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All Glory to S$ri Krsna Chaitanya
the Golden Moon of Sri Mayapur

For the Reader’s Appreciation

In the Madhya-Lila, ninth chapter of Sri Chaitanya-
Charitamrta, we find:

“That day, the Lord went to the bank of the Payasvini
river. After bathing He went to the Adi-Kesava Temple
where He met with the great devotees there, and it was
there that He cbtained the ancient manuscript of the fifth
chapter of Sri Brahma-sarrhita. This gave the Lord
unlimited joy, and Divine Ecstatic Symptoms appeared in
His Body—trembling, weeping, perspiring; He was
stunned, thrilled with Ecstasy.

“As a Scripture embodying Perfect Truths (siddhanta),
Sri Brahma-sarnhita has no equal; it is the best of all Holy
Books proclaiming the Glories of the Supreme Lord
Govinda. Endless Perfect Truths are expressed in few

i)
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words. It is the essence of all Vaisnava Scriptures.

“The Lord had that manuscript copied very carefully.
Then He joyfully went to visit the Temple of Ananta-
Padmanabha.”

What more can I say than this? At least I may say that
if this Scripture is reckoned as one of the most ancient
Scriptures, then it is an unprecedented and truly authori-
tative source of the Teachings of Krsna-Bhakti, Devotion
for the Supreme Lord, Krsna. Again, if it is suggested that
this Scripture was not originally found in this province (Ben-
gal), so it was actuaily authored by Sri S$ri
what could be more happy for us? By obtaining any work
of siddhanta written by $ri Mahaprabhu, no trace of doubt
can ever remain in the world of Vaispava thought. However
one may consider it, this Holy Book, Sri Brahma-sarhita,
is worshippable to every devotee.

—Sri Bhaktivinoda
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All Glory to the Divine Master
and the Supreme Lord Sti Krsna Chaitanya

Feelings of Appreciation

It is no secret that prior to its discovery by Sri
G dar, Srf Brah "-"wasnot, d in

India as was the Great Lii P ded in

the forest of Naimisa—the Transcendental Treatise
Srimad-Bhagavatam. The word Brahma (or Brahman)
means the Vedas and the Substantial Reality established by
the Vedas; and the Substantial Reality established by the
Vedas is Purus the Ultimate Predomi or Male
Personality. Any philosophy that ignores the Ultimate Per—
sonality while ad the term ap: seya,

‘divine,” ‘supramundane’ or ‘superhuman’ in order to dis-
prove mundane conceptualization, must need fall within
the category of peripheral doctrines or religions.

iii/()
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Beyond even any consideration of mundanity, the Teach-
ings of Devotion for the Supreme Reality—the Supreme
Personality of Godhead—that were revealed within the
heart of four-headed Brahmia from the Supramental
Anthologies (Vedas), have been described in the one
hundred chapters that form the Ticatise Brehma-sarhita.
As this fifth chapter is supremely beneficial for the soul it
has come to hold the Most Worshippable position for the
Gaudiya Vaisnavas or faithful devotees in the line of Sri
Chaitanyadev. In this respect it is noteworthy that in the
Philosophy of the Divine Succession stemming from Lord
Brahma, by the Grace of the Supreme Lord, the Substantial
or Axiomatic Truth has been revealed within the funda-
mental four sfokas (catuh-sloki) of Srimad-Bhag

There is no question of the Supreme Personallty or
Predominator, Purusottama, being of the same category of
any other persons or predominators (males or purusas) of
this mundane world. They are clearly distinct from one
another in that the Supreme Personality of Godhead Sri
Krsna is in all respects the Absolute Lord or Predominator
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of the female or predominated factor (prakrti), while the
living being or jiva is tightly shackled by the predominated
factor in the shape of material nature, and only through his
identification with the mundane plane must he refer to the
revelation of the Supreme Lord as ‘supramundane.’ Sri
Dhdma, mentioned in the first sloka® of the Srimad-
Bhay has no iation with the affairs of the
mundane world. The meaning of the word dhama is ‘refuge’
and “light.” Nothing is visible without the help of light. The
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is world’s creation, sustenance and annihilation is effected by the
positive and negative assertion of the Supreme Lord; in His Supremacy
He is the Omniscient, Perfect Perception is axiomatic in Him, and He
incites the inspiration in the intellect of the primeval poet Lord Brahma
in order 1o reveal the Substantial Reality within his heart; all the gods
headed by Indra are bewildered in trying to comprehend Him; as in a
mirage, by interaction the mutual exchange of the qualities of fire, water
and earth create the appearance of another truth, similarly, the existence
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basis of the light which is to be worshipped and seen within
revelation has been established to be of the nature of a
person. Beyond the mutable, conditional relativity found
within the d: of ‘p ity,” the eter-
nality of the Personal Mamstay of light itself is situated in
the Divine Realm.

The viewpoint of nondifferentiation, where the seer and
seen are ultimately considered to be one, is ruled by the
incomplete, unwholesome measuare of tha mundane king-
dom. Maya-sakti, or the d t deludi
potency, has not the power to restrict the Infinity of her
Lord of i able Potency, Mahesvara (Visnu). In des-
cribing the Worshippable Object of the fifth chapter of this
book, the fallaci and danely fabricated phil h
of non-differentiation has been disproved.

of the mundane qualities of saftva, rajah and tamah or illumination, flux
and inertia, appears as factual truth in Him aithough in actuality He is
the One within whom mundanity is impossible; deception can never exist
within Him. We meditate upon that Supreme Lord, whose very Nature
is the Embodiment of Truth. [We worship that Supreme Truth’s Own Self,
the Lord of GokulaVraja-Dhama, $1i Krsna, by practising our heart’s
remembrance of His Divine Name, chanting His Glories and always
absorbing our thoughts in His Form, Qualities and Pastimes.]”
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The purport traced in Brahma-sarithitd is most favourable
in saving us from the mundane view’s ascription of vulgarity
to the creative conception when elucidated in terms of
efficient or material and instrumental causes. This Book is
utterly devoid of the lowly connotations that would titillate
the poor minds of those obsessed with vulgarity. Rather,
we must know that the aim of this Holy Text is to provide
new strength and relief to those sapped of their vital energy
through their perverse tendencies.

By the mercy of Perfect Philosophy (sudarsana), a study
of the five concluding slokas of the Book will afford us our
eternal wisdom, being intended to meticulously teach us
the genuine revelation of the Supreme Element of Godhead
while elucidating how that Element is observed distortedly
through emphasis on the alternative fourfold doctrines (of
dharmma, artha, kama and moksa—religiosity, material
gain, material desire and liberation), bringing about the
doctrine of fivefold worship (pasicopdsana). With the advent
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of such eternal wisdom in the heart, one may no longer
harbour animosity toward the Holy Abode, Sri Dhama,
and the need for asserting oneself by preaching the doctrine
of nondifferentiation will no longer be felt.

It is through good fortune that one may experience,
beyond the planes of Devi-dthama and Mahesa-dhama, the
Transcendental variegatedness of the Divine Realm that is
the Lord’s Personal Abode—the Plane where deception
cannot stand. Without depending on the deceit inherent to
the conditional plane, in the consideration of Eternal Joy in
God’s Transcendence we shall find His Realm to be the
Affairs of the Transcendental. So the Treatise that describes
all these Transcendental subject matters is known as
Apauruseya-sarhhita. It is possible for persons of impure
heart to be relieved of mundane enjoyment by the power
of practising devotional life (sadhana-bhakti). Persons
absorbed in mundane enjoyment or exploitation are unable
to take refuge in Devotion or Bhakti. They are ever afflicted,
being tied to the stake of their mundane deeds (karmma).
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They cannot be relieved of the obsession for mundane lust
by any other method than singing the Glories of Kamadeva,
the Transcendental Lord of all Desires. But an adverse fruit
will come to those who consider Kamadeva in the same
category as their illicit lust. When we attain the Mercy of
the Supreme Lord by faithfully following the four-headed
Lord Brahmi, and when we become fit recipients of the
Supreme Lord’s Grace as a result of singing with a pure
heart the Divine Songs of His unending Glories, at that
moment we shall know the genuine fruition of our reading,
recitation or singing of Brahma-sarhhita.

Then we shall be able to know that in the highest Plane
of Divine Service (Seva) to the Factual Supreme Godhead
is found Reality the Beautiful $1i Radha-Govinda in the
Selfsame Form of St Gaura. The lower hemisphere of the
Divine Abode Goloka is the Plane of two and a half of the
total five Divine Serving Dispositions (Rasas). Situated
below that is the Abode called Mahe$a-dhama and below
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Mahesa-dhama is the material world of fourteen planes
called Devi-dhama. The worldly desires of the residents of
Devi-dhama who wander throughout the universe are

ithd in Mahesa-dhiama. But Mahe$a-dhama’s concep-
tion of desirelessness is illuminated by the purifying agent
of Service. That purifying agent in the Form of this Brahma-
sarhitd has revealed the Acme of Nectarine Love for St
Radha-Govinda by elucidating the fifth aim of human life;
and the gatherer of that Nectar, $ti Gaurasundar, the
Beautiful Golden Lord, has distributed it to the souls in
this world, showing us His Nature of Supreme Magnanimity
and His Pastimes of bestowing the most precious Gift of
Divine Love for Krsna.

—S$ri Siddhanta Saraswati
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All Glory to the Divine Master
and the Supreme Lord Sri Krsna Chaitanya

Prologue

Ever since the day that I, by the causeless Grace of the
All-Auspicious Descent of the Supreme Lord in the Forms
of S$ti Sri Nitai-Chaitanyadev, attained the shelter of the
lotus feet of my Most Worshippable Srila Guru Mahar3j
Om Visnupad Paramaharhsa Sri Srimad Bhakti Raksak
Sridhar Dev-Goswami Maharaj, by his boundless Mercy
the inspiration for the genuine search for the Ultimate Truth
was awakened in my heart; and further, that causelessly
gracious Srila Guru Mahiraj gave me that initial connection,
the vital link that enables us to attain the qualification to
enter into the basic land of faith (ddau Sraddha) in

Xif(3>)
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accordance with Sti $rimat Rapa Goswami’s guiding verse
for the progressive life of Divine Service (bhajana), 3G
3G T4 WE: ddau Sraddha tatah sadhu-serigah. From that
very time, I, by his Grace, got the fortune of having this
message of Gitopanisad take its tangible shape in my heart:
Al S afer e | SRR ¥ 9 abERRRR: 1 ad
viddhi pranipdtena pariprasnena sevayd, upadeksyanti te
Jridnarh jridninas darsinah— ‘Satisfy the enligh d
Guru with your prostrate obeisances, reasonable enquiries
and sincere service, and you will be able to realize the
Knowledge I have spoken of. The great souls who are adept
in the Scriptures and endowed with direct experience con-
cerning the Supreme Spirit, Param Brahman, will teach
you.” Similarly, it is also mentioned in the Upanisads:
ﬁfﬁmi | TeHafTed Wi siEE wEeE tad vi-
ay it sa gurum evabhiy het samit panih Srotriy
brahma -nistham—“To attain specific (Devotional) Know-
ledge of the Supreme Lord, one aspiring for auspiciousness
must bring offerings, and approach, by his thought, word
and deed, a genuine Guru who is versed in the purport of
the Vedas and who knows the Reality of Krsna.”
‘Whether in the Divine World or in the ordinary world,
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in order to properly learn whatever subject we wish, we
must take the shelter of a specialist—a genuine teacher.
Actually, there is no way to achieve Divine Knowledge
without the Grace of the genuine Divine Master, and that
Knowledge will manifest according to the degree of one’s
surrender.

The primeval poet, four-headed Lord Brahma who was
born from the universal lotus flower, is the original Guru
of our Divine Succession. So this Divine Succession stem-
ming from Lord Brahma is naturally illuminated by the
Divine Light of his perception, his worship and his revela-
tion. In the beginning, by the Grace of the Supreme Lord,
through the agency of His Divine Sound Vibration (Divya
SaraswatT), Lord Brahma was taught the eighteen-syllabled
§ri Krsna Mantra and he practised penances in pursuance
of cultivating that Mantra. He propitiated his Worshippable
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Object by his perfect meditation, and he was raised to the
twice-born status by being initiated and purified by the
Lord’s Divine Flute Song emanating (muralista-kirttana-
dhanari) as the Kama-Gayattri Mantra. He was thus
initiated by the Original Guru of Gurus who is like a vast
rolling ocean of the waves of Divine Pastimes—the Match-
less Reality in Person—the Supreme Lord Sri Krsna. In
other words, by the Potency of that function he attained
to his second birth—the Divine Realm was completely
unveiled before him.

S$rila Bhaktivinoda Thakur has written, “Kama-Gayattri

..is the Gayattri taken after the eighteen-syllabled
Mantra . . . . In this Gayattri is indicated the realization of
the Lild or Divine Pastimes of Sri Gopijanavallabha, the
Beloved of the Gopis, after complete meditation upon Him;
and the prayer to attain to (the Service of) that Transcenden-
tal Cupid. In the entire Transcendental World there is no
higher pursuit for Divine Love in the shelter of an Ecstatic
Relationship with Him."”

Empowered by faithfully meditating upon and singing
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that Gayattri, Lord Brahma frecly wandered throughout
the length and breadth of the Ocean of Truth; and his
prayers in glorification of Sri Govinda, which are the Quin-
tessence of all the Vedas, are the basis of the fifth of the
hundred chapters of Sri Brahma-sarihita. Moreover, the
fortunate, faithful virtuous souls can enter into a crystal-
clear conception of the entire mundane world’s and Trans-

d World's i i and flow, by
reading or singing this Hymn with due regard and
devotion.

The Supremely Magnanimous Source of all Avatéras, the
Bestower of shelter in the shade of the umbrella of His
Own Perfect Philosophy (siddhanta) of I ivable One-
ness and Distinction (Acintya-bhedabheda)—th:

Lord St Chaitanyadev—was filled with Divine Ecs!asy
upon observing the perfect reflection of the Light of the
Perfect Philosophy revealed by the fifth chapter of Sri
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Brahma-sarhitd rich with the Songs of the Glories of $ri
Srila Govindadev, the Tips of the Toes of whose Lotus Feet
are eternally illuminated by the drati or worship offered by
the radiance of the crown-jewels of all the Vedas. With
great Love, He brought in His Own Hand the manuscript
of the Book from South India and joyfully offered it to the
hands of the devotees. In the words of Srila Krsnadasa
Kavirija we find:

“Fratetz A TeRRer-IA | GRS AR R
o SR I PSSP | - (- M- e Wi 1

iddha; astra nahi ‘brahi hhitd-samana,

govinda-mahima-jiidnera parama karana.
alpa aksare kahe siddhanta apara,
sakala-vaisnava-Sistra-madhye ati sara.

“As a Scripture embodying Perfect Truths, Sr7 Brahma-
sarrhita has no equal; it is the Supreme Wisdom of the
Glories of the Supreme Lord Govinda. Endless Perfect
Truths are expressed in few words. It is the Quintessence
of all Vaisnava Scriptures.”

