolute Good. Via that, all trans-
actions between the plurality must be checked and sent
as prasadam (merciful remnants) from the centre. That

should be the proper attitude. And that is really sweet.
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If we can come into that plane, we shall feel this. Other-
wise, our actions will be performed as  pis life is top-
duty, by scriptural injunction and so most, and without

. But if we can reach the plane of the b
Absolute Good, our own soul or existence and practical
life will bear testimony for us that this hife 1s the topmost,
and without it, we cannot live.

Srila Bhaktivinoda Thakura says, “Esaba chodata
parana harau: Sri Vrndavana and its surroundings so
intensely awaken my remembrance
of Krsna; and if these things are taken

Everything takes
me towards a
Krsna conception,
spreading nectar
in my heart

ay from me, I shall lose my very
ife. They are sustaining me, because
they are encouraging me to take to Krsna consciousness.
‘They are all encouraging and helping me towards Krsna

radha-kunda-tata-kufija-kutiva, govarddhana-parvvata-
yamuna-tira (the dwelling in the groves on the banks of
Sr1 Radha-kunda, the holy Govarddhana mountain, the
banks of the holy Yamuna river)—reminds me in such
a sweet way, taking me towards Krsna conception and
Krsna-lila, spreading nectar in my heart. If I am to leave
them, then I shall leave my existence. They are all around
me; they are so encouraging and life-giving to me. They
are so fulfilling to my life—indeed, they are more than
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my life! Kusuma-sarovara, manasa-ganga, kalindanandini
vipula-taranga (the holy lake midway between Mathura,
Govarddhana, and Radha-kunda, the river at the edge
of Govarddhana, the rolling waves of the Yamuna); kha-
ga-mryga-kula, malaya-batasa (the birds and animals, the
breezes of spring)—what a sweet contribution all these
things offer me! Krsna is very near to me! [ would die
without them. Such beauty, the whole thing takes me
with lightning speed directly towards Krsna conscious-
ness, towards His Associates and His pastimes with
Them. That is direct nectar, and that will come in me.”

ANFETE-FGFOIA | (ARTHES TRTO ||
TTACRE, WA | Bletwaive [A7a-oawm ||
APARG, (51, A | JHRH-OF Ao 11
AU5-5F, NTI-ASH | TA, T, FFA-FEA |
@, =%, 2%, AN | I, W, @, IO ||
51 e e wif | Aefes-Smisie i 1)
PR (FTS F1F AZ AS | PR =TS R RS )
TSN F0Z, =7 T | GA Trlefs @ 2@ )

radhakundatata-kunjakutira
govarddhanaparvvata yamunatira
kusumasarovara, manasaganga

kalindanandim vipula-taranga
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vamsivata, gokula, dhirasamira
vrndavana-taru latika-vanira
khaga-mygakula, malaya-batasa
mayura, bhramara, mural-vilasa
venu, srnga, padacihna, meghamala
vasanta, sasanka, sankha karatala
yugala wnlase anukula jani
lilavilasa-uddipaka mani

esaba chodata kaha nahi yau
esaba chodata parana harau
bhaktivinoda kahe, suna kana
tuya uddipaka hamara parana

"he grove-dwelling on the banks of Radha-kunda,
sJovarddhana mountain, the banks of river Yamuna;
Kusuma-sarovara lake, Manasa-ganga river,

The rolling' waves of Yamuna, daughter of the sun;
Place of the Rasa dance, and Gokula, the gentle breezes,
Ihe trees, vines, and Vetasa palms of Vraja;

The birds and animals, the sweet air of spring,

The peacocks, bumblebees, the flute’s sweet song;
Flute, horn, His footsteps, range of clouds in the sky,
Season of spring, the moon, the conch, hand-cymbals;
I know all these things are nourishing

the pastimes of the Divine Couple,
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I can feel they arouse the holy pastimes of the Lord;
I can never leave all these things so dear to me,
Without them I know I'll surely die;

Hear me, O Kan, says Sri Bhaktivinoda:

You are the only light of my life.

This 1s Vrndavana. Vrndavana is so friendly, so
sweet, so near to us, and such a wellwisher of ours. We
are quite at home there—sweet, sweet home. Svarupe
sabara haya, golokete sthiti: in our innate and innermost
existence, we are members of that plane. Now we have
come out, and we have scattered our consciousness all
over the surface. Cover, cover, cover—there are so many
layers, and they are all dry things. And the substance,
the spirit, i1s within. Eliminating this bodily cover, the
mental cover, the liberation cover, the Vaikuntha
cover—then I may enter into the land of Vraja.
Vrndavana resides within me, if I can find my friends
everywhere. They are my friends and relatives, and they
will give me all-pleasing experience, ecstasy. Maha-
prabhu came with this news for us. “Oh, you are a child
of that soil; why do you suffer here, my children, my
boys? Why do you suffer? Amrtasya-putrah: you are a
child of that soil, and you are suffering so much, coming