1 feel the need to mention just one more important point,
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regarding our reading Srimad-Bhagavatam as Sriman
Mahiprabhu has had it made known to us: “¥jz ST #E
3%(3E A" yaha bhagavata pada vaisnavera sthane—"Go
and learn the Bhdgavat from a Vaisnava.” Taking the gist
of this instruction to heart, it is definitely everyone’s duty
to give careful attention to their supreme benefit by singing
and preaching this King of Holy Books, faithfully following
the path chalked out by Srila Sachchidananda Bhaktivinoda
Thakur; because faithfully folk i g the y of
that great King of Acaryyas, the Guardian of the Sr1
Brahma-Madhva-Gaudiya Sampradaya, Srila Sri ¥iva
Goswami—Srila Bhaktivinoda Thakur has brought ever-
increasing joy to the hearts of the true devotees by illuminat-
ing the Lotus Feet of Saccidananda-vigraha Sri Govinda,
the Embodi of Truth, C i and Joy, in the
tender lotus flower of Perfect Truths that has been brought
to bloom in his personal Divine Revelations. This is the
unique, safe refuge for the sincere seekers and also the
exclusive Saraswata-GaudiyaVaisnavas who are already
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conversant with the Art of Divine Service.
By the Grace of our Grand-Guru, the Embodiment of
$ri Gaura’s Grace—Orh Visnupad Srimad Bhakti Siddhanta

§: i Goswami Prabhupad; d his Personal Associ-
ates, we now find that fortunate souls the world over have
become intoxi with §ri G Sarkin . In this way

singing and singing the Glories of St Gaurahari, floating
and floating down the Ocean of Joy of the Hare Krsna
Mahamantra taught by Him, they are progressing towards
the Divine Abode of Transcendental Touchstone in their
divine aspirations for Loving Service unto the Divine
Couple Sri St Radha-Govinda, who are ever attended by
the Loving Service of hundreds of thousands of Laksmis.
This jewel of Holy Books, as the elixir of life of all such
blessed souls, will fortify them more and more. With this
faith we are attempting to bring this Book to light in the
international English language. If T may quote Srila
Prabhupada’s words, “stee &, oif¥at =1 TF, 3 w%-
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(TRWI ° abhakta praydsa, dekhiya nd hasa, iha guru-
gaura-dasya—"Don’t laugh to see this nondevotee’s
attempt, for he’s trying to serve Guru and Mahaprabhu.”
With the aim of fulfilling the heart’s desires of our
Supremely Worshippable Srila Guru Maharaj, today we are
overjoyed because this greatly aspired-for service attempt
has borne fruits by the mercy of the Vaisnavas who are
‘Transcendental wish-fulfilling trees incarnate.

Needless to say, the pai ing work of lation, etc.,
of this great Treatise can be appreciated by the learned.
Still, our dear and close friend, to whom Srila Guru Maharj
was so affectionate, and who has been given the responsi-
bility of continuing and expanding our $ri Math’s work in
the Western countries, the well-known and quatified
preacher Tridandi Swami Sripad Bhakti Ananda Sagar
Maharaj has, by his sincere serving efforts, day and night,
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fulfilled the task. For the basis of the translation he has felt
himself fortunate to have been able to consult our
Grand-Gurudev Jagad-Guru Prabhupida Srila Bhakti
Siddhanta Saraswati Goswami Thakur’s Madras Gaudiya
Math and Mayapur Sri Chaitanya Math’s English and
Bengali editions respectively. He not only rendered the
translation, but he accepted the entire responsibility of
bringing the publication to light, and he has spared no pains
in bringing it out in a beautiful and faultless form. Still, our
unsuspecting errors, omissions, etc., may occur, as the
essence-drinking, liberal Vaisnavas and the devoted readers
are not unaware of, yet we have full confidence that they
never suffer any dearth of benevolence in their natural
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forbearance. In conclusion, in the words of Srila Guru
Mahiraj I would beg to offer my obeisances unto the lotus
feet of them all.

" e fae TR
Yo W wegee weeR |
w0 AT

R TS X T T o
granthartharh jada-dhi-hrditv iha mahotsahadl -saficCranair
yesan catra satdri satirtha-suhrda dhanddyais va
yesdri capy adhame kypa mayi :ubhn pathadibhir vanyatha
sarvvesam aham atra pada-kamalari vande punar vai punah

“Those dear Godbrothers and true devotees who by
bringing out this Book have given much life to my poor
heart, or who have assisted in its refinement, or who may
read it, or who have in any other way bestowed or may in
the future bestow their auspicious goodwill upon this
humble soul—I now offer my humble obeisances unto the
Iotus feet of them all.”

Sri Chaitanya Smswat Math, A humble servant

Svargadvar, Puri, Tn B

Rathayates Day, 13th July, 1991 Of the Lord’s devotees,
Sri Bhakti Sundar Govinda
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All Glory to the Divine Master
and the Supreme Lord S$ri Krsna Chaitanya

Translator’s Note

1 offer my humble obeisances unto the lotus feet of my
Diksa-Guru Orh Visnupad Sti Srila Bhaktivedanta Swami
Maharaj, unto the lotus feet of my Param Siksa-Guru Om
Visnupad $ri Srila Bhakti Raksak Sridhar Dev-Goswami
Maharij, and unto the lotus feet of my Siksa-Guru Ot
Visnupad $ri Srila Bhakti Sundar Govinda Mahéaraj, Srila
Sridhar Maharaj’s most beloved Intimate Servitor and
Disciple, and his p ppointed Guardian-Servitor
and President-Acharyya for Sri Chaitanya Saraswat Math,
Nabadwip, India, with its centres internationally.

By their Grace, and by the Grace of the unalloyed
devotees in their line, I was given the service of rendering
into English this Holy Book Srf Brahma-sarihita from the
Bengali translation and elaborate commentary of the Most
Venerable Orh Vispupada Sri Srila Sachchidananda
Bhaktivinoda Thakur [1838-1914], the great preacher of
Unalloyed Devotion in this most exalted Divine Succession
of Sri Chaitanya Mahaprabhu. The work was first published
in 1897, and also edited by our Param Gurudev Prabhupada
Srila Bhakti Siddhanta Saraswati Goswami Thakur. We are
eternally indebted to those great Guides and Reformers
who made spiritual history by illuminating the world by
restating Sriman Mahaprabhu’s Teachings in their pure form
in their vast literary contributions, their words and their

XxiiA(2R)
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deeds. When will that day be mine when this lowly soul
can render some service to the dust of their holy lotus feet?

The Divine Teachings of Sri Brah #hitd can be at
times intricate in their English rendering, especially for
those who have had little or no previous acquaintance with
the subject, so I have tried my utmost to portray the original
concepts as simply and concisely as possible, inserting foot-
notes, etc., at relevant points to assist the readers.

I am ever indebted to all the kind devotees around the
world for their valuable assistance and encouragement in
consultation, editing and proofing. And I am bound by
unceasing gratitude to my dear Godbrother Sri Ananta
Krsna Prabhu, Director of Edisviz Kiad, Budapest,
Hungary, who bore the entire cost of bringing out this most
important publication.

Above all, Srla Govinda Maharaj, by his Divine
Affection and brilliant example of Divine Service to Srila
Guru Mahardj, is our eternal source of strength and
inspiration. In offering this effort to the lotus hand of O
Visnupad Srila Govinda Mahirj, I pray that His Divine
Grace and the great souls of the Guru-varga and the pure
devotees of the Lord may be satisfied, thus drawing the
Grace of the Supreme Lord Sti Krsna Chaitanya.

$ri Chaitanya Saraswat Math, A humble aspiring servant,

Nabadwip, India. .
Appearance of 17 Sri Baladev, Swami B. A. Sagar

25th August, 1991
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Om Visnupad Sri Srila Bhakti Sundar Govinda Dev-Goswami Maharaj
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Nabadwip Sri Chaitanya Saraswat Math
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The Great Pioneer of Pure Devotion in the present age
Orh Visnupad Sri Srila Sachchidananda Bhaktivinoda Thikur
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All Glory to Sri Sri Guru and Gauranga
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Sri Sri Brahma-samhita Prakasini
Illumination

Onir Visnupad Srila Sachchidananda Bhaktivinoda Thakur
[His preface to his Bengali translation and commentary]

eipa-Frars-ayg ez [em 7Y,
= T Sy wf{m |
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AT T, Fe-Girea @ 73,
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Lord Brahma meticulously collected (compiled) this
Gem, Sri Brahma-sarhita, which is a vast mine of Perfect
Conclusions or siddhanta; thus did Brahma sing the unend-
ing Glories of Sr Krsna. These Holy Prayers are entered
into the fifth chapter of the Book. They are the Supreme
Wealth of humanity. On His travels throughout South
India, Sri Gauranga, the ocean of Grace and supreme

xxvii (29)
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friend of the souls blinded in the darkness of this age of
Kali, retrieved this Divine Treasure of Brahma-sarithitd just
to deliver the souls surrendered unto Him. The Sanskrit
commentary of this work flowed from the pen of Sri Jiva
Goswami Prabhu, who is acclaimed by the pious intelli-
gentsia as the greatest philosopher the world has ever
known. His commentary was evolved through deep study
of the monumental archives of the established Vedic
Scriptures. In his benevolence, the venerable $ri Jiva gave
this gift to the Gaudiya Vaisnavas.

Once my Divine Master, St Bipin Bihari Prabhu,
instructed me to write, expanding on that commentary of
Sri Jiva Goswami Prabhu. So it is with a joyful heart that
this humble servitor has presented a few words herein. If
the devotees reflect on these writings with the pure theistic
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the heart’s desire of this servitor will be fulfilled, because
Pure Devotion will be preached in the world.

O S$ri Rpa, Sri Jiva, S Sanatana—thy Grace is like an
ocean; you are life and soul for the devotees. The purport
of the y is deep and unfath ble like the ocean,
at the edge of which I stand benumbed. You must graciously
ordain that the Divine Potency enter my words.

Bringing to bloom with great care the beautiful
flower-buds which are the words of St Jiva, and offering
my prostrate obeisances unto the Divine Master and the
Sup Lord Sri Krsnachandra, T shall know myself to be

blessed when I can offer these flowers to the hand of the
pure devotee. Such is my heart’s aspiration.

*Those wha, by the potency of Bhaksi, have attained the strength to
differentiate between the transcendent and the mundane are alone quali-
fied to enter into the mysteries of this Prakasini Gaudiya Commentary.
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All Glory to $ri $tf Guru and Gauranga
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Sri Sri Brahma-sarhhita

Quintessence of Reality the Beautiful

Verse 1
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Illumination
Translation: The Supreme Lord, the Embodiment of
Truth, Consciousness and Joy, is Govinda Krsna. He is
beginningless, the Origin of all that be, and the Cause of
all causes. {1]
Purport: With His Personal Eternal Name, Eternal Form,

175
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Eternal Qualities and Eternal Pastimes, Krsna alone shines
resplendent above all other entities as the Supreme. The
Name ‘Krsna’ is His Eternal Name that proclaims Him to
be the Sup Existence by His ch istic of attracting
the Love of all beings. His Form of concentrated Truth
(sat), Consciousness (cit) and Joy (dnanda), of two-armed
humanlike feature and charming heavenly dark blue
(Syamasundar) hue, holding the flute (Muralidhar), is His
Personal Eternal Character.

By the Power of His own inconceivable Potency, despite
His Almighty Majestic Nature, in His charming medium-
sized Form He attracts all that be; in that Eternal Form,
His Nature as the Autocrat possessing miraculous Transcen-
dental Qualities, Senses, etc., is unique with all-embracing
harmony. Truth, Immortal Consciousness and Divine
Ecstasy have their full glory in Him, with absolute concen-

trated intensity.

P i the Omnip p 1, the Almighty
God or I§vara—Visnu the Preserver—is but the Portion of
His Intrinsic Self, manifest within the mundane world.

Therefore Krsna is the one and only Supreme Godhead or

tpurport, verse 1
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Paramesvara (i§varah paramah krsnah). Although His In-
finite Transcendental Senses and Qualities are all clearly
distinct from one another, by His inconceivable Potency
they are perfectly situated, eternally appearing in the one
absolutely charming, unrivalled Transcendental Form. That
Divine Form is the Self of Krsna, and the Self of Krsna is
that Divine Form. His Divine Form is the Entity of Absolute
Concentrated Intensity of Being, Cognizance and Ecstasy;
and so the attributeless, formless Spirit or Brahman, the
unconcentrated principle of being, cognizance and bliss, is
merely the Bodily effulgence of that Entity of Absolute
Concentrated Intensity.

The Divine Intrinsic Form of Krsna is in itself without
origin, and it is the Origin of Brahman and Paramatman.
That Selfsame Krsna, who is served by Sri, the Original
Goddess of Fortune, is Govinda—who may be viewed
according to His Pastimes as Gopati, the Lord of the cows;
Gopapati, the Lord of the cowherds; Gopipati, the Lord
of the cowherd damsels; Gokulapati, the Lord of the Divine
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Village on Earth where cows flourish; and Golokapati, the
Lord of the Divine Abode of cows. As both Predominator
and Predominated, He is the Cause of all causes: incited
by the glance of His Fractional Predominative Descent
(Purusa ) Form of P 7 His p
inferior potency creates the material world. The
unlimited individual souls or jivas are the manifest
marginal potency rays of effulgence emanating from that
Paramatman.

This Holy Book establishes the supremacy of Lord Krsna,
and thus the auspicious invocation to the Book is
accomplished by chanting His Name. [1]
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Translation: (In this verse, the Transcendental Abode
[Dhama] of Gokula, the Seat of the Pastimes of Divinely
playful $1i Krsna is being described.) The Superexcellent
Abode of Krsna is Gokaula; it is eternally manifest through
a Portion of the Infinite (Ananta). This Abode takes the
shape of a unique Divine Lotus Flower possessing thousands
of petals, the core of which is Krsna’s own home. [2]

Purpert: Gokula, which is identical with Goloka, is not
created or mundane. Krsna’s Infinite Potency is ever-
expanding, and Krsna’s Divine Alter Ego, Baladeva, is the
reservoir of that Potency. The Infinite Aspect of the Trans-
cendental Enmy of Baladeva is twofold, encompassing both
Tr and ity. One d of the Lord’s
dane infinity (ekapada-vibhii), and that will

majesty is
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be discussed in the appropriate place. The Transcendent
Infinity is the Lord’s triquadrantal Majesty (tripada-
vibhati}, or the place of no lamentation, death or apprehen-
sion; and that Domain is by nature effulgent in the sense
that it is the Transcendental Kingdom. That Kingdom is the
manifest Majesty of the Almighty, the Great Vaikuntha or
the Unlimited Transcendental Spiritual World, Paravyoma.
Beyond the purview of material nature, on the far shore
of the River of Passivity, Viraja, that Domain presides in
allits Glory, eternally surrounded by the spiritual effulgence
of Brahman. The upper region of that Infinite Divine
Majesty is the Abode of absolute sweetness and charm—
Gokula or Goloka, which is the Ultimate Portion of the
splendour of the Spiritual World eternally manifest in its
beauty to the extreme. This is referred to by some authori-
ties as the Abode of Maha-Narayana, the Great Narayana,
or Miila-Nariyana, the Original Narayana. Thus Gokula,
identical with Goloka, is the Superexcellent Abode. That
one Holy Abode is resplendent as Goloka and Gokula

[porport, verse 2
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according to their different locations, upper and lower
respectively.