in the desert? Your home is so resourceful, so sweet,
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nd you are running in the desert? What 1s this? Come!
ve this poisonous charm, this suicidal charm. This
, maya-charm, misunderstanding charm—this 1s
al. Leave this apparent charm! This 1s poisonous,
witch. The witch has charmed you here and made
| spellbound. Come along with Me! I shall take you
» your home which 1s so very sweet!”
In general, this is the call of Sri Caitanya Maha-
rabhu and Sri Nityananda Prabhu. Don't try to think
rself a master of so many siddhis like p, . by 4o think
yourself a Master
—to play with
miracles is all a
lower conception

nd, laghima, vyapti (becoming small

‘the atom, lighter than a feather, all-

ervading, etc.). The thought that you
can play with miracles is all lower con-

tion. With mukti (liberation), then siddhi (yogic super-
t mystic powers), you will have to encounter so
hany traps and obstacles that your very existence will
)e at stake. To the South there is the Bhimarula-varuli,
he hornet's nest of unfulfilled desires (karmma-kanda);
) the West, there is the Yaksa, the deceitful ghost
presenting the death of merging into the Absolute by
rmatural yoga-practice (yoga-
hi); and to the North there 1s the
a, the black python representing the death of
ing into the Absolute Brahman by the liberationists

Mahaprabhu takes
us to the East side
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on the path of knowledge (jfiana-marga). They will all
bewilder you. But most naturally and with the least
effort on your part, Lord Sr1 Caitanya Mahaprabhu will
take you to the Eastern side, to the wealth that is within
your heart. That is universal, spacious, sweet, and most
intimate. There is your home, all are mutual wellwishers
there, That is the gift of Srimad-Bhagavatam and Sri
Caitanya Mahaprabhu. Gaura Hari bol.

Chapter Twelve

Every Word is a Song

“Where every word 1s a song, every step 1s a dance,
and the flute 1s the favourite attendant . . .”
(Sri Sri Brahma-sarhhita)

Every word 1s a song . .. but this is not a sound
this plane. This is from some other world, some other
Id that 1s so soft, so sweet, so heart-capturing. It 1s
a world where correct behaviour occurs most sweetly
and harmoniously. Every word is like a song (katha
am). Every movement is sweet, like dancing (natyam
anam api). It has been described in this way. Every-
g 1s replete with the highest degree of beauty. This
5 the land of beauty—there everything is beautiful.
verything has the touch of beauty divine. The prime
se 1s charming, attracting, and arresting heart and
1l, “Stop!”

There 1s a land of such existence. Our aspiration
§ for such a life (radhika-madhavasam). We can sincerely
er the idea to feel attraction to a life of such a plane,
vhere everything is of a musical character. The flute of
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Krsna guides everything. That can even draw out the
life from the body.

The sound is so charming, it appears that one’s
very feeling wants to come out of bodily existence. What-
ever part of our body is touched with any sort of such
dealing, that part seems to disconnect from the other
parts, and—if it is possible to imagine it—that part runs
to join'the subject. If there is colour, the eye wants to
feel it, as though separating himself from the other parts
of the body. There is such a competition: ‘T don't want
your connection, O body! I want to run towards that
direction—a call has come from there.” The hands, the
eyes, the touch—all faculties will compete; whatever
part is touched will want to run away from the other
friendly companions. ]

Once, after conducting the parikrama (circum-
ambulation) of the whole Vraja-mandala (the perimeter
of Sri Vrndavana), Srila Bhakti Siddhanta Saraswati
Prabhupada asked his disciples, “Which pastimes attract-
ed you most? Which location in Vrndavana has attracted
you most?” When he asked me this question, I replied
that Kadamkhandi, the place of Srila Rupa Goswami
Prabhu’s bhajana, attracted me most of all. Midway be-
tween Nandagram and Yavat there was an asrama where
Srila Rupa Goswami settled and used to write his book
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Sri-Bhakti-rasamrta-sindhu. That place attracted me
ost. Again, after a year or two, when we were at Sri
idha-Kunda in the company of Srila Prabhupada, he
very suddenly remarked, “Your place. That place of
urs . . . I was astounded. “What, where is my place?”
He said, “Your place is Kadamkhandi, the place of Srila
Rupa Goswami.” I thought, “Oh, he had some purpose
when he enquired a year or two ago which location was
ttractive to who; he kept these things on his mind, and
accordingly today he is saying, ‘Your place.””

So he was very particular about ruci-partksa, or to
ine the taste of a par- In harmony with the innate
taste of his sincere disciple,
Sri Guru—the Acaryya or
the Divine Master—guides

the disciple’s march onward
to the land of his aspiration

ticular person for a particular
lila and a particular group of
ice. It is necessary for the
Acaryya to examine his dis-
ciple and determine the place where he is to be located.
‘He must determine where his disciple stands and accord-
ingly in harmony with that innate taste help him in his
march towards that land of his aspiration.

The destination has been settled, but how shall I
reach it? When shall I reach it? Those who come to my
aid to take me there—they are my masters, my Gurus:
Siksa-gurus and Diksa-guru. Whoever helps me to go
there is my Guru. He is my guide who will help me to
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reach my located destination, the station of my innermost
hankering (radhika-madhavasarm prapto yasya prathitah
krpaya sri-gurum tam nato ’smi). He has helped me to
locate my destination; he has educated me how and
what to aspire after, and how to reach that highest
aspired shelter. I have attained all these things through
him. He is my all-in-all in life, the master of my life.
There. is a boat, and he 1s the helmsman (guru-karna-
dharam). 1 have surrendered unto him, I have accepted
him. I have boarded his boat and he is taking me towards
the goal of my life.

The human body (nr-deham) has been compared
to a boat. By utilising my resources in this body and
mind, my Gurudeva, as the helmsman, is guiding me
towards the goal. One who does not take this opportunity
after coming into the human species commits suicide.
He commits suicide by failing to take advantage of cross-
ing the ocean of life and death, birth and death, birth
One who does not take this and death. The very nature
opportunity commits suicide of the ocean of mundane
existence is waves—Iife and death, birth and death. The
helmsman to take us across this ocean of life and death,
birth and death, is Gurudeva. It is said in the
Srimad-Bhagavatam that anyone who misses this chance

1s committing suicide:
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E GFed TEERUIYRA |
TS T
I aIfE T i § e
(3T 22/30/219)

nr-deham adyam sulabham sudurllabham
plavam sukalparh guru-karnadharam
mayanukulena nabhasvateritarn
puman bhavabdhi na taret sa atmaha

(Bha: 11.20.17)

Here, the Lord is inferring, “So many boats are
sing, and I am helping like a favourable wind. The
sman 1s Guru, and I am the favourable wind. The
t 1s this human body, and you should all take this
ortunity to cross the ocean of life, birth, and death.
- world 1s compared to the infinite. It resembles
inity; 1t is very difficult to cross the ocean of life and

th, birth and death. If you want to escape these

bles (janma-mrtyu-jara-vyadhi-duhkha-dosanudarsa-

am), you must take the chance. Otherwise, you will

se 50 much that it amounts to suicide.
The grace of Sri Caitanya Mahaprabhu presupposes

ome selection, but Sri Nityananda Prabhu's grace has
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no selection. He gives His grace to whoever He comes Feon 7o TiRyerE o i FagUaf: |
across. Nityananda Prabhu is so magnanimous that He Tl TR RIS, TIPSR |
saves whoever He comes (AR ¢C)

Mahaprabhu’s grace pre-
supposes some selection, across on His way. His mercy
whereas Nityananda’s

5 ; yatha yatha gaura-padaravinde
grace has no selection

1s so raw, undiscriminating,
and broad.  Nityananda
Prabhu 1s most benevolent. Mahaprabhu has a sort of

vindeta bhaktim krta-punya-rasih
tatha tathotsarpati hydy akasmad

diserimination, but Nitydnanda Prabhu does not care radha-padambhoja-sudhambu-rasih

for any discrimination whatsoever. Whether one is a fit (i Caitanya-candramrta 88)

or an unfit candidate, he is still counted as worthy. Such
is His mercy. “As devotion unto the lotus feet of Sri Gaurasundara
Never dare to approach Sri Sri Radha and Krsna, attained by a greatly pious person, unexpectedly the

neglecting the grace of Lord Nityananda (hena nitai vine of nectar which is the service of the lotus feet of

bhai, radha-kysna paite nai). So, our revered Sripéda 1 5r1 Radha is accordingly born within his heart.”
Bhaktivedanta Swami Maharaja laid stress on Nitya-
nanda Prabhu. Nityananda Prabhu is Lord Balarama.

Nityananda Prabhu’s grace is stressed for the fallen; His

Percolated by the mercy of Sri Gauranga, try to
oproach Srimati Radharani. Then there will no possi-
of any dirt entering }.’OU No dirt can disturb you if you
disturbing you in that  have Sri Gauranga’s shelter
. That will be percolated by Sri Gauranga. If you

e shelter of Sri Gauranga you can be sure that

grace 1s real wealth for them because discrimination has
hardly a place in it. Although not much, we nonetheless

find some sort of discrimination in the magnanimity of
ou will very safely, smoothly, and intimately attain to

e service of Srimati Radharani. Otherwise it is very

Lord Gauranga. But Nityananda Prabhu is more gen-
erous. So first go to Nityananda Prabhu, and by His
grace you will go to Mahaprabhu. And by the grace of erous, and sometimes suicidal. If you do not
Mahaprabhu you will easily reach Sri Sri Radha-Govinda

in Vrndavana. This is the way shown to us.