Srimat Sanatana Goswami has stated in his $ri Brhad-
Bha, amy , which embodies the essence of all Holy
Scriptures: a9 el TR TR a9 T: | e ST
FER FAOHN yatha kridati tad bhimau goloke 'pi tathaiva
sah adha-irddhyvataya bhedo 'nayoh kalpate kevalam. The
meaning is that in Gokula, which is manifest in this material
world, Krsna sports in His Divine Pastimes in exactly the
same way as He does in Goloka. There is no difference
between Goloka and Gokula except that Goloka is situated
at the topmost region of the Spiritual Plane, and that self-
same place of Krsna’s Pastimes is manifest as Gokula in
this world.

$1i Jiva Goswami has also elucidated in his Sat-sandarbha,
|

A S G Tt
Joka-niri h davanadinam nitva-k dha

par VI rya-Krst
tvar; goloka-vrndavanayor ekatvari ca: Although Goloka
and Gokula are identical, by dint of Krsna’s inconceivable
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Potency Goloka is the topmost plane of the Transcendental
World while Gokula, situated in Mathura-mandala or
Mathuré province, is revealed within the insignificant quad-
rant of the Lord’s majesty that issues forth from His delud-
ing Maya potency as the mundane world. It lies beyond the
faculty of the jiva’s puny intellect to conceive how the Divine
Abode, despite being the vast triquadrantal Majesty of God,
comes to be dated in the neth gions of the
quadrant of the mundane majesty; and it is demonstrative
of the greatness of Krsna’s inconceivable Potency.

The Entity of Gokula is the Divine Abode, immeasurable
and unlimited in any way by material time, space or circum-
stances despite being manifest in the material world; Gokula
remains self-effulgent, ever unrestricted as Supreme
Unlimited Reality (P Vaikunth ). Yet the con-
ditioned souls, due to their absorption in materialism,
cannot resist dragging even Gokula to the level of their
mundane senses and intellect. Through their individual

[purport, verse 2
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defective senses and intelligence they see even the Divine
Abode of Gokula in a mundane way, just as the shortsighted
observer considers that the sun is covered by a cloud when
in fact it is only his eyes that are covered.

Only one who by great fortune has had his relationship
with danity completely dissipated can see Goloka in
Gokula and Gokula in Goloka. The enlightenment (jfigna)
attained from the bliss-consciousness of the soul, through
its own assiduous discernment of non-reality from reality,
has never been known to catch a glimpse of the area of
Vaikuntha. That realm is situated above the unconcentrated
truth, consciousness and bliss of the elementary Brahman
or nondifferentiative Absolute; thus, there is no chance of
having a divine vision of Goloka or Gokula by such jrana
or self-exertive attempts at enlightenment. This is so
because the cultivators of jridna, the liberationists, search
for the reality while wholly depending upon their own
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finer perceptions, but they ignore the quest for the Grace
of Krsna, who is full of inconceivable Potencies. Hence the
liberationists’ attempt for monistic self-realization is futile
in the matter of reaching GolokaVindavana.

As a limb of the exploitational or karmma attempt, the
meditational or yoga attempt is similarly impotent in draw-
ing the Lord’s Grace; therefore it cannot have any success
in the quest for the Plane of Transcendental Dynamism
beyond the ‘oneness’ of Brakman. Only those who adopt
Pure Devotion or Suddha-Bhakti can attain the Grace of
Krsna, the Lord of inconceivable Potencies; and only by
Krsna's Grace is one’s relativity with the mundane illusory
nature dispelled and the fortune of seeing Gokula born,

In this regard there are two basic types of perfection in
Devotion or Bhakti-siddhis, namely, perfection of one’s
intrinsic divine self during his sojourn in this world or
svardpa-siddhi, and perfection upon departure from the
mortal world or vastu-siddhi. In svardpa-siddhi, Goloka is
seen in Gokula, and in vestu-siddhi Gokula is seen in
Goloka—this is a profound mystery.
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With the attainment of Prema or Divine Love, svaripa-
siddhi is attained; after that, vastu-siddhi occurs when both
the gross and subtle illusory coverings of the conditioned
soul are removed by Krsna’s sweet will. In any case, until
one attains perfection in Devotion or Bhakti-siddhi, he will
see Gokula as separate from his conception of Goloka.

With myriads of petals, the unique Transcendental Seat
of unending marvels is Gokula, the Eternal Divine Abode
of Krsna. [2]
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Translation: The centre of the Divine Lotus is the
core—Krsna’s Residence. It is presided over by the Pre-
dominated and Predominating Moiety. It is mapped as a
hexagonal Mystic Symbol. Like a diamond, the Effulgent
Supreme Entity of Krsna, the Fountainhead of all Divine
Potencies, presides as the Central Pivot. The Great Mantra
of eighteen syllables, which is formed of six integral parts,
is manifest as a hexagonal Place with sixfold divisions. [3}

Purport: Krsna’s Lilg or Pastimes are of two basic types,
either manifest or unmanifest. The Pastimes of Vrndavana
that may be revealed to the vision of humans is manifest
Krsna-lila, whereas that which remains invisible to the eye
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is unmanifest Krspa-fila. In Goloka, the unmanifest L4 is
ever manifest, and in Gokula the manifest Lila is manifest
to the worldly eye when Krsna wills it.

Srila Jiva Goswami has stated in his Krsna-sandarbha,
1 ap lidatah pra-
satih prakata-lilayam abhivyaktih: “Mamfest Lila is the
revelation of unmanifest Lila.” It is also further said in

K; darbk MohE; @ A
Wﬁﬂﬁﬁﬁmﬁmﬁmﬁaﬁw mﬁl ek g T

di ya p k , tatra pra-
r"LI!y X lilavakas ivabha: gnam  pra-

kaso goloka it samarthamyam The meaning is that any
‘interval’ which is found in Krsna’s manifest LifG in the
illusory world is filled by those Pastimes that have their
subtle presence in the background in an unmanifest way;
they are the Pastimes of Goloka or Goloka-lila.

So all these points are harmonized by Srila Ripa
Goswami in his Laghu-Bhagavatamyiam: Kl TN
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ca tasya tan mahimonnateh—Goloka is the Transcendental
manifestation of the higher Transcendental Glories of
Gokula. So Goloka is simply the selfsame manifestation of
the majesty of Gokula.

Although each and every Pastime of Krsna is not manifest
in Gokula, all His Pastimes are eternally manifest in
Goloka. The revelation to the conditioned souls of the
unmanifest Lild of Goloka—Goloka being the selfsame
majestic manifestation of Gokula—is of two types, namely
through worship by Mantra (Mantropasandmayi) and by
pure spontaneity (Svarasiki). Sri Jiva Goswami has
exp]amcd in his wntmgs that any one of the various

and of the Divine Pas-

times have their constant localized existence, and so may
be meditated upon by the appropriate Mantra. The medi-
tational revelation of Goloka that arises from the constant
localized Mantra meditation upon a location corresponding

[purport. verse 3
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to a singular Pastime is Mantropasanamayi-lila. But those
Pastimes that pervade many localities with manifold
Divine Sports and Revelries are full of variegated spon-
taneity, and thus they are Svarasiki; that is, they are

led to the d whose tr dental sp ity

has matured.

Both meanings are in this verse. Firstly, in the Pastimes
indicated in eighteen syllables, the bases of the Mantra are
delegated their appropriate localities in order that each one
manifest a particular Pastime of Krsna: % $9m

®El|  klith krsnaya govinddya gopijana-
vallabhaya svahd. This Mantra is said to be formed of six
integral parts of six metric bases, which are (1) Krsnaya
(2) Govindaya (3) Gopijana (4) Vallabhdya (5) Sva and
(6) Ha. The formation of the Mantra is thus shown to be
the consecutive placement of these six limbs.

The Great Hexagonal Mystic Symbol (or Circle of the
Lord’s Dominion, mahad-y } is explai as follows:

the Seed (Bija), the Impelling Principle or Desire-seed
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(Kama-bija)—Klira—is the Central Pivot within the Symbol.
By ing one’s thoughts upon the Tr
Truth with the help of such a Formula, one can attain per-
ception of the Truth as Chandradhvaja (Lord Siva) did.

The Teachings of Gautamiya Tantra state, WA 9 8-
¥ frerpf: W | sva-sabdena ca ksetrajrio heti cit-prakrtih
para: The word Sva indicates ksetrajéia or the soul, and Ha
indi the higher T Nature. According to
Sri-Haribhakti-vilisa, STROSRATERGY TSIRE | AR
ST frEnaade | ToREeT §R | uttarad govindayety
asmat surabhirh go-jatim; tad uttarad gopijanety asmat
vidyas caturddasa, tad uttarad vallabha, etc.

In this line, one may have realization of a localized Pas-
time through the agency of worship by the Mantra. This is
the objective of worship by Mantra.

The general purport is that one who is deeply aspiring
to enter into Krsna’s Divine Pastimes must, with proper
Perspective of his Relationship in the Absolute
(Sambandha-jriana) born of Devotional serving disposition

[purport, verse 3
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(Bhakti-rasa), render Service unto Krsna with the Spiritual
inner self. One’s Relationship with the Divinity is estab-
lished when this Intrinsic Knowledge is realized: (1) The
Intrinsic Form of Krsna, (2) The Intrinsic Form of Krsna’s
Divine Pastimes in Vraja, (3) The Intrinsic Form of His
Intimate Attendants, the Gopis, (4) The Intrinsic Form of
full self-surrender unto Krsna, in the wake of tad vallaba,
those who are His most beloved—the Gopis, (5) The pure
soul’s divine intrinsic form (of Divine Cognition), and
(6) Cit-prakrii or the intrinsic divine nature, viz. the intrinsic
nature of the soul to render Divine Service unto $ri Krsna.

One who is properly established in such Relativity in the
Absolute attains firmness (nisthd) in the soul’s engagement
in Divine Practice (Abhidheya), and comes to know the
only life-nectar or Prospect (Prayojana) to be the Joy of
Service to the Supreme Male, Sri Krsna, in the ‘ego’ of a
predominated maidservant of $ri Radha. This is the
underlying purport.

So initially, the ‘meditational’ Pastimes of Goloka and
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Gokula may appear in the heart of a devotee in the stage
of holy practice (sddhana) through worship by the Mantra,
and secondly, the unrestrained ‘free-willed’ Pastimes are
revealed to the devotee in the stage of perfection (siddha).
This is the general position of Goloka or Gokula, which
will be further illumined as the text evolves.

The meaning of jyofi-ripena manund is that the Transcen-
dental purport is revealed in the Mantra, and linking that
with the Transcendental Desire (Aprakrta-kama) of Pure
Love for Kysna, the life of one who goes on serving in this
line becomes saturated with the Supreme Ecstasy of Joyous
Love Divine or Premananda-mahananda-rasa. Such Eter-
nal Pastimes full of Love and Joy are ever refulgent in
Goloka. [3]
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Translation: The core of that Eternal Holy Abode which
is called Gokula is the hexagonal Land of Krsna’s Abode.
The stamens or petals are the Residences of the cowherds
or Gopas, who are Krsna's own, His dearmost friends and
high loving devotees that are a part of His Own Self. Those
Abodes appear like many walls, all beautifully effulgent.
The extensive foliage of that Lotus constitutes the sub-
forests that are the Abodes of the Loving Damsels of Krsna,
headed by $ri Radhika. [4]

Purport: The Transcendental Gokula is in the Form of
a Lotus Flower. Its core is hexagonal; in the centre is the
Predominated and Predominating Moiety, $ri Radha-
Krsna, who are the Objective of the eighteen-syllable
Mantra. Their Various Subjective Personal Expansions
(intimate serving Associates) of Intrinsic Divine Potency
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surround Them. The Seed is Radha-Krsna.
The Gopala- mpamyopamsad states, TERGR-TE

rﬁm‘oﬁfaw | g S azralﬁﬁ W tasmad ori-
bhito gopalo vis bh h, kiim orhkarasya
ik pathyate brah adibhih. Ormkara means

Gopala, who is both the Potency and the Potent, and
Kl means Oritkara. Therefore, Klin or the Primary
Desi d (Kama-bija) exp the T dental
Reality of Sri St Radha and Krsna. [4]
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Sulair dasabhzr anaddham Grddhadho digvidiksv api
astabhir nidhibhir justam astabhih siddhibhis tatha
manuriipais ca dasabhir dikpalaih parito vriam
Syamair gaurais ca raktais ca Suklais ca parsadarsabhaih
bhitarn Saktibhis tabhir adbhutibhih k(5]
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Tr ion: (The Area sur ding Gokula is being des-
cribed.) In the outer section of Gokula there is a miraculous
quadrangular Area extending in four directions, known as
Svetadvipa. It is divided into four sections on four sides.
Each of these divisions are the Residences of Vasudeva,
Sankarsana, Pradyumna and Aniruddha.
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Surrounding this quadruple Abode are the four aims of
human life, or religiosity, gain, desire and emancipation
(dharmma-artha-kama-moksa), with their respective incep-
tive causes, the four Vedas—Rk, Sama, Yajuh and Atharvva,
which are mantra in constitution. Ten spears are fixed in
eight directions' (East, South, West, North, North-east,
South-east, South-west and North-west), above, and below.
The eight directions are illumined by the eight jewels known
as Mahdpadma, Padma, Sankha, Makara, Kacchapa,
Mukunda, Kunda and Nila, representing the eight perfec-
tions.” All ten directions are presided over by ten guards
in the form of mantras. The black, golden, red and white
Associates of the Lord, and the miraculous Potencies
headed by Vimala are refulgent all around. [5]

Purport: Gokula is principally the Seat of Loving Devo-
tion or Prema-bhakti, and thus Yamuni, Govarddhana and

’Purvva, Daksina, Pascima, Uttara, [¢ana, Agni, Nairrt and Vayu
*Anima, mahima, laghima, prapti, prakamya, isita, vasia, and kimavasa-
yita—subtleness, relationship with the elements, lightness, attainment,
eternal joy, command, detachment and supreme fulfillment { Bhd: 11.15).
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S$ti Radha-kunda of Vraja-mandala, as manifest in the
earthly plane, are all present there. Further, the entire
Majesty of Vaikuntha pervades in all directions. All the
Quadruple Plenary Expansions (Catur-vyiha-vilasa) of the
Lord are present in Their appropriate locations, and from
Them the Unlimited Transcendental Kingdom known as
ParavyomaVaikuntha extends infinitely.

The ipation of ining Vaikuntha, and general
religiosity, gain and desire, have their appropriate situation
in Gokula in their original seed form. The Vedas are also
Ppresent, ever singing the Glories of the Lord of Gokula.
The ten spears of dissuasion fan out in the ten directions
to arrest those persons who, without the Grace of Krsna,
attempt to approach or associate with Goloka through con-
templation. The vainglorious on the paths of meditation
and  knowledge-cum-renunciation (yoga, jAdna) who
attempt to approach Goloka are thwarted, being pierced
by those ten spears. Nirvvana or ‘self-annihilation’ reaches
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its acme in the plane of Brahman, that plane is only the
outer covering of Goloka, in the form of those sharp spears.

From the meaning of sitla or ‘spear’ is derived trisila or
“trident’; the trident symbolizes the divisions of the triple
worldly qualities (rajas, tamas, sativa) and the threefold
aspects of time, or past, present and future. The yogis on
the path of eightfold mysticism or the jfianis or liberationists
in the monism of non-differentiative Brahman who rashly
approach Goloka are summarily cut asunder by those tri-
dents which are situated in the ten directions, and they
plunge down to the abyss of hopelessness.