oach through Sri Gauranga the attempt will be
nary. It is very dangerous to approach Sri
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Vrndavana and Srimati Radharani directly. You must “Ignoring society and even scriptures, they (the

Gopis) have given themselves up The Gopis gave up
to the Absolute. They gave up everything for Him
their own relatives, and what 1s socially considered to

approach commanded by Sri Gauranga. In other words,
if you can appreciate the life of Sri Gauranga, the ideal

of Sri Gauranga, then kidma (mundane desire), etc., will
be holy; they gave up everything for the cause of the
service of the Lord.” So Uddhava, the highest type of
devotee, said, “I aspire after @  ypoover has tenaciiy to
as a blade of grass or some follow this line has the
plant in Vrndavana, so that the £roatert ops of suacers
most desirable service, service of the sweetest type. Such feet-dust of the Gopis easily falls on my head.” So high
service is found in Vrndavana, and Mahaprabhu Sri is the position of the Gopis and Vrndavana. Sri Caitanya
Mahaprabhu recommended that very thing, with the
added feature of distributing it to others. Giving it to

others, one may have a

be exhaustively eliminated. You will be really purified
to be acceptable to that domain of the highest lila.

So here, in Koladvipa, Sri Caitanya Mahaprabhu
gave His best to all (kuliya-gramete asi' sri-krsna-caitanya,

hena nahi, ya 're prabhu na karila dhanya). He gave the

Caitanyadeva recommended Vrndavana life as the high-
est. Neither knowledge nor power can even approach
this Vrndavana service. In Vindavana, heart is every-

thing. Sri Uddhava also said,

The affairs of dharmma and
wholesale dealing with a life adharmma are despicable
in comparison to the
transcendental loving
'dharmma (duty), adharmma affairs of Vrndavana

(irreligion), jiana (know-

ledge, renunciation, liberation), etc.—they are very, very
low in comparison to these affairs of Vrndavana. Here,
the heart is everything. Whoever has tenacity to follow
this line has the greatest hope of success in life.

And again, distya yad asin mat sneho, bhavatinar
‘mad apanah (Bha: 10.42.44): “It is supposed that one who
gets My connection is fortunate, but I consider it My

so divine. All conceptions of
SR SORVSNINE 1, Fre ff Temedm e |
) ISl WA T fean Sepgeued! yfafufigmEm i

(H1: g0/ ¥8/8%)

asam aho carana-renu-jusam aharm syat,

vrndavane kim api gulma-latausadhinam

ya dustyajam svajanam aryya-pathari ca hitva

bhejur mukunda-padavirh Srutibhir vimrgyam
(Bha: 10.47.61)
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fortune that I got your (the Gopis’) connection. Others
say that anyone who gets My connection is fortunate.
But I consider Myself fortunate because 1 have your
connection. | am the most fortunate. It 18 My fortune
that I have your connection, so it 1s sure that I shall be
yours—I shall always be yours.” Such things were spoken
by Krsna when He met the Gopis at Kuruksetra. Such
things are unattainable—people cannot even think so
high, that such a life i1s possible. Bhaktya safjataya
bhaktya (Bha: 11.3.31): bhakti will produce more bhakti,
and that bhakti will also produce more bhakti—in this
way. Nothing else comes as a fruit. Bhakti is such a

thing, 1t 1s 1ts own reward.

TE: FEY THNFS-HSIH-
SIS~ FaeE |
it - agesy
T IS TSy I
( AR EETES )

yasyah kadapi vasanancala-khelanottha-
dhanyatidhanya-pavanena krtarthamani
yogindra-durgama-gatir madhusudano pi -
tasyah namo ’stu vrsabhanubhuvodise ‘pi

(Sri Prabodhananda Saraswatipada)
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Here it has been told that once the flow of the
and had touched some part of the cloth or dress of
ati Radharani; that wind touched Krsna's body, and
sna was besides Himself with cheer, with gladness,
with pleasure. “Oh! I felt a touch of the wind that blew
t the dress of Radharani—I am so fortunate!” And
o is that Krsna? All the religious experts, scholars,
yogis, etc., they are all hunting after Krsna's grace—and
t Krsna, He thinks Himself fortunate if He gets a
le touch of the breeze that blew past the dress of
mati Radharani. So pure is Srimati Radharani. Her
surrender, Her service, is so pure, that even a touch of
t wind makes Krsna, Bhagavan, the Supreme Lord
mself, think that He has gained the highest fortune.
He feels, “I am so fulfilled in My life.”