Those who approach Goloka through the path of devo-
tion inspired by opulence and majesty become enamoured
by the eight perfections of anima, etc., and the majestic
treasures of Mahapadma, etc.; they remain there, charmed
by the Vaikuntha aspect which constitutes the outskirts
surrounding Goloka. Those who are even less intelligent
are subordinated by the ten guards that keep watch
over the ten directions, and they regress to the sevenfold
mundane plane (headed by Bhiirloka).

[purport, verse §



2w Quintessence of Reality the Beautiful 25

TS SEHNNE I AT & PIH-25RE SORCTATEA
ST AR W 1R fr-frer oot wirfe-sifiaie; gt
CATRIR SITTA 4 | GTTAIR APTTON “CHORH-AN, FRar”
o ARt 30 AREITR | GR CITRELTER I AR
<R AR F 6 | JeAR TR, FaTen o)
TR — T T-5; (37 (Atafoayis sHesRReE Sfre
2331 Ry 22310 | 2gre g «3fS FRofp o9 Aieemee werem-
A APFIL RN 2XO TS TIAA | O] G (R, FHEIS

Thus, Golokais practicaily unknowable and unattainabie.
There, all the Intrinsic Forms of the Supreme Lord who
propound the Dispensations of Pure Religion for the dif-
ferent ages are ever eager to bestow Their Grace upon the
devotees who alone reach there through Pure Loving
Devotion, Suddha-Prema-Bhakti. In accordance with Their
particular hues, those Forms of the Lord are surrounded
by Their appropriate Associates, and in Gokula, Their
Abode is Svetadvipa.

Therefore, Srila Vindavana Dasa Thakur, the Vyasa of
Chaitanya-lila, has described Nabadwip town as bearing the
Name of Svetadvipa. The culmination of Gokula Pastimes
—Nabadwip Pastimes—are eternally present in Svetadvipa.
Thus Nabadwip-mand Vraj ndala and Goloka are
One Identical Indivisible Truth; They have manifested
diversity only by dint of Their endless Aspects in the
unlimited variegatedness of Divine Love. In this respect
there is another hidden Truth that is known, by the direct
Grace of Krsna, to the great saintly devotees who are
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imbued with Loving Devotion.

This material world is graded in fourteen basic planes*;
the fruitive worker (karmmi) grhasthas desirous of enjoy-
ment wander throughout the three planes of Bhiah, Bhuvah
and Svah. Pacified personalities who are indefatigable in
the great vow of brakmacaryya, austerc and absorbed in
truthfulness, by engaging in utterly selfiess works move
throughout the planes of Maharloka, Janaloka and Tapo-
loka, up to Satyaloka. In the upper section of Satyaloka is
the abode of Lord Brahma, and above that is the Transcen-
dental Infinite Plane of Vaikuntha which is the Abode of
Ksirodakas$dyi Visnu, who reclines on the Ocean of Milk.

The sannyasi p harnsas (perfected r iates) and
demons slain by Lord Hari cross the River of Passivity,
Viraja; that is, they surpass the entire fourteen planes of
the world and attain to the nirvvana of extinction of the
soul’s individuality by merging in the effulgent plane of

*The seven upper planes are Bhiirloka, Bhuvarloka, Svarloka, Maharlok,
Janaloka, Tapoloka, and Satyaloka. The seven lower planes are Tala,
Atala, Vitala, Nitala, Talatala, Mahatala and Sutala. Earth is within the
plane of Bhiirloka.

[purport, verse §
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Brahman. The devotees who adore the Supreme Majesty
of the Lord—d desirous of ipation, pure
devotees, devotees of loving sentiment, devotees absorbed
in Love and devotees overwhelmed in Love—they all attain
a place in Vaikuntha, the Transcendental Infinite Abode of
Lord Narayana. Only the devotees who are given to the
highest sweetness and charm of the Love of Vraja, and who
faithfully follow the residents of Vraja, can reach Goloka-
dhama, the Divine Abode of Goloka.

By the inconceivable Potency of Krsna, those devotees
are delegated different positions according to their Rasas
or Divine serving dispositions. The devotees who faithfully
follow the Pure Devotion of residents of Vraja are situated
in Krsnaloka, and the devotees who faithfully follow the
Pure Devotion of the residents of Nabadwip are situated
in Gauraloka. Those devotees who have equal Devotion
for both Vraja and Nabadwip attain to the Joy of Service
in both Krsnaloka and Gauraloka.

Thus, $ri Jiva Goswami has stated in his Holy Book Sri
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lokasya golokas tatha pavasa-rupasya svetadvip
- ; cuddhati dbuddh i
prstai p varapasya
adrsa-jid katip atra-p; ya-pa 1yd tat-tat-
i matd, p golokah p b $vetadvipa iti;

That Supreme Plane is called ‘Goloka’ because it is the
Abode of cows and cowherds—being the Supreme Abode
of Ecstatic Pastimes, it is Krspa’s Own Self; further, that
Supremely Holy Plane is known as ‘Svetadvipa’ (White
Island) due to a unique quality of its unsullied purity, mani-
fest by its peculiar inconceivable Nature as the Seat of
certain Nectarine Experiences of a similarly Transcendental
Inconceivable Form. Both the Supreme Goloka and the
Supreme Svetadvipa Forms are inseparably Goloka-dhama.
The underlying purport is that although Krsna enjoys
[purport, verse 5
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His Pastimes in Vraja, He is nonetheless unable to taste
the Joy of the entirety of Rasa or Divine Ecstasy, and He
therefore accepts the Heart and Halo of Sri Radhika, the
Female Reservoir of His Love—and for this purpose, Go-
foka is manifest eternally as Svetadvipa.

We find this illustrated herein: s svmmfen Hesh
STl PR Hewh w1 wd: | S AT Hed

I il w00 sriradhayah
pranay himd kidrso va ivd-, sva'dyo adbh
dhurima kidrso va diyah; khya# casyd mad anu-

bhavatah kidrsamn veti lobhat, tad bhavadhyah samajani
Sacigarbha-sindhau harinduh. ** ‘What is that Great Glory
of Sri Radha’s Love? What is My extraordinary Loving
sweetness and charm that Sri Radha enjoys? And what is
the Joy Sri Radha feels by experiencing My sweetness and
charm? Yearning to taste these three sentiments, the
moon—Krsnachandra—was born from the ocean of the
womb of mother Saci.” Herein is revealed the hidden, deep
purport of St Jiva Goswami.
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It is also sta;ed in the Vedas, W@ o g, —sgeidik
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te  vadisyami—jahnavi-ti dvipe go-
lokakhye dhamm govmdo dvzbhujo gaurah sarvvamma
hapuruso a atitah sattva-rapo
bhaknm loke kasyatiti; tad ete sloka bhavantt—eko devah
:arvva-rupz hdtma kta-Syamala-§y ipas
d sa vai caitany ktir bhaktakaro bhaktid
bhaktivedyah.

“Let me divulge this mystery to you: ‘On the bank of
the Ganges, in the Holy Abode of Nabadwip, the selfsame
Goloka-dhima, Govinda Gaurachandra appears in a
human feature. He is the Soul of all souls, the Supreme
Lord, the Great Saintly Personality, the Great Sannyasi
who is the Embodi of Pure Exit tr
to the three qualities of material nature. He reveals Pure
Devotion to the world. He is the Lord, One without a

[purport, verse S
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second, the Embodiment of all aspects of the Absolute, the
Supreme Soul and Avatdra through the ages in golden, red,
black and white hues. He is directly the Supreme Personality
of Divine Cognition replete with all Transcendental Potency.
He Advents in the feature of His devotee, He is the Be-
stower of Devotion, and He is knowable by Devotion.” ”

In many Scriptural references such as “3IA avie™:”,
‘s feamisge”, ‘e TeE: TeEt T, ‘e " “dsan

varnds trayah”, “krsna-varnam tvisa 'krsnamit”, “yada pas-
yah pasyati rukma-varnam”, “mahan prabhur vai”, etc.,
Gaurachandra is established as identical with Krsna. Yet
the Golden Form in which He graciously appears in the
Eternal Abode of Nabadwip, identical with Goloka, where
He is ever devoted to tasting the Nectar of the Divine
Pastimes of $ri Sri Radha and Krsna—that Golden (Gaura)
Form also appears in every one of these Vedic statements.
As by the Potency of Yogamiya, or the Current of
Kirsna’s Internal Personal Potency, His Birth and other Pas-
times occur in Gokula localized in the earthly plane,
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similarly, by the same Potency of Yogamaya the Golden
Lord Gaura’s Advent from the womb of mother Sacidevi
and all His Divine Pastimes occur in $1 Nabadwip Dhama
in the earthly locality.

This Divine Truth is an axiomatic principle of Spiritual
Science, and not a figment of the imagination subordinate
to Maya, the deluding potency. {5]
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Translation: That Lord of Gokula is the Transcendental
Supreme Personality of Godhead—the Own Self of Eternal
Ecstasy. He is beyond the purview of mundanity, and He
ever enjoys in the all-conscious Spiritual Realm; He is never

d with the beguiling dane nature. [6]

Purport: Krsna's Exclusive Divine Potency, His Own Per-
sonified Potency, has manifest the Pastimes of Goloka or
Gokula. By Her Grace, the jivas, who are of the marginal
potency, may also enter into those Pastimes. The secondary
external Maya potency, who is like the shadow of that
Divine (Cit) Potency, is situated on the far (lower) shore
of the Viraja river, which is at the lower limit of the Brahman
plane; and the Brahman is situated at the lowest boundary
of MahaVaikuntha, which is the surrounding locality or
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outskirts of Goloka. In the face of such infinite purity, the
external Méya potency feels ashamed to appear in Krsna’s
view, to say nothing of taking His association. [6)
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Translation: Krsna is the indifferent Predominator of the
external deluding nature, Maya: He does not consort with
external Maya. Yet Maya is not wholly separate or divorced
from the Supreme Absolute Truth that is Krsna. In His
Will to create the world, He unites with His own Transcen-
dental Potency, Rama; and His enjoyment in the form of
casting His glance, which is the dispatching of His potency
of time, is purely indirect. [7]

Purport: Krsna does not directly associate with the Maya
potency; His relationship with her is only an indirect hint
of association; He glances at the Maya potency through the
Agency of (in the form of) His Predominative Descent or
Purusavatdra, Karanamavasayl Visnu (MahaVisnu), who
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reclines on the Causal Ocean; Karanarnavasayl Visnu is a
Plenary Portion of Maha-Sankarsana of Vaikuntha, and
Vaikuntha is the Plenary Abode of Krsna.

Nor does the.Lord associate with Maya even by that act
of glancing, since the Divine Potency, Rama, as His
unfailingly loyal Potency, carries the function of His glanc-
ing. The external Maya, as a maidservant of Rama, engages
in the service of the Lord’s Plenary Portion united with
Ramd, and the current of time is the Supernatural Power
of Rama that accomplishes the work, and thus, the pre-
dominant influence in the universal creative power. [7)
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Translation: (That indirect association with Maya is being
described.) The P ification of the Tr dental
Potency of the Lord, Ramadevi, is Destiny, Beloved Con-
sort of the Supreme Lord. At creation, the appearance of
the effulgence of the Portion of Krsna’s Plenary Portion is
Bhagavan Sambhu, the manifest male organ of the
Divinity—the reflection of the Eternal Effulgence. Subject
to the Potency of Destiny, that male symbol is the portion
of the Absolute responsible for the generation of the
material world. The reproductive potency that evolves from
Destiny appears as the female organ, the embodiment of
Mayi, the inferior potency. The union of these organs brings
forth the existence of the Mahat-tattva, which is only a
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reflection of the Supreme Lord Hari’s Original Seed of
Desire (Kama-bija). (8]

Purport: Being endowed with the creative desire, the
Plenary Expansion of Krsna, Sank takes the initiat-
ive in bringing about the creation of the mundane world.
Taking the Form of the first Predominative Descent
(Purusavatira), He reclines on the Causal Waters and casts
a glance at Maya.

That glance is instrumental in the cause of the creation.
The twilight image of that reflected effulgence of the
Almighty is effectively the organ of generation, Sambhu,
which unites with the reproductive paraphernalia of Maya,
the shadow of the Rama Potency. Then, the reflection of
the Original Seed of Desire, Kdma-bija, emerges as the
Mahat-tattva, the great or universal seminal principle, and
engages in the creative function. The initial manifestation
of the desire created by Maha-Visnu is known as Hiranmaya
‘Mahat-tattya; it is the mental principle of readiness for uni-

versal creation.
The inner conception here is that assuming both the
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instrumental and efficient causes (nimitta-upadana), the
Will of the Predominator or Purusa creates. The instru-
mental cause is personified as Maya, who represents the
female reproductive organ; the efficient cause is per-
sonified as Sambhu, who represents the male generative
organ; and MahaVisnu is the Predominator, or the
Inaugurator by His Will.

The primordial ingredients or substance (Pradhana) is
efficient, while the female receptacle principle (Prakrii) is
Maya; and the Willing Factor that unites them is the Mani-
festor of the illusory world, the Pred
(Purusa), who is a Plenary Expansion of Krsna. These three
form the Agency of universal creation.

The Original Seed of Desire, Kama-bija, that exists in
Goloka, is Pure Transcendental Cognition, and the seed of
desire that exists in the material world is a manifestation
of the shadow potency personified as Kali and other forms.
Despite being the prototype of Méya, the Original Seed of
Desire is infinitely distant from Maya; the mundane seed
of desire is an illusory reflection. The process of Sambhu’s
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birth is described in verses ten and fifteen. [8]

80
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Translation: The world’s entire progeny in Maya’s king-
dom is the embodiment of the sexual union of male and
female organs. [9]

Purport: The Sovereignty of the Supreme Personality of
Godhead covers the entire four quadrants of the Infinite
Majesty of God. 1 ion, death and hension are
absent in the three quadrants of the Lord’s Majesty that
are the Divine Abodes of Vaikuntha, Goloka, etc. In this
illusory world, all beings from gods to men, etc., along with
all their planes of existence, are under the reign of Maya,
here, all that be is efficiently and instr \l\
that is, bomn of sexual union. With all the dlscovenes of
material science, everything knowable is of sexual origin.
Trees, plants and even insentient beings are all produced
of the union of male and female.
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It deserves mention here that although the allusion to
male and female organs presupposes a kind of vulgarity, in
a scientific context the exposition based on the principle of
sexuality is most appropriate and excellent for its profound-
ness in illustrating elementary principles. The vulgarity felt
is nothing more than a concept of social formality, but
science and transcendental science cannot compromise the
element of truth with mere social formality.

So the application is indispensable in expounding on the
primordial principle of the material world, that is, the
illusory seed of desire. The predominating potency or
masculine active potency and the female potency or
predominated active potency are all that is to be understood
by the use of such terms herein. [9]
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Translation: Mahesvara Sambhu, the male principle of
the efficient cause representing the primal male organ, is
united with the instrumental cause represented by his Maya
potency. Maha-Visnu, the Lord of the universe, partially
advents within him by the casting of His glance. (10]

Purport: $ri Nirayana, nondifferent from Krsna, presides
in the Paravyoma, the area of the Spiritual World predomi-
nated by majesty and reverence. Maha-Saiikarsana is one
of $ri Narayana’s Quadruple Expansions or Catur-vyitha,
so even He is a Plenary Portion of Krsna's Narayana Form.
By His Spiritual Potency, Maha-Sankarsana’s Plenary Ex-
pansion eternally reclines on the Viraja river, which is situ-
ated at the point midway between the Transcendental World
and the mundane world; and at the time of universal creation
He casts a glance at the distant shadow Maya potency.
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At that moment, the reflection of the Intrinsic Form of
Godhead in the Form of His Divine gla.nce—Sambhu, the
lord of the Pradhana or primordial material elements, the
energy of which is personified by his Rudra form—unites
with the mundane instrumental cause, Maya; but he is un-
able to act without being empowered by MahaVispu, who
represents the direct Divine Power of Krsna. Therefore,
the material seminal element (Mahat-tattva) can come forth
only when Krsna’s Plenary Expansion, that is—the Primal
Avatdra MahaVisnu who is a Plenary Portion of Maha-
Sankarsana, who is a Plenary Expansion of Krsna—
sanctions the mutual function of Siva’s Maya potency and
the efficient causal primordial material elements.

With MahaVisnu’s sanction, the Siva potency progress-
ively creates ego (aharikdra) and the five basic elements
(parica-bhiita) of ether, etc., the subtle form of their attri-
butes (sense objects, fanmdtra), and the mundane senses
of the {conditioned) soul. The individual souls or jivas
emanate as particles of the rays of the Effulgence of Maha-
Visnu. This will be elucidated later in this y. [10]
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Translation: That Lord of the universe, Maha-Visnu, pos-
sesses upon th ds of Faces, upon
thousands of Eyes, thousands upon thousands of Feet,
h ds upon t} ds of Arms, th ds upon thou-
sands of Incarnations in thousands upon thousands of Plen-
ary Expansions; He is the Soul of the universe and the
Creator of thousands upon thousands of living beings. [11}

Purport: MahiVisnu, the Object of worship of the hymns
of all the Vedas, is endowed with Infinite Senses and Poten-
cies, and He is the Original Avatdra from whom all other
Avataras descend. [11}

h 4 h g
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Translation: Maha-Visnu is known as ‘Narayana’' in the
mundane world. From this eternal Personality the water of
the Causal Ocean is born. A Plenary Portion of Safikarsana
of the Paravyoma, with thousands upon thousands of
Plenary Expansions, He is the Supreme Personality of God-
head, the Supreme Male; for His Divine Sleep ( Yoga-nidra)
He reclines upon those waters of the Causal Ocean. [12]

Purport: The Supreme Lord’s Ecstatic Trance in the
intrinsic Joy of His Own Self is called Yoga-nidra. Rama-
devi, mentioned previously, is Herself Yoganidra Per-
sonified as Yogamaya, the Divine Potency of the Lord. {12]
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Translation: The Divine Seeds of Sankarsana are born
from the Pores of MahaVisnu as infinite golden egg-cells;
those golden cells are covered by the five predominant
material elements. [13]

Purport: Such is the colossal magnitude of the function
of the Primal Avatdra Personality who reclines on the
waters of the Causal Ocean. Infinite billions of ‘seeds,”
each a umiverse, are produced from the cavities of His
Bodily Pores. Those universes are copies of the Infinite
Abode of the Spiritual World; as long as they remain
within the Body of the Purusavatdra, they are, as a lower
or hazy aspect of Divinity (Cidabhdsa), something like
golden eggs; but when MahaVisnu decides to bring about
the creation of this world, the subtle existence of the pre-

material el hich participates as a
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factor of the Mayik instrumental and efficient causes—
envelops them. Those golden ‘cosmic eggs’ emanate with
the exhalation of the Supreme Personality, and when they
enter into the. unlimited womb-chamber of Maya they
are d by the d five d
elements (earth, water, fire, air and ether). {13]
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Translation: That Maha-Visnu enters into each and every
universe (or cosmic egg) in His individual Plenary Portions.
All those Divine Portions are His Supramundane Almighty
Form—the Eternal Form of MahaVisnu with thousands
upon thousands of heads—the Soul of the universe. [14]

Purport: MahaVisnu reclining on the Causal Ocean is
the Plenary Portion of Maha-Sankarsana; as many
emanate from Him, He enters into every one of them as
His Personal Portions. Every one of those Portions is the
Garbhodakasayl Purusa, who is in all respects similar to
MahaVisnu. Garbhodakagdyi Visnu is known as the
aggregate Antaryyami or the collective, omnipresent Super-
soul of the universes. [14]
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Translation: MahaVisnu created Visnu from His left side,
Prajapati from His right side, and He created Sambhu, the
Divine manifested masculine effulgence, from between His
Eyebrows. {15]

Purport: Here, $ri Visnu refers to the individual Antar-
yyami or Supersoul present in the hearts of all jivas, the
Ksirodakasayi Purusa reclining on the ocean of milk. Praja-
pati or ‘primal progenitor’ as the Supreme Lord’s Portion,
Hiranyagarbha, is distinct from four-headed Brahma in that
he is the seed principle of all the Brahmas of the countless
universes. The Divine ifested i
form of Sambhu is the plenary manifestation of his origin,
the original primal male generative Sambhu (who has been
described previously).
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Visnu is the Plenary Expansion Entity (Svarnse-tattva) of
MahaVisnu, and thus He is Sarvva-Mahesvara or the
Supreme Lord of all; and Prajapati Brahma and Sambhu
are MahaVisnu’s separated parts (vibhinndrisa), and thus
they are gods of delegated office. Since the Lord’s Personal
Potency always stays at His left side, Visnu, who appears
from MahaVisnu’s Transcendental Potency of Unalloyed
Reality, appears from the left side of His Body.

Visnu is the Supersoul present within the hearts of ail
Jjivas. He is the Personality of Godhead described in the
Vedas as being the measure of a thumb; He is the Pre-
server; the karmmis or elevationists worship Him as
“Yajfie§vara Narayana’ or the Lord of sacrifices, and the
yogis medi on Him as Pe i desiring to become
one with Him. [15]
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This world of dane ego has been born
of Sambhu. This is Sambhu’s function in relationship with
the jivas. [16]

Purport: The most original unadulterated Entity is the
Supreme Personality of Godhead, the All-Truth, free from
any conception of separate egoism. The separate masculine
organic egoism, that is, the separate symbolic existence that
appears in the mundane world, is only an illusory reflection
of that Pure Existence; and represented by the original
Sambhu, that existence unites with the distorted represen-
tation of Ramadevi, the Mayik or mundane female womb
receptacle principle; at that point, Sambhu is represented
as the efficient cause only in terms of elementary matter.
Again, when in the course of evolution all the universes
are manifest the evolved conception of ‘Rudra’ also appears
within the entity of Sambhu who s, as previously explained,
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born from the brow of Maha-Visnu; however, the entity of
Sambhu is ituti egoistic (ahankararmaka) in all
circumstances.

‘When the endless Jjivas—who are sparks of Cit or trans-
from the Cit-rays of the
P di identify th Ives in the (pure) ego of
exclusive servitors of the Sup Lord, their
with the Mayik world no longer endures; they become
members of the Vaikuntha World. When they forget that
ego and want to become enjoyers of Maya, the egoistic
principle of Sambhu enters their existence and gives them
the frame of refe of being j

Thus, Sambhu is the basic truth underlymg the egoistic
world and the mundane bodily ego of the jivas. [16]
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Thereafter, that Sup P ity of
Godhead, having entered the universe in the guises of
Visnu, Brahma and Sambhu, enacts His pastimes of susten-
ance, creation and annihilation. These pastimes pertain to
the mundane world; thus, since they are of a lower order,
the Lord remains aloof, consorting with His Yoganidra who
is an Aspect of His Divine Potency in His Inherent Existence
as Visnu. She is the Female Embodiment of His Trance of
Intrinsic Divine Ecstasy. [17]

Purport: As separated parts (vibhinnarisa) of the Entity
of the Lord, both Prajapati and Sambhu are within the
purview of separate egoism and thus each consort with
their own alternate potencies in the forms of Savitri and
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Uma. Only Bhagavén, the Supreme Personality of God-
head Visnu, is the Lord of the Divine or Cit-Potency
Personified in the Form of Rama or $ri. [17)
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Tr: i When Garbhodakasayl Visnu desires to
create the universe, a golden lotus flower appears from His
Navel. Situated on a stem, that lotus is Brahmaloka or
Satyaloka, the abode of Lord Brahma. [18]

Purport: Here the word ‘gold’ refers to cidabhisa—the
hazy aspect or reflection of Divinity. [18]
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Translation: Prior to their amalgamation, the five pre-
domi material el ined in their crude state,
separate in different forms. At this point, the process of
combining them had not yet ensued. By associating with
His Divine Potency, the Primeval Personality of Godhead
Maha-Visnu moved Maya and united those separate ele-
ments by His process of amalgamating or harmonizing
them, and executed the creation of the material world. And
He remained absorbed in Yoganidra, which is His consort-
hood with His Divine Potency. [19]

Purport: waeadol SR Y WA, | mayadhyaksena

prakrtih sayate sacardcaram: “All moving and nonmoving
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beings are created by Mother Nature, according to My
direction.” The purport of this statement in Srf Gia is as
follows. Initially, Maya, the shadow of the Cit Potency or
Divine Potency, was inactive; also, the elements of her
expanse of ingredients that would form the efficient cause
of creation were separate and unamalgamated. By Krsna’s
will, that is, by the agency of the Power of MahaVisnu,
the instrumental and efficient parts of Maya were united,
and the effect in the form of the material world was mani-
fest. Despite that, throughout that entire function the
Supreme Lord Himself remained united with His Divine
Potency, Yoganidra.

The word ‘Yoganidra’ or ‘Yogamaya' should be under-
stood as follows: the nature of the Divine Potency is illumi-
nating or revelatory, while the nature of Her shadow
potency is to manifest the darkness of mundane ignorance.
When Krsna wishes to illuminate or reveal something in
the affairs of the material world of darkness, He executes
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the task by contacting (yoga) the inert shadow of Maya
with the Super-Power of His Divine Potency; and this is
the constitution of *Yogamaya.’

Herein are two connotations—the Vaikuntha connotation
and the worldly, ignorant connotation. Krsna, Krsna's
Plenary Expansions (Svdrsa), and those of His separated
particles or souls (vibhinnari$a-jivas) that are
pure, experience the Vaikuntha connotation in that revela-
tion, while the materially conditioned souls feel a mundane,
ignorant connotation. A screen veils the spiritual experience
in the perceptual faculties of the materially conditioned
souls, and this screen goes by the name ‘Yoganidra’; this
is also the influence of the Potency of the Supreme Lord.
This principle will be dealt with more elaborately later. [19]
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Amal ing all those disjointed el
He i d endless d and P
entered into the guhg, that is, He entered the inner region
of the aggregate of universal forms. At that time, the jivas
who slept at the cataclysm were awakened. [20]

Purport: The word guhd has been given many interpret-
ations in the Scriptures. In certain places the unmanifest
Pastimes of the Lord have been referred to as guhd, and
elsewhere the place of location of the individual Supersoul
of each universe has been referred to as guhd; also in many
places, the innermost recess of each jiva’s heart has been
called guhd. The basic point is that any place that is
unrevealed to the general observer is known as guhd.
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In the previous millennium, all the jivas that were merged
in the Body of the Supreme Lord Hari during the great
universal devastation that occured at the end of Lord
Brahmas hfeume were again manifest in the world in

g to the imp of their previous worldly
actmns or karmma (jivatma pratibudhyate). [20]
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Translation: The jiva is eternal, and has an eternal
relationship with the Lord for beginningless and endless
time; he is of the superior or transcendental energy. [21]

Purport: As there is a perpetual relationship between the
sun and its rays of effulgence, the Supreme Lord and the
jivas similarly have an eternal relationship. The jivas are
atomic particles of His rays of consciousness or Divine
Potency, and thus they are not temporary like any mundane
substance. Being particles of the rays of His Effulgence,
they have inherited a minute proportion of Krsna’s Quali-
ties; therefore, the jiva is an embodiment of perception,
the perceiver, egoism, the enjoyer, the thinker and the doer.

The mutual distinction between Krsna and the Jivais that
Krsna is Almighty while the jiva is atomic. Their eternal
relationship is that the jiva is the eternal servitor of the
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Supreme Lord, and the Lord is his Eternal Master. The
Jjivais also endowed with ample eligibility in respect to Rasa
or a Divine Ecstatic Relationship with the Lord.

The statement of $ri Gita sERmeal WHa fbfg 3
WM | apareyam itas tv anydri prakrtirn vidhi me param
informs us that the jivas are of Krsna’s superior or transcen-
dental energy; all the qualities of the pure soul are trans-
cendental to the cight material qualities of ego, etc.
Therefore, the jiva-potency, despite the minuteness of its
magnitude, is constitutionally superior toillusion or mayd.

Another name of the jiva-potency is tatastha-sakti, or
‘marginal potency,” being that he is located on the line of
demarcation between the planc of Maya and Divinity; due
to his minuteness he is prone to be captivated by illusion,
but when he remains submissive to Krsna, the Master of
Maya, he is no longer susceptible to the thralldom of Maya.
The conditioned soul who is captivated by Maya since time
immemorial must undergo worldly tribulation and sorrow,
and be reborn again and again. [21]
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Translation: The lotus that appears from the Navel of
Visnu is linked in the relativity of all souls. Four-headed
Brahma, the knower of the four Vedas, takes his birth within
that lotus. {22]

Purport: That lotus, which is the residence of the aggregate
jivas, appears from the Purusa omnipresent within the
universal forms. The personification of worldly pleasure,
four-headed Brahma, is born from the Original Brahma,
Hiranyagarbha, who represents the aggregate jivas in con-
ditioned bodily existence. Thus, the position of Lord
Brahma is elucidated: as a god of delegated power, he
similarly has the property of being a part of Krsna as a
separated portion (vibhinnamsa). [22]
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‘Translation: Upon his birth, Lord Brahma, directed by
the Potency of the Supreme Lord, contemplated the matter
of creation according to the tendencies shaped by his pre-
vious lives (pirvva-sariskara); but he could see nothing but
darkness in all directions. [23]

Purport: Lord Brahma’s attempt to create is only the
result of impulses shaped by his previous situations. Every
jiva accrues a nature and personality according to such a
pracess, and by dint of that nature the jiva’s attempts take
shape. This is known as the ‘unseen’ or the “fruit of action’
(karmma-phala). Lord Brahma’s natural impulse ensues
by dint of his deeds in the previous age. In the same way,
certain eligible jivas also aitain to the post of Brahma. [23]
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Translation: Then the Divine Vibration of the Supreme
Personality of Godhead, Divya Saraswati, said to Brahma
as he was seeing darkness all around, “O Brahman, %
FOTE =@ iR @R Al krsndya govindaya
gopijana-vallabhaya svaha—this Mantra will bring about
the fulfillment of all your cherished desires.” [24)

Purport: The Mantra of eighteen syllables including the
Seed of Aspiration (Klirn) is supreme. It has two attributes,
one of which is to impell the pure soul towards the Supreme
Charmer of the heart, Krsna—the Lord of Gokula, the
Lord of the Gopis. This is the acme of the soul’s divine
pursuit. When the devotee practitioner becomes free from
selfish desire, he can attain to the perfection of Divine Love,
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Prema, in this way. Yet in the case of the practitioner who
harbours some personal desires, this supreme Mantra fulfills
those desires too. In the Divine concept, the Seed of
Aspiration is intrinsic within the Lotus of Goloka; and the
seed of desire reflected in material objects fulfills all kinds
of desires in the Mayik world. [24]
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Translation:. “O Brahman, execute penance while
contemplating upon this Mantra, and you will attain to all
perfection.” [25]

Purport: The purport is self-evident. [25]
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Translation: Desiring to attain the Grace of Govinda,
Brahma took up practising long penance for the pleasure
of that Lord of Svetadvipa, who is none other than Krsna
in Goloka. Brahma’s meditation followed in this line: in
the Land made of wish-fulfilling gems is a thousand-petalled
Lotus Flower that blooms with millions of stamens.
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In the centre of the Lotus there is a Grand Throne, upon
which the Eternal $ri Krspa, the Embodiment of the
Effulgence of Divine Loving Ecstasy, is seated. On His
Lotus Lips the Flute of Transcendental Sound is vibi
sonorousty, and His Glories are sung by the Gopis of His
Pastimes (who surround Him), along with the Gopis’
Associates who are their respective Personal Expansions.