Srimati Radharani’s position is first and foremost.
Sri Jayadeva Goswami has written that Krsna wants the

t-dust of Srimati Radharani (dehi pada-pallavam
udaram, Gita Govinda). However, ordinary people cannot
derstand this. Only the followers of Sri Caitanya
ahaprabhu, by His grace, can understand anything of
the substance of Radha-dasyam, the servitude of Srimati
dharani. So Radha-dasyam is the highest aspiration
of the Gaudiya Vaisnava.
After Sri Caitanyadeva took sannyasa, He wandered
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throughout South India, and conquered the religious which effortlessly dispells all lamentation; that mercy
within which absolute purity resides; that mercy within

which supreme ecstasy is revealed (overshadowing all

conceptions there. At Benares, Sri Svarupa Damodara
Transcendental  @ls0 wanted to take sannyasa, but the
to sannydsa function was half-done. When the Lord

arrived at Puri, Sri Svarupa Damodara became as though

else); that mercy which ends all scriptural debates by
its appearance; that mercy which charms all directions
mad, and with his sannydsa-function half-completed he by its pastimes of divine love—by its absolute sweetness
ran to Puri. His name was Purusottama, and his brahma- ‘may that all-expansive mercy of Yours, the bestower of
cart name was Svarupa Ananda. So, with this name still, all goodness, awaken in our hearts.”
he ran to Puri, like a madman, to see his guardian and Sri Svarupa Damodara fell at the feet of Sri
friend, his everything. He greeted Sri Caitanyadeva with

this sloka:

Caitanyadeva, with this §loka on his lips. “O great ocean
‘of mercy, Sri Caitanyadeva, let Your grace be distributed

to one and all. You are the ocean of grace—let that

FergfaRl e S grace be distributed to one and all. It is the grace which
TrErTREEH el fawid | once begun never comes to end in any other wave; it
periEEcell AL e will never produce any bad thing thereafter. Your daya,
AR T T SR Your mercy, is of such quality that if anyone gets a

(AT particle of it, then in no time that mercy will eliminate

any bad position. Mando means ‘bad position,’ so aman-
dodaya is such daya that won't bring inauspiciousness
at any time.” Like a mad friend fallen at his feet, Sri
Svarupa Damodara sang this sloka to Sri Caitanyadeva.
In the line of instruction from $ri Caitanyadeva, Sri
Svarupa Damodara is first, then Sri Rupa-Sanatana (vis-
vambhara priyankara, $ri-svarupa-damodara, Smi-goswami
riipa-sandtana). Sri Svarupa Damodara’s position is such.

heloddhunita-khedaya visadaya pronmilad amodaya
samyac-chastra-vivadaya rasadaya cittarpitonmadaya
$asvad-bhaktivinodaya samadaya madhuryya-maryyadaya
§ri-caitanya-dayanidhe tava daya bhuyad amandodaya

( Sri Caitanyacandrodaya-nataka)

“O ocean of mercy, Sri Caitanya—that mercy
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In Vrndavana, his position is Lalita-sakhi. Bhuyad means
asirvada, blessings; ‘I bestow my blessings to one and
all: one and all may get the blessings of Sri Caitanyadeva.”

A hint of the particular standard of Srimati Lalita
Devi's service has been given by Srila Rupa Goswami:

T - - e e -
iz Face-waan |

radha-mukunda-pada-sambhava-gharmmabindu-

nirmmancanopakarane krta-deha-laksyam

When Lalita Devi finds a drop of perspiration at
the feet of Sri 8r1 Radha-Govinda, she furiously engages
herself to remove it. “How has it come there? We are
circumambulating Them to see that not the least pain

can enter this domain to trouble

The unprecedented g i
standard of devotion ~1hem. But how without our notice

in the Personal Associ-

ates of the Lord has this perspiration appeared?

Perspiration, perspiration!” So she
is furiously chastising herself, and wants to immedi-
ately take birth one lakh (100,000) times—with that
force she comes to remove that drop of perspiration
from the lotus feet of either of the Divine Couple. If
the least difficulty is seen in the serving area, the Lord's
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Associates can't tolerate it in any way, and such eager-
ness, self-abuse and earnestness is found n them. Sri

Caitanya Mahaprabhu said,

HoreH, (E-epiesl g AW AR |
@il oz rers o witrs A

(Th: 52 =19 8/av)

sandtana, deha-tyage krsna yadi paiye
koti-deha ksaneke tabe chadite pariye
(C.c. Antya 4.56)

“O Sanatana, to attain the service of Krsna, I want
to immediately die ten million times. I am ready to
embrace ten million deaths if that will help me serve
Him.”

The Hiadini-sakti, the feeling potency, is Srimati
%Ridhéram. Even She feels dissatisfaction within Herself;
“T can't . . " This holds the extreme position: “I can't
do My service, My duty; I can't do it.”

At the meeting in Syamanta-paficaka at Kuruksetra,
Krsna Himself suddenly fell at Srimati Radharani's feet
and begged forgiveness: ‘T am an offender, a criminal
to your position, You are so self-giving, I cannot fulfill
My real duty towards You. Your service to Me is so



200 Sermons of the Guardian of Devotion
loving, I can’t do My duty to You.” But Srimati Radha-
rani said, “It 1s I who am commutting offences, because
I am still living despite Your separation. In Your separa-
tion I am still living—that proves that I am the offender.
I am the offender, not You, because I am living. That
i1s sufficient proof that I am not fit for You. Why did I
not die with the separation? There is the proot.”
Krsna fell at Her feet: “Your position 1s so high,
so high. So long I was without You, increasing My
different duties. Without trying to satisfy You, I engaged
Myself in consideration of different duties.” But Srimati
Radharani said, “No, no, it 18 I who am the offender,
that I did not die without Your company. We find in
the scriptures that the male has such freedom, but not
the female. So I should have died in the separation, and
You have no offence that You left Me to do so many
duties here and there. You have so many duties to dis-
charge, but I am only for Your service. As such, I could
not keep up the standard.” Such was the meeting at
Kuruksetra,

So in Krsna's pastimes, the potencies are Sandhini,
Samuvit, and Hladini. Hladini holds the highest position
because of wholesale self-surrender. Next is Sariwit, and
then third is the position of the Sandhini. Thinking,
feeling, and willing: willing 1s Sandhini, thinking
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i1s Sarhuit, and feeling 1s Hladini. Ordinarily we may
that feeling 1s the last of all, but no, it 1s the first.
Feeling 1s first. Feeling, real feeling, has been given such
a high position. We are all under feeling. We are all
searching, and feeling 1s commanding. We think feeling
the result. No. Feeling is commanding everything.
st feeling, then thinking, then willing. Generally the
rmmis give the better hand to willing—willpower—all
mmand; and the jianis place everything in thinking—
‘We command the will, so we are holding the high
ition.” But feeling is at the basis of everything. He,
It, or She—is commanding everything. It has been
told like that; we have to understand the position of
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Pranati-dasakam

naumi $ri-gurupadabjar, yatirdjesvareSvaram
éri-bhaktiraksakarh §rila-, sridhara-svaminari sada [1]

sudirghonnata-diptangar, supibya-vapusam param
tridanda-tulasimala-, gopicandana-bhusitam [2]

acintya-pratibha-snigdhan, divyajfiana-prabhakaram
vedadi-sarvvasastranam, samanjasya-vidhayakam [3]

gaudiydcaryya-ratnanam, ujjvalam ratnakaustubham
§ri-caitanya-mahdapremon-, mattalinar siromanim [4]
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gayatry-artha-viniryyasam, gita-gudhartha-gauravam
stotraratnadi-samrddham, prapannajivanamrtam [5] —1-

apurvvagrantha-sambhararh, bhaktanam hrd-rasayanam I eternally offer my humble obeisances unto the
lotus feet of my Most Worshipful Divine Master, the
Supreme Emperor of the Sannyasi Kings—Srila Bhakti

Raksak Sridhar Swami.

krpaya yena dattam tam, naumi karunya-sundaram [6]

sankirttana-maharasarasabdhes candramanibharm
sambhati vitaran visve gaura-kysnam ganaih saha (7]
s P e
dhamani $ri-navadvipe, guptagovarddhane subhe
viSvavisruta-caitanya-, sarasvata-mathottamam [8] He possesses a lofty, dignified, divinely effulgent,
incomparable holy form, so charming to behold.
Adorned with Gopicandana and a necklace of Tulasi
beads, he holds the triple staff of the Vaisnava ascetics.
Although he possesses the qualification of inconceivable
potency, he 1s full of the utmost affection. All the ten

directions are illuminated by the effulgence of his

sthapayitva gurun gaura-, radha-govindavigrahan

prakasayati catmanam, seva-samsiddhi-vigrahah [9]

gaura-$rivupa-siddhanta-, divya-dharadharam gurum
$ri-bhakti-raksakam devam, sridharam pranamamy aham [10.
‘supramundane unalloyed perception. He is the dispenser
of the genuine proper harmonious adjustment of all the
scriptures—the Vedas, the Vedanta, the Upanisads, the
Puranas etc. headed by the Srimad—Bhdgavata—PuT&r}a

$raddhaya yah pathen nityam, pranati-dasakarn muda
visate ragamargesu, tasya bhakta-prasadatah