As the Supreme Worshippable Object, He is worshipped
(from outside) by Prakrti (Maya), who is the embodiment
of material qualities (gunas). [26]

Purport: Maya’s nature is materially active (rdjasik), and
she assumes the forms of Durga, ctc., embodying the
qualities of material truth, activation and inertia or sattva,
rajah and tamoguna; however, the Object of her meditation
is completely Transcendental, and thus Maya—the embodi-
ment of the inferior potency—meditates upon Krsna with
a reverential or worshipful attitude.

‘Whoever has material hankering in the heart should wor-
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ship Mayadevi’s Object of worship. Even without worship-
ping Mayadevi, they will attain success by worshipping
Mayadevi’s Object of worship. The purport of the
Srimad-Bhagavatam verse SHTH: G a1 HETRH IARE: |
e w6 7o T RN akamah sarvva-kimo va moksa-
kama dhih, tivrena bhakti yajeta p

param is that although the various demigods as expansions
of the power of the Supreme Lord are the bestowers of
certain rewards, an intelligent person nonetheless worships
with resolute Devotion the Supreme Godhead, who is
replete with the Potency to bestow all fruits.

Thus Brahma meditated upon Mayad
worshipful Truth, Krsna, the Supreme Enjoyer of His Pas-
times in Goloka. Pure Devotion that is free from all kinds
of fleeting desires is niskama-bhakti, or Devotion devoid
of vested interest or selfishness; the devotion of Brahma
and personalities of his general calibre is sakama or possess-
ing some personal interest. Still, even within such devotion
with vested interest there is a selfless stage, and this will

i’s T
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be elucidated in the last five verses of this Holy Book. As
long as one has not attained to svardpa-siddhi or perfection
in one’s divine self, the method given herein is the con-
venient way of rendering Devotional Service for the fallen
conditioned soyl. [26]
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Translation: Thereafter, the Gayattri of threefold Form,
that is, of the Form of Omkara (A-u-m), emanated as the
beautiful harmonious sequence of the Song of SrT Krsna’s
Flute. Entering the ears of Brahma, it was swiftly manifest
within his lotus mouth. Thus Brahma, who was born of the
lotus flower, received Gayattri as it emanated from the
Divine Flute-Song of Sri Krsna, and so he was initiated by
the Supreme Lord, the Original Guru, and elevated to the
status of twice-born (dvija). [27]

Purport: The Divine Vibration of Krsna’s Flute is a Sound
of Truth, Cogni; and Ecstasy (Saccidanand: ), and
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so the paragon of the Vedas is present within that Divine
Sound. Gayatiriis a Vedic metre embracing both meditation
and prayer in a compact form. Furthermore, Kama-Gayatiri
is topmost since the prayer and meditation contained within
it are of the nature of full-fledged Divine Pastimes in a
manner not found in any other Gayattri.

Kama-Gayattri, which is the Gayattri taken after the
cighteen-syllabled Mantra, is B Fmaaw T TG dhnf
TASTE: WA, klivs kamadevaya vidmahe puspabandy
dhimahi tanno ’nangah pracodayat. In this Gayattri is
indicated the realization of the Lil or Divine Pastimes of
Sri Gopijanavallabha, the Beloved of the Gopis, after com-
plete meditation upon Him; and the prayer to attain to (the
Service of) that Transcendental Cupid. In the entire Trans-
cendental World there is no higher pursuit for Divine Love
in the shelter of an Ecstatic Relationship with Him.

As soon as that GayattrI entered into the ears of Lord
Brahma, he attained the purificatory initiation into the
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status of the twice-born or dvija, and he began to sing
the Gayattri.

Any jiva who has properly received this Gayattri has
attained to divine rebirth. This rebirth is entrance into the
Tr d Plane, sc hing infinitely superior to the
status of the initiation or second birth of the materially
conditioned souls that is given according to their nature or
lineage in the material world. By divine initiation, the
rebirth that is the attainment of divine birth, one reaches
the Spiritual World—the ultimate glory of the jiva. [27)
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Tr: ion: B, i 1 d by meditating upon
that threefold Gayattri, Brahma became acquainted with
the Ocean of Truth. Then he worshipped S$ri Krsna, singing
His Transcendental Glories by this Hymn, which is the
Quintessence of all the Vedas. [28]

Purport: By meditating upon the Kama-Gayattri,
Brahma began to conceive, ‘I am an eternal maidservant
of Krsna.” Although the profound mysteries of Servitorship
as a maidservant of $ri Krsna were not necessarily revealed
to him, his discrimination between spirit and matter
developed to such a degree that an Ocean of Truth came
within his grasp. When all the expressions of the Vedas thus
became manifest within him, he sung this Hymn, which
expresses the Quintessence of all the Vedas. Because in all
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respects this hymn is replete with the Vaisnava-siddhanta
(Perfect Conclusions or Truths of Vaispavism), Sri
Chaitanya Mahaprabhu has taught it to His Personally
favoured devotees.

The good readers may take the opportunity to daily sing
and relish this Hymn with devotion. [28]
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Translation:
Surrounded by millions of wish-fulfilling trees,
in Abodes made of multitudes of wish-yielding gems,
He who tends the ever-yielding cows
and who is perpetually served with great Affection
by hundreds of thousands of Laksmis—
the Primeval Lord, Govinda, do I worship. [29]
Purport: Here, by the word cintamani, ‘transcendental
gem’ is to be understood. As the potency of Maya forms
the mundane world from five basic material elements, the
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Divine Potency has fashioned the Transcendental World

from the Tr di I Element of cint@mani. There, the
Element of cintamani that serves as the structural material
of the Resid of the Sup Lord is infini more

rare and charming than the general cintémani known as a
‘philosopher’s stone.” The general wish-fulfilling tree yields
the fruits of dharmma, artha, kama and moksa, or religion,
wealth, desire and liberation, whereas the wish-fulfilling
trees in Krsna’s Abode yield unending fruits of Love Divine
in full variegated The general kama-dhenu or cows of
plenty give milk as soon as they are milked, whereas from
the udders of the cows of Goloka perpetually flows an ocean
of the milk that is the fountain of Love Divine, showering
Transcendental Ecstasy upon the pure devotee jivas, dis-
pelling all their hunger and thirst.

The words laksa-laksa and sahasra-Sata or hundreds of
thousands (of Laksmis) indicate infinite multitudes; sari-
bhrama (describing the Laksmis’ Service to Krsna) indicates
‘with hearts saturated with Love’; laksmi means ‘beautiful
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cowherd damsels’ or ‘Gopis’; and ddi-purusa means ‘He
who is the Origin of all that be.” [29]
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govindam adi purusari tam ahari bhajami {30]
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Translation:
Always playing the flute,
His eyes like blooming lotus-petals,
His head adorned with a peacock feather,
His beautiful Form the hue of a blue cloud;
with the unique beauty that charms millions of Cupids—
the Primeval Lord, Govinda, do I adore. [30]

Purport: (The unparalleled beauty of Krsna, the Darling
ki of Goloka, is being described.) The Almighty Conscious-

% ness, Krsna, has a Spiritual Form by Nature. Tt is not that
; Krsna’s Form can be imagined in comparison to anything
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beautiful in the material world. What is being described
here is what Brahma is seeing in his divine trance of
Devotion.

Krsna is rapt in playing His flute; the beautiful dancing
notes of that flute steal away the hearts of all living beings.
As the petal of the lotus flower showers sweetness into
our hearts, Krsna’s Eyes, as the revelation of divine vision,
expand the unlimited beauty of His moonlike face. His
characteristic celestial beauty is set off by the charming
ornament of the peacock feather that adorns His head.
We fecl tranquillity in our hearts when we see a bilue
rain-cloud—the hue of Krsna’s Body is of a similar Divine
blackish-blue. Even if we could see or imagine the qualities
of this world’s Cupid multiplied billions of times, the
beauty of Krsna is yet more charming, [30]
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Translation:

Around His neck is a garland of forest-flowers
swinging to and fro,

and adorned with a peacock feather locket;
His flute held in hands

adorned with jewelled bracelets,
He who eternally revels in Pastimes of Love,

whose charming threefold curved Form,
Syamasundar, is His Eternal Feature—

that Primeval Lord Govinda do I adore. [31]

Purport: The cintamani-prakara verse is description of
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the Divine Abode and the Divine Names headed by
Govinda; the venurit kvanantam verse is a description of
the Lord’s Eternal Divine Form; and in this verse that
Form’s Divine Amorous Pastimes embodied in sixty-four
Transcendental Qualities are described. Whatever Divine
Affairs can be described in the scope of Divine
Consorthood, Madhura-rasa, are found within these Loving
Pastimes. [31]
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Translation:
I worship that Primeval Lord Govinda, whose Form
is all-Ecstatic, all-Conscious and all-Truth,
and thus, full of the most dazzling splendour;
every Part of that Transcendental Form
possesses the functions of all His Senses,
as He eternally sees, maintains and regulates
infinite universes, both spiritual and mundane. [32]
Purpert: Due to their paucity of a taste for spirituality, a
grave doubt wells up in the minds of persons bound by
mundane knowledge. Hearing the descriptions of Krsna’s
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Pastimes (Lila) they conjecture that the Krsna conception
has been conjured up by the fertile brains of some scholarly
scribes inspired by mundane experiences. To dispell such
a venomous doubt, in this and the following three verses
Brahma distinguishes between material and spiritual ele-
ments in a scientific manner, and he attempts to give an
understanding of Krsna-lil as perccived in the undivided
attention of pure consciousness (Suddha-samadhiy.
Brahma’s aim is to establish that the Form of Krsna is the
Entity of Eternity, Cognizance and Bliss, while all mundane
phenomena are of the nature of the darkness of ignorance.
Beyond this specific distinction between the two, the basic
principle to be realized is that the Transcendental is the most
fundamental or original—as the Original Person, differen-
tiation and varicgatedness are ever-present in Him. There-
by, Krsna's Divine Abode, Divine Form, Divine Name,
Quality and Pastimes are established as Tangible Reality.
Those Pastimes are to be tasted only by a person who is

[purport, verse 32
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endowed with pure theistic intellect and full freedom from
any relationship with mundanity. The Holy Abode, the Place
of Pastimes made of Divine wish-yielding gems manifest by
Divine Potency, and Krsna’s Form—all are Transcendental.
As the Maya potency is a shadow of the Cif or Transcen-
dental Potency, similarly, the variegatedness fashioned by
Miya is also a contemptible reflection or shadow of the

var d in the Tr: d Plane. It is for this
reason that some bl of the Tr. d varie-
d may be in the dane world. Despite

that sembiance, there is a gulf of distinction between the
two. The loathsomeness of the mundane is its flaw, but
there is varis inthe Tr: dental Reality devoid
of such a blemish.

There is no mutual distinction between Krsna and His
Body. The materially conditioned soul and his body are
separate elements; in the Intrinsic Transcendental Form
there is not the estr of body and embodied, limbs
and body, nature and its possessor—this difference is to be
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found only in the materially conditioned soul. Although
Krsna is the owner of His limbs, each of His limbs are also
sna in full; all His Transcendental Faculties are present
in each of His limbs. Therefore, He is the Indivisible, Com-
plete Transcendental Truth.

The spirit soul or jivarmd, and Krsna—both are spiritual
and thus of the same category. Yet the difference between
the two is that all the Transcendental qualities are present
in the individual soul in an atomic proportion, and present
in Krsna infinitely. When the jiva attains to his divine form,

those qualities become openly revealed in atomic form. By
the Grace of Krsna, when the Power of the Transcendentat
Hiadini or Ecstasy Potency makes its descent in the heart
of the soul, he attains to a perfection resembling the Infinite;
nonetheless, Krsna retains certain unique Qualities that
make Him worshippable by all. Those fourfold Qualities
are not manifest in the Lord of Vaikuntha or the Purusava-
tara Expansions; they are also absent in the gods headed by
Girisa (Lord Siva), not to mention the jiva. [32]
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Translation:
I adore that Primeval Lord Govinda,
who is unapproachable by even the Vedas,
yet attainable by the soul’s Devotion;
He is—One without a Second, the Infallible,
Beginningless and Endless; He is the Beginning;
and despite being the oldest Personality
He is the Beautiful Eternally Adolescent Male. [33]
Purport: Advaita means the One without a second Indi-
visible Truth; although the effuigence of the infinite
Brahman emanates from Him, and aithough He expands
Himself in His Portion of Paramatman, He is nonetheless
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Indivisible. Acyuta means that although He expands Him-
self as myriads of Avatdras that are His Plenary Portions,
and although infinite jivas emanate from Him as separated
particles, He nonetheless remains as the Supreme Whole.

Despite manifesting His Pastimes beginning with His
Birth, He is nonetheless anadi, beginningless. Despite
withdrawing His manifest Pastimes, He is ananta, endless.
Despite being beginningless, He takes Birth (adya) in His
Advent Pastimes. And although He is in fact the Eternal
Personality, He is nonetheless filled with Eternally Fresh
Youthfulness.

The underlying purport here is that although He pos-
sesses many types of contradictory qualities, they are all
harmonised in every respect by His inconceivable Potency.
Such is the Divine Nature, or in other words, the clear
distinction of the Divine from the mundane.

His beautiful triple-curved feature, holding the flute, is
forever imbued with pristine youthfulness—He is com-

[purport, verse 33
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pletely tr | to the un of the
limited time and space that is present in the mundane
sphere. He is ever refulgent in His Divine Abode in the
pure present tense devoid of past and future. The estrange-
ment between an object and its qualities that is found in
the dane plane is pletely absent in the
Divine Realm. Therefore, all the qualities that seem to be
contradictory in the estimation of a conception crippled by
mundane time and space are ever harmoniously and charm-
ingly resplendent in the Spiritual World.

How can the jiva experience such a sublime existence?
The mundane perceptual facuity of the jiva is always con-
taminated by the imperfection of time and space, and so
he is helpless to abandon his mundane conception. If the
perceptual faculty does not approach transcendental realiz-
ation, what faculty can ever approach it?

In reply, Brahma says that the Divine Realm is
unapproachable by the Vedas; the basis of the Vedas is
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sound, and sound is a product of material nature. Thus,
the Vedas cannot directly show us the supramundane
Goloka. Only when the Vedas are infused with the Divine
Potency can they somewhat indicate that Realm. Still, every
Jiva can receive the revelation of Goloka when that same
Divine Potency influences them with Divine Cognition
(Sarvit) as a result of the concentrated essence of the
Potency of Divine Ecstasy (Hladini-Sakti-sara) (which is the
awakening of the current of Devotion in the soul).