;‘-@Srimad-Bhdgavatam) which holds equal importance
with the Vedas. In the necklace of the jewels of Acaryyas
in the Sri Gaudiya Sampradaya he shines resplendently
like the brilliant Kaustubha gem, and he is radiant in

dinadhamasya tridandibhiksu-
$ri-bhakti-sundara-govindasya
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his glory as the Crown-jewel of the bumblebee-devotees
who are mad in the Supreme Lord Sri Caitanya Maha-
prabhu’s love supreme. I eternally offer my obeisances

unto him, my Most Worshipful Divine Master.
B

By his grace, he brought to full bloom the deepest
underlying purport of Gayatri, the Mother of the Vedas;
by his grace he opened the hidden treasure treasure-
house of the glorious internal purport of Srimad Bhaga-
vad-gita—and he distributed these gifts to one and all,
even the lowest of the low. He revealed the supreme
holy book Sri Prapanna-jivanamrtam, which is a treasure
of many types of precious gems of holy stanzas (the
wealth of holy stanzas compiled from Stotra-ratna by
Sri Yamunacaryya and many other valuable sources)
sung by the Lord and His devotees; he revealed an
unprecedented collection of holy books (Search for Sri
Krsna—~Reality the Beautiful, Sri Guru and His Grace,
The Golden Volcano of Divine Love, etc.) that are the
very life-nectar for the devotee’s hearts and spiritual
senses—he gave these gifts to the world. I eternally offer
my obeisances unto him, my Most Worshipful Divine
Master, the beautiful Deity of mercy incarnate.
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i

He revels in his full-blown splendour as along with

and through his intimate servitors he distributes in the
entire universe the Supreme Personality of Godhead Sri
Gaura-Krsna, the moon risen from the nectar ocean of
the Grand Dance of the congregational chanting of Sri
Krsna's holy name.

-8-10—

In Sri Navadvipa Dhama, which is nondifferent
from the holy abode of Sri Vrndavana, His Divine Grace
established the world-renowned Sri Chaitanya Saraswat
Math at Sri Koladvipa, the selfsame ‘Hidden Govard-
dhana Hill' (Gupta-Govarddhana), which is the sacred
place where all offences are absolved (Aparadha-
bhafijana-pata). There, he revealed the beautiful de-
votional service of the Worshipful Deities Sri Sri
Guru-Gauranga-Gandharvva-Govindasundara, divinely
manifesting his very self as the Deity of service in per-
fection. Eternally do I offer my obeisances unto the holy
lotus feet of my Divine Master Srila Bhakti Raksak
Sridhar Dev-Goswami Maharaj who carries the divine
current of Srila Bhakti Siddhanta Saraswati coming n
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the line of Sri Rupa, the object of Sri Gauranga Maha-

prabhu’s divine affection.

One who with pure faith happily sings this Pranati-
dasakam every day, gains the qualification to serve the
Supreme Lord on the path of spontaneous love (Raga-
marga), by the grace of the associate-servitors of that Srila

Gurudeva.

Rendered into English by
Tridandi Swami Sripada B. A. Sagar

Epilogue

| His Divine Grace $ri Srila Bhakti Raksak
Sridhar Dev-Goswami Maharaj was born in 1894 in a
highly respected Brahmana family of the Bhattacaryya
order, at Hapaniya, District Burdwan, West Bengal. He
received his education at Baharampur University. Having
taken his pious birth in St Gauda-mandala, the holy
lands where Sri Caitanya Mahaprabhu exhibited His
divine pastimes on the earth, Srila Sridhar Maharaj,
from his very childhood, had natural affinity for the
‘mission of Sri Caitanyadeva—Sankirttana, the Grand
‘Congregational Chanting of the Holy Names of the
upreme Lord. :

~ In 1926, Srla Sridhar Maharaj joined the $ri
Gaudiya Math, and became an initiated disciple of its
founder, the illustrious Srila Bhakti Siddhanta Saraswati
Thakura Goswami Prabhupada (1874-1937). He later
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accepted the holy order of sannyasa (monkhood) in 1930.
Recognising him as a faithful stalwart preacher of the
perfect precepts of Gaudiya Vaisnavism, Srila Bhakti
Siddhanta Saraswati Prabhupada conferred upon him
the name ‘Sri Bhakti Raksaka’, meaning, ‘Guardian of
Devotion’; and further, echoing the statement of the
great Vaisnava Preceptor Srila Jiva Goswami (who re-
ferred in his Sanskrit writings to the renowned Srimad-
Bhdagavatam commentator, Sri Sridhara Swamipada, as
bhakti-eka-raksaka, ‘Supreme Guardian of Devotion),
Srila Bhakti Siddhanta Saraswati Prabhupada gave him
the Tridanda-sannyasa title of ‘Sridhara.’ Thus, he be-
came Srimad Bhakti Raksak Sridhar Maharaj. As a
prominent preacher in the Sri Gaudiya Math mission,
he travelled extensively throughout India and preached
fluently in Bengali, Hindi, Sanskrit, and English, spread-
ing the teachings of Sri Caitanya Mahaprabhu on mass
levels in universities, public seminars and Sankirttana
festivals.