The Ecstatic current of Devotion is unlimited; it is the
substance of Pure Divine Consciousness. Such Perception
is the heart of Devotion: without asserting itself separately
as any form of ‘knowledge,’ it is the direct symptom of
Exclusive Devotion; and it is this that reveals the Realm
of Goloka. [33]
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Translation:
The yogis tread the path
of strictly controlling the life-breath,
or the greatest sages tread the path
of sharpening their perceptions
by assiduous rejection of the non-real,
in quest of the non-differentiative Brahman;
they all aspire to reach that Supramundane Truth
beyond the worldly intellect; and after trying
for billions of years, they may reach
only the boundary of His Lotus Feet—
it is that Primeval Lord Govinda who I do worship. [34]
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Purport: The nectarine relish of Pure Devotion is—the
attainment of the Lotus Feet of Govinda. The ‘oneness
with God’ attained by the Astanga-yogis after billions of
years of meditation, and the self-dissolution in the
nondifferentiative Bra/man in the form of contemplation
on the indifferent that the great monist sages finally attain
after sitting for a similar period and rejecting Mayik ele-
ments one by one, saying, ‘This is not it, this is not it’ in
their philosophizing on the distinction between matter and
spirit—all these attempts are only in the region of the outer
area surrounding  Krsna’s Lotus Feet—not Krsna’s Lotus
Feet proper.

The underlying point is that kaivalya and brahmalaya
—becoming one with the Absolute and ultimate dissolution
in the Absolute—are situated at a region midway between
the mundane plane and the Divine Realm, since without
crossing beyond these two states, the variegatedness of the
Divine Realm is indiscernible, All such positions are nothing
more than the absence of the sorrow in mundane relativity
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by a process of elimination, but not happiness. Even if any
measure of ‘happiness’ is professed in that state of sorrow-
lessness, it will be most meagre and insignificant. Merely
to dissipate the mundane situation is not enough; actual
attainment is alone the establishment of the jiva's
supramundane situation. This can be attained only by the
Grace of Divinity Personified in Devotion, and never by
the path of tasteless and tortuous mental speculation. [34]
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Translation:
He—the One Truth, both Potency and Potent—
His Potency in creating billions of universes
is not separate from Him;
every universe is within Him, yet simultaneously
He is situated within every atom in complete Form.
Such is the Primeval Lord Govinda who I do worship. [35]
Purport: Clearly distinct from the mundane conception,
there is the Superior Element of Transcendence or Cif
present within Krsna. By His sweet will, He creates infinite
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universes with His inconceivable Potency. The entire world
is a transformation of His Potency. Still, His location is
beyond the jurisdiction of this world; all worlds, both spiri-
tual and mundane, are situated within Him, and at the same
time He, in His full Form, is situated within not only every
universe but within every atom of every universe.

Omnipresence is only a localized aspect of His Almighty
Majesty. Although He is all-pervading, He nonetheless
exists always and everywhere in His full-fledged Form of
the most charming feature in medium (humanlike)
proportions; and this is His Supramundane, Transcendental
Lordship. By this consideration, the full-fledged Theistic
Axiom of Simultaneous Inconceivable Oneness and Distinc-
tion is favoured, and the contaminating viewpoint of the
Mayavida and allied imp listic doctrines is summarily
disproved. [35]
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Translation:

I worship the Primeval Lord Govinda
for whom the hearts of mankind melt in Love.

Those persons attain the glory of their beauty,
their seats, conveyances and ornaments;

and they sing His Glories by the Manira Hymns
of the Vedas. [36]

Purport: In the Philosophy of Rasa or the pure heart’s
disposition, the Devotional Conception may be of five
types: Santa, Dasya, Sakhya, Vatsalya and Srrgara (Peace-
fulness, Servitude, Fraternity, Parenthood and Consort-
hood). Adopting their particular disposition, the devotees
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render their delegated Service to the appropriate Form of
Krsna, and ultimately attain to their befitting destination.
According to their particular Rasa, they attain to their
divine form, their befitting glories, the appropriate seat in
the form of the holy place of their service or worship, the
appropriate conveyance and the ornaments of divine quali-
ties that enhance their personal beauty.

Those who are eligible for Santa-rasa attain the places
of peace that are the Abodes of Braiman and Paramatman;
those who are eligible for Ddsya-rasa attain the majestic
Vaikuntha-dhima; and those eligible for purc Sakhya-, Var-
salya- and Madh sa reach Goloka-dhama, above Vai-
kuntha. In their particular destination, each gains the
ingredients and paraphernalia appropriate to their Rasa and
sing the Holy Hymns that are directed by the Vedas. In
certain passages, the Vedas take refuge in the Divine
Potency and describe (reveal) the Holy Pastimes of the
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Sup Lord; correspondingly, the fully liberated pure
devotees go on singing the Glories of His Pastimes, serving
Him by the various established spiritual methods (kirttana,

etc.), taking refuge in the Divine Potency. [36]
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tabhir ya eva nija-ripatyd kalabhil rapataya
goloka eva nivasaty akhilatma-bhiito

govindam adi purusari tam ahari bhajami [37]
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Translation:
He eternally resides in His Holy Abode of Goloka
with His Transcendental Second Nature,
the Own Self of His Ecstasy Potency
replete with the sixty-four sublime arts—Sti Radha
and Her Various Personal Plenary Expansions,
Her Lady Companions, whose hearts are filled
with the Supreme Rass, the Joy of Divine Love;
that Primeval Lord Govinda—
the life and soul of His beloved—do I adore. [37]

Purport: The Absolute, despite being One as Potency and


mdbr
Typewritten Text

mdbr
Typewritten Text
rūpatayā

mdbr
Typewritten Text

mdbr
Typewritten Text

mdbr
Line

mdbr
Line


102 Sri Sti Brahma-sarihitd s03

¢ fBe (%), T e R 769 | R I0R Rer—RRy,
i) S @ SRR | ouey SerFT—fafie, wdie wmn ¢
;e —ame il ¢ sePrg, 9 Rem—w = 1
AT CIERfe (IRT ( o2 I0R afteiRe oy s
i HESR (A Fed FrerE |

“fremerenr offe gl wfeqfe aefbeaPi@ wa-smem
RS, R FRRAR T4, IA—qe, Ae, I, AL, WA,
RO, DT~ PR, wreee, -

Potent, cternally presides by His Ecstasy Potency in two
scparatc Forms—Radhd and Krsna. Inconceivable
Amorous Consorthood is ever-present in both that Ecstasy
(Hladini) and Divinity (Krsna). Vibhava, or the cause of
the Experience of that Rasa or Ecstatic Principle, is divided
into two: alambana or the basis, and uddipana or the stimu-
lation. Of the two, alambana is further divided into two:
asraya, or the Repository of Love, and visaya, or the Object
to whom that Love is directed. The asraya is $ri Radhika
Herself, along with Her Various Personal Plenary Expan-
sions; and the visaya is $r1 Krsna Himself. Krsna is Govinda,
the Lord of Goloka. The Repository of Deep Love in that
Rasa is cmbodied in the Gopis. It is with Them that Krsna
enjoys His Eternal Pastimes in Goloka.

The expression nija-ripataya indicates ‘along with all the
Plenary Expansions, Charms, or Arts manifest by the
Current of the Ecstasy Potency; those Arts are sixty-four
in number: nrtyam, gitam, vadyam, naryam, alekhyam,
visesaka-cched) ndula-ki ni-vikdrah, puspds-

[purport, verse 37
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taranam, dase anga-ragah, mani-bhamika
Sayyd , udaka-vadyam, udaka-ghatah, citrayogah,
mal h ikalpah, Sekharapida-yoj epath
yogah, k bhanedh. dh keih, bhi
yojanam, , ara-yogah, hasta-lagh 2
citra-Sakapupa-bhaksya-vikara-kriydh, panak g
Yyojanam, suci-vapa-k , stitra-krida, prahelika, prati-
mala, durvvacak ah, pustak , ndtikakhayika
J , kav ya-paranam, patt bar
vikalpah, tarku-k , taksan a. dyd, raupya-
-pariksa, ~dhawvadah, ni-raga-jiianam, ~akara-
jranam, vrksayurvveda-yogah, mesa-kukkuta-savaka-
yuddha-vidhi, Suka-§arika-pralg) ad. kesa-
marjj Salam, aks s ; lecchita-
ka-vikalpah, defa-bhasa katika
kutar Ipak, S . pusp tika-
imitta-jfianam, y a ka, sam-

patyam, manasi-kavya-kriyah, kriya-vikalpdh, chaliicka-
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yogah, abhidhana-k handa-jiianam,
dyita-visesam, akarsa krida, bulaka krtdanakam, vai-
nayiki-vidya, vaijayiki-vidya and vaitaliki-vidyd.

All these Teachings are Divinely P ified and eternally
manifest as the ingredients of Rasa in Goloka; and in the
world, by the Divine Potency Yogamaya, they have been
auspiciously manifest in the Pastimes of Vraja. For this
reason, St Ritpa has stated, FeFRY: SeR): Voo o def |
TR TR TR | TR woRaReE FE g I -
STEERT Fren T T A6 IRETOT § 1§ W e
SR T bl Wl | SFhe Wi e I
T RO W T ¢ g WoUE SR W |
A TANHIES T3 W - | sadanantaih prakasaih
Iilabhis ca sa divyati, tatraikena prakasena kadacij jagad
antare, sahaiva svaparivarair janmadi kurute harih;

svair

krsna-bhavanusarena lilakhyd Saktir eva sd, tesam pari-
[purport, verse 37
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karanai ca tam tarh bhavar vibhdavayet; praparica-
gocaratvena sa lild prakatd smytd, anyds tv aprakafa bhanti
tadrsyas tad agocardh; tatra prakata-lildyam eva syatam

gokule hurdyaii ca dvarakayan ca
Sarnginah; yds tatra tatrdprakaas iaira tatraiva santi sih.
This means that in Goloka, Krspa is ever-beautifully
resplendent with His infinite Pastimes; sometimes there are
variations in the manifestation of those Pastimes in the
mundane world. The Supremé Lord Sri Hari reveals the
Pastimes of His Advent, etc., in His family. According to
His sweet will, the Lil@ Potency also infuses the hearts of
His Personal Associates with the Devotional dispositions
appropriate to their Service. All the Pastimes that are visible
to the world are manifest Pastimes, while those Pastimes
that are invisible to the world are unmanifest by remaining
in Goloka. In His manifest Pastimes, Krsna frequents
Gokula, Mathura and Dvaraka. All the Pastimes that are
not manifest in those three places remain manifest in the
Divine Abode, the original location of Vrndavana.
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All these conclusions inform us that intrinsically there is
no distinction between the manifest and unmanifest Pas-
times. In his commentary of this sloka and in his commen-
tary of Ujjvala-nilamani and in Krsr darbha and other
exalted works our most revered Acaryya $r7 Jiva Goswami
has stated that Krsna’s manifest Pastimes are conducted by
Yogamaya; because those Pastimes are associated with
material nature, some Mayik or worldly traits are apparent
in them, which can in no way be present in the intrinsic
Transcendental Pastimes. For example, the slaying of
demons, paramour relationships, birth, and so on. The
Gopis are of Sri Krsna's Personal Potency, so they are His
own without exception; how can they be considered to be
the wives of others? So the paramour affairs of the Pastimes
manifest on Earth, in which they are considered to be
others’ wives, are only a mundane inflection of the transcen-
deatal reality.

When we can have some insight into the deep purport

[purport, verse 37
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of the line of thought in these explanations of Sti Jiva
Goswamipada, no room for any doubt about the truth can
remain in our hearts. $fi Jiva Goswamipida is our
Tattvacdryyas, Divine Guide in Transcendental Truth—his
representation is always strictly in conformity with the line
of Sri Ripa-Sanatana; besides, in his internal Divine
identity, hc is a particular Ma#jari. So all Transcendental
Truths are fully known to him. Without understanding the
gist of his line of thought, some persons have speculated
and concocted their own interpretation of his words, usher-
ing in a tirade of fruitless controversy.

According to Sri Riipa and $ri Sanitana, unmanifest and
manifest Pastimes are identical, with the only exception
that the former is revealed beyond the material world while
the latter is revealed within it. In the revelation beyond
this world, there is absolute purity in regard to the seer and
the seen. When by great fortune one receives the Grace of
Krsna, and is thus able to completely sever his relationship
with the mundane and enmter into the Transcendental
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‘World—and further, if he attains to the perfection of tasting
the variegatedness of Spiritual Rasa during his practising
Spiritual life—such a person will be able to see and taste
the complete Divine Pastimes of Goloka. Such a blessed
recipient is rare; and one who despite being present in the
material world has through his perfection in Devotion
gained the Grace of Krsna and thus attained to experience
of the Spiritual Rasa will be able to see those Goloka Pas-
times in the Gokula Pastimes manifest in this earthly plane.

There is a definite comparative distinction between these
two classes of devotees; until the attainment of vastu-
siddhi,* the ability to have the darsana (vision) of Goloka
Pastimes is always deterred by some mundane obstruction.
Again, it must be admitted that there are different grada-
tions of the darsana of Goloka in proportion to one’s com-
parative progress in svariapa-siddhi, which determines one’s
stage of svaripa-darsana or vision of the Reality.

Those who are very tightly bound by the chains of illusion

*Vastu-siddhi and svaripa-siddhi—vide pages 10-11.
[purport, verse 37
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have no eyes of Devotion; of such persons, some see every-
thing in the variegatedness of the illusory world, and others,
taking shelter of non-theistic knowledge, are aspirants of
suicidal ultimate dissolution. Even if they are able to see
the manifest Pastimes of the Lord, nothing more than

d devoid of any i ip with the
unmanifest Pastimes appear in their minds. So in this way,
the darsana of Goloka is atlamable according to one’s
eligibility.

The fine point here is that as Goloka is pure Truth, Gokula
is similarly pure and completely devoid of impurity; how-
ever, by the Divine Cit Potency Yogamaya, Gokula is mani-
fest in the mundane world. In either the manifest or
unmanifest affairs of that plane there is not the slightest
trace of ination, unwhol or imperfection
as found in the limited world; only according to the varying
eligibility of the jivas vnewmg them do Lhey appear with
certain variations. C
superfluity, misunderstanding, ignorance, impurity, falsity,
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lowliness, grossness—all these are present in the mundane
vision of the viewing jivas’ eyes, intellect, mind and ego.
They are not inherent in the observable object. The more
one is free from those particular stigmas, the more he will
be capable of having the vision of the Transcendental Truth.
The Truth that is revealed in the $astra or Holy Scriptures
is completely devoid of contamination; the purity or
1mpumy of the realizations of the different viewers are

dividual 1

on their i ions. All the above-

mentioned sixty-four arts exlsl in Goloka in their original
pure form, devoid of any trace of mundanity. The qualifica-
tion of purity of the deliberator on these matters will deter-
mine whether he sees any ion of unwhol
lowliness or grossness in them.
According to Sri Riipa and Sri Sanatana, whatever types
of Pastimes are manifest in Gokula, all are in Goloka
intrinsically and devoid of any scent of mundanity. So by

[purport, verse 37
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that consideration, parakiya-bhiva or the mode of para-
mour relationship must certainly also be in Goloka, in a
kind of inconceivably pure posing. Everything that is mani-
fest by Yogamaya is pure; when paramourship is arranged
by Yogamaiya, its roots in pure Absolute Reality are
indicated. Let us consider the constitution of that pure
Absolute Reality.