Srila Bhakti Siddhanta Saraswati Prabhupada also
expressed high appreciation for Srila Sridhar Maharaj's
Sanskrit composition ‘Sri Bhaktivinoda Viraha-dasakam,’
considering it an omen of assurance that the grand ideals
and dignity of the Sri Gaudiya Divine Succession
(Sampradaya) would be perfectly upheld and preached
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by such a learned and sensitive devotee as Srila Sridhar
Maharaj. And practically, as a testimony to this fact,
just prior to Srila Bhakti Siddhanta Saraswati Thakura
Prabhupada’s departure from this mortal world, Srila
Prabhupada had Srila Sridhar Maharéj sing in his pres-
ence the holy prayer most venerated by the entire Sri
Gaudiya Vaisnava community—S’ri Rupa-manjari-pada,
sei mora sampada.

After the passing of Srila Bhakti Siddhanta Sara-
swati Thakura Goswami Prabhupada, Srila Sridhar
Maharaj's Godbrothers, associates, and the public, nat-

~urally revered him as the seniormost representative of

the Sri Gaudiya Sampradaya, although Srila Sridhar
Maharaj himself was more inclined to anonymity as a
humble Vaisnava. Nonetheless, by the call of divine duty
and divine inspiration, he established the Sri Chaitanya
Saraswat Math at Sri Nabadwip Dham, hinting in a
short Sanskrit poem that the Math—as a sanctuary
where the holy message of his Gurudeva, Sri Rupa, and
Sri Caitanyadeva was preached—would inevitably be-
come renowned throughout the world amongst the
sincere and pious seekers of unalloyed truth and divinity.
Srila Sridhar Maharaj is the composer of numerous
classical prayers and commentaries in Sanskrit and Ben-

gali. His works are hailed as gems of pure Vaisnavism



214 Sermons of the Guardian of Devotion

by scholars, philosophers, and devotees world-wide. He
authored Sri Sri Prapanna-jitvanamrtam, a Sanskrit devo-
tional treatise on the subject of divine surrender, which
has become a standard text-book for devotees every-
where.

Upon reaching his eighties, not only Indians but
persons from America, Europe, and the world over,
became attracted by his teachings and personality. He
was known as a pure saint of the most simple habits of
living. He was respected and loved for his saintly sim-
plicity, his affectionate nature and dealings; and he was
revered by all, whether Godbrothers, disciples, other
devotees, or the general public, being unanimously ven-
erated for his formidable encyclopaedic command of the
revealed scriptures, and further for his unique and unpre-
cedented style of casting newer and newer light upon
the most internal philosophical and revelatory purports
of pure Sri Gaudiya-Vaisnava-Siddhanta.

A vast library of his taped discourses has been
compiled by his disciples, and from such recordings
have been published the exquisite English books “Search
for Sri Krsna—Reality the Beautiful,” “Sri Guru and His
Grace,” “The Golden Volcano of Divine Love,” “Loving
Search for the Lost Servant,” as well as his unique com-

mentary and interpretation of Srimad Bhagavad-gita,
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“The Hidden Treasure of the Sweet Absolute,” and many
others. Many more publications are also anticipated.

On 12th August, 1988, His Divine Grace Srila
Bhakti Raksak Sridhar Dev-Goswami Maharaj departed
from this world, to enter into the eternal pastimes. His
departure did not herald the departure of one of the
great stars of the Sri Gaudiya firmament, but that of
the moon itself. Even the earth herself trembled on two
occasions, forecasting and punctuating the event. A div-
ine temple, named “The Temple of Union in Separation,”
will be erected at his holy shrine at Sri Chaitanya Sara-
swat Math, Nabadwip, and worship will continue
throughout the generations.

Srila Sridhar Maharaj selected his most intimate
and senior Sannyasi disciple, Srimad Swami Bhakti
Sundar Govinda Maharaj, as his successor, blessing him
with the position of Acdryya-President of Sri Chaitanya
Saraswat Math and all its affihated branches. His Holi-
ness Srimad Bhakti Sundar Govinda Maharaj penned
the preceding Pranati-dasakam as an offering to his
Gurudeva. All over the world 1t is sung with devotion
by the devotees of Srila Bhakti Raksaka Sridhar Dev-
Goswami Mahardj. Srimad Bhakti Sundar Govinda
Maharaj 1s a distinguished and talented Sansknit scholar
and illustrious preacher of the Precepts of Sri Caitanya-
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deva, qualities that were prominent in his glorious
Gurudeva, Orn Visnupada Astottara-$ata-éri Srimad
Bhakti Raksak Sridhar Dev-Goswami Maharaj.

Humbly,
Tridandi Swami B.A. Sagar
Editor

Abbreviations

T — dETara
o — SR,

5 —A o5 AONTS
2 Sli—AroTeias

B.r.s.—Sri Bhakti-rasamrta-sindhuh
Bg.—Srimad Bhagavad-gita
Bha:—Srimad-Bhagavatam
C.c.—Sni Caitanya-Caritamrta
C.Bha:—Sri Caitanya-Bhagavata
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