Sri Rupa has written, TG demik-aqiee 7@ g1 wfi-
Araaf T R o o | w3 TR e
Wwwwwmmm )

W A W aG | 7 F T I
- fER:, — T TEE g T FRR ) 9 e
Fa-g T I pairvvokta-dhirodattadi: bhedasya

tasya tu, pati§ copapatis ceti prabhedav iha visrutau; tatra
patih sa kanyayah yah panigrahako bhavet ragenol-
dharmman parakiyabalarthing, tadiya-p
sarvvasvart budhair upapatih smrtah; laghutvam atra yat
proktam tat tu prakrta-ndyake, na krsne rasa-niryyasa-
adarth arini. Tatra ndyika-bheda-vicarah,—ndasau
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natye-rase mukhye yat parodhd nigadyate, tat tu syit
prakrta-ksudra-nayikady anusaratah. Sti Jiva has deeply
considered all these slokas and substantiated that as the
Pastimes of Birth, etc., are Pastimes of Divine Delusion
(vibhrama-vilasa) attributed to Yogamaya, the same is
applicable in the case of the Paramour Conception. ey
of: GEFAE SR A tathapi patih pura-vanitandrm
dvitiyo vraje itanam—by this he has led
his deep purport. In the conclusions established by $ri Riipa
and $rf Sanatana, the Pastimes of Divine Delusion arranged
by Yogamaya have also been admitted. Yet when S$i1 Jiva
Goswami has determined Goloka and Gokula to be iden-
tical, it cannot but be admitted that the basis of the Gokula
Pastimes is the fundamental Transcendental Reality.

One who accepts the hand of a maiden according to the
injunction of marriage is a husband, while one who, thinking
his love to be all-in-all, crosses the injunctions of religious
duty in order to gain another’s wife, is a paramour. Tn

[purport, verse 37
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Goloka there is no religious obligation binding anyone to
the injunction of marriage, 0 no husbandhood of that order
is to be found there either; on the other hand, since there
can be no marriage with others for the Gopis, who are in
that way constitutionally Krsna’s own, there is no question
of them becoming lady paramours. There, the concepts of
wedded and paramour (svakiya-parakiya) cannot exist
independently of one another. In Krsna’s Pastimes manifest
in the material world, the binding retigious code of marriage
is present; Krsna is transcendental to that religious duty.
So the circle of Divine Amorous Affairs is thus an arrange-
ment of Yogamaya. Crossing that religious obligation,
Krsna enjoyed the taste of paramourship. These Pastimes
of ‘overstepping morality’ manifest by Yogamaya are seen
in the world by eyes enveloped in mundanity; in actuality
there is no trace of such pettiness or superficiality in the
Pastimes of Krsna at all.

Parakiya-rasa is the essence of all Rasas; to deny its
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existence in Goloka would be tantamount to sacrilege. The
Superexcellent, Transcendental Ecstatic Experience cannot
be absent in the Superexcellent Goloka. Krsna, the Origin
of all Avataras, tastes that in a certain way in Goloka, and
He tastes that in a certain way in Gokula. So despite the
immoral connotation seen in paramourship by the mundane
eye, paramourship nonetheless has its peculiar wholesome
exlstenw in Goloka also. From the Scriptural statements
SAREISEIeR,” TS, @

wsfaferataem:” “dtmdramo ‘py ariramat,” “atmany ava-
ruddhy h,” “reme je daribhir yatharbhakah
svapratibimba-vibhramah” etc., it is evident that self-
satisfaction is Krspa’s Personal Nature.

In the Majestic Area of the Transcendental World, He
manifests His Personal Potency as Laksmi and consorts with
Her in the mood of wedlock. Since this mood of ownership
in wedlock (svakiya-buddhi) predominates there, the scope
of Rasa naturally and charmingly goes up to Servitude or

[purport, verse 37
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Dasya-rasa. But in Goloka, Krsna expands His Personal
Potency into millions of Gopis and He consorts with Them,
forgetting all ownership. The extreme rarity of the para-
mour relationship is absent in the sentiment of marriage,
so naturally the Gopis since time immemorial are endowed
with the innate sentiment of being “others’ wives™ or female
paramours; and Krsna Himself also reciprocates by accept-
ing the sentiment of paramourship, and with the help of
His beloved companion the flute, He enjoys Lild or Pastimes
such as the Rasa Dance.

Goloka is eternally perfect—the Seat of Transoendcntal
Ecstasy or Rase—transcend 1toany
so in that Realm, the Divine current of the sentiment of
Paramourship flows in its perfection. Further, the way of
Majesty (aisvaryya) is such that the Parental sentiment
(Vitsalya-rasa) directed to the Origin of all Incarnations is
also absent in Vaikuntha. Yet in the Paramount Plane of
Divine Consorthood—the Parama-madhuryya-maya

d
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Goloka—there is only the original mood of that sentiment.
There, Nanda and Ya$oda are personally present, but
there is no direct occurence of Krsna’s birth; without the
function of giving birth to a son, the egos of fatherhood
and motherhood of Nanda and YaSoda are their hearts’
sentiments only. Safd A-FEME e-srEe: jaya jana-
nivaso devaki-janmavdidah. For the perfection of the Rasa
that sentiment is eternal. Similarly in Srigdra-rasa also,
since only the sentiment of male and female paramourship
is eternal, absolutely no stigma or any type of Scriptural
violation can be present there. When the Goloka Principle
is manifest in Vraja, the only difference is that these two
sentiments appear to possess some grossness in the
mundane vision. The parental sentiment of Nanda and
Yasoda appears in a more ‘earthly’ way, in the form of
the Pastimes of Krsna’s birth, etc. The consorthood
sentiment of the Gopis as “others’ wives” appears in a
more ‘earthly’ way in the form of their marriages to

|purport, verse 37
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Abhimanyu and Govarddhana, etc.

In reality, in neither Goloka nor Gokula is there any
separate existence of lordship or husbandhood over the
Gopis. Therefore the Scriptures have said 7 g FWRAH
wfafi: W& W§E  na jar vraja-devinam patibhih saha
sangamah: there is never sexual union of the Gopis with
their husbands. So the R acaryya, the Divine Guide
in the Science of Transcendental Rasa, Sri Rapa, has written
that the Hero of Ujjvala-rasa (Consorthood) is of two types
—frgafdfy siefee fasd ) S paris copapatis ceti pra-
bhedav iha visrutau, ii—husband and paramour.

In his y Sri Jiva has admitted the Husband-
hood of Krsna in Dvaraka and Vaikuntha, etc., and the
Eternal Paramourship of Kysna in Goloka and Gokula, in
the statement W Fafeml fddr awai@At patih pura-

itanarn dvitiyo vraje itanarh. In the Lord of Goloka,
Golokanitha, and in the Lord of Gokula, Gokulanitha,
the expression of paramourship is found in its complete
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form. Krsna’s overstepping (larighana) of His Own Nature
(dharmma) of Self-satisfaction (armaramatva) is the only
cause of His apparently overstepping religious duty
(dharmma-langhana) through His Passion for Paramour-
ship. That Paramourship is the root cause of the Gopis’
corresponding eternal sentiment of their being ‘wives of
others.’

Although in reality there are no husbands of separate
interest for the Gopis at all, their sentiment causes them
to have the nature of others’ wives. Thus Thuigga et
ragenollanghayan dharmmarn—love above law,’ and all
such symptoms are eternally present in the Divine Plane
of Love. In Vraja, a general outline of this can be appreci-
ated to some degree by the worldly eye.

Thus in Goloka the Rasas of wedlock and paramourship
are inconceivably one and distinct—neither their distinction
nor their similarity can be admitted. The essence of Para-
mourship Sentiment denies Ownership and the essence of
Ownership denies Paramourship in the Lord’s Consorthood

[purport, verse 37
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with His Personal Divine Potency, yet the denial of Para-
mourship Sentiment in His Consorthood with His Personal
Divine Potency means Consorthood beyond the religious
injunction of marriage. A dating the vari d
of both Concepts, Their Consummation in the Ultimate
Singular Rasa or Divine Ecstatic Relationship is ever
gloriously refulgent there in Goloka. Indeed, the same is
true for Gokula; some other inference is fostered by the
mundane observers only. In Govinda, the Hero of the Pas-
times of Goloka, husbandhood and paramourship beyond
both religiosity or irreligiosity preside in their pristine glory;
and although the same is true for the Hero of Gokula, a
varied connotation appears by the Agency of Yogamaya.
If it is suggested that wh Yogamiya manifests is
Divine Truth created by Divine Potency so even the idea
of adultery is to be taken as an actual reality, it must be
replied that in the experience of the Spiritual Rasa, the idea
of such a sentiment can exist, and that too without any flaw
since it is not without foundation; it is based on the presence

pondingly Perfect i in its Origin of

of a cor
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Fundamental Truth; but the ugly connotation of the
i d ption that can never stand

dane is a

in the plane of pure existence.

Actually, S$1i Jiva Goswami has presented the correct
conclusion, while the opposing conclusion also carries the
truth in an inconceivable way; to engage in fruitless
empirical wrangling for the case of wedlock or paramour-
ship is a baseless endeavour of so much verbiage. One who,
with an unprejudiced view, thoroughly examines the com-
mentaries of Sr1 Jiva Goswami and all the opposing com-
mentaries cannot but come to the end of all arguments born
of doubts.

Whatever is spoken by the pure Vaisnava is truth, utterly
free from any form of prejudice, yet there is the element
of mystery in their controversies. Those whose intellects
are possessed by illusion and mundanity, in their paucity
of pure Vaisnava qualification are unable to grasp the signifi-
cance of the mysterious affectionate controversies among

[purport, verse 37
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the pure Vaisnavas, and they thus ascribe to them the defect
of wrangling and party spirit.

Wi aTIE gopinam -patinari ca. The |
given by Sri Sanatana Goswami in his commentary
Vaispava-tosani on this $loka from the five chapters of
Srimad-Bhagavatam dealing with the Rasa-lila has been
unhesitatingly embraced with the utmost reverence by the
pure devotee StT Vigvanatha Cakravartti Thakur.

‘When we attempt to deliberate on the matters of Trans-
cendental Pastimes of Places such as Goloka, we would be
best advised to bear in mind a point that has been graciously
taught by Sriman Mahaprabhu and the Goswamis: the
Reality of the Supreme Absolute Truth is always variegated
with Divine Attributes; that is, it is always transcendental
to mundane attributes, and never unvariegated or nondif-
ferentiative. The Beauty of Rasa in relationship with the
Supreme Lord is manifest by its varicgatedness, with four
basic attributes known as vibhdva (subject and object),

bhava (i inating symp ), sditvika (particular
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emotional symptoms) and vyabhicari (particular secondary
transitory symptoms); such Rasa full of variegatedness is
ever-present in Goloka and Vaikuntha.

By the Power of Yogamaya the Rasq of Goloka is manifest
in this world for the benefit of the devotees, appearing as
the Rasa of Vraja; whatever is seen in that Gokula-rasa
must also appear graphically in Goloka-rasa. So different
varieties in the Nature of the Male and Female Paramour,
variegatedness in Rasa of those identities, the soil, water,
rivers, mountains, gateways, groves and cows, etc.—all
these ingredients of Gokula are correspondingly and intrin-
sically present in Goloka; only the mundane connotation
ascribed to this Realm by persons of mundane conception
is absent. According to the eligibility of the devotce, there
are distinctly varied revelations in the variegated Pastimes
of Vraja. To form a single criterion to determine which
portions of those revelations may be illusory and which may

[purport, verse 37
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be pure is difficult. The more the eyes of Devotion are
anointed or adorned with the salve of Love, the more the
Pure will gradually reveal itself. So there is no necessity of
argument; argument does not enhance anyone's eligi-
bility—the depth of the Plane of Goloka is of inconceivable
subtleness. To try to conceive the inconceivable, like the
futile pounding of empty grain-husk, can only come to
nought. Therefore one must desist from the attempt of
knowledge and attain realization by the devotional pursuit.
Any pursuit that ultimately leads one to a nondifferentiative
impression must be shunned in all respects.

The pure Rasa of Paramourship free from all mundane
conception is extremely rarely attained. It is described in
the Pastimes of Gokula, and it must be embraced and served
by the devotees following the line of Divine Love, the
Raganuga-bhaktas, and upon perfection they will attain to
the higher fundamental Truth of Reality the Beautiful. That
devotional service which aims at paramourship, but is
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performed by persons of mundane attitude, is repeatedly
condemned as illicit, perverse anti-religion. Pained at seeing
such hypocrisy rampant, our Taftvdcdryya, Sti Jiva, was
most eager to deliver his exposition. To embrace the essence
of his delivery is in itself the quality of pure Vaisnavism. It
is an offence, aparadha, to disrespect the Acdryya by
attempting to establish an opposing doctrine. {37]
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Translation:
The sadhus, their eyes tinted with the unguent of Love,
see within their hearts

that Sya dar Krsna of inconceivabi H
that Primeval Lord, Govinda, do I adore [38]
Purport: The Form of dar is Krsna’s i

able simultaneously personal and impersonal paradoxical
Form. The sadhus or pure devotees see Him within their
own hearts, in their trance of Devotion (Bhakti-samadhi).
The Syama Form is not of the Syama or black colour of
this world, but it is the colour of the Transcendental
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variegatedness that bestows eternal Joy. It cannot be seen
with mundane eyes.

oA T weE RS | e T TR IR
bhaktiyogena manasi samyek pranihite 'male, apaSyat
purusart pirpam etc.: if we study the nature of the pure
samadhi of Vyasadeva, we will appreciate that the Intrinsic
Form of Sri Krsna is the Whole Personality of Godhead,
and He appears seated in the inner region of His devotee's
heart of Devotional trance.

At the time of His Appearance in Vraja, everyone, both
devotees and non-devotees, saw Him directly; but only the
devotees adored Him—Kisna of the Holy Place of
‘Vraja—as the priceless jewel of their hearts.

Now aiso, even without visually seeing him in that way,
the devotees see Krsna in Vraja-dhama within their hearts
saturated with Devotion. The jiva's eyes of Devotion are
the eyes of his pure spiritual self. The pure vision of Krsna
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is attainable in proportion to the degree that those eyes are
developed by the cultivation of Devotion. When devotion
in practice (sddhana-bhakti) reaches the budding stage of
Love (Bhdva), by the power of Krsna’s Grace the unguent
that is Love is applied to the eyes of that developed devotee;
then he can have the direct darsana of Krsna. The phrase
‘within their hearts’ means that Krsna is seen in proportion
to the degree that His devotee’s heart is purified by
Devotional qualification.

The essential point is that the triple-curved Form of
Syamasundar, the Supreme Dancer who plays the flute,
is not imaginary; it is seen by the eye of unalloyed
consciousness. [38]
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Translation:

The Lord has shown in the world many Avatdras
such as Rama, by expanding His Plenary E
and Expansions of those Expansions anon;
and He, Krsna, also came Personally—

that Primeval Lord Govinda, do I worship. [39}

Purport: His Expanded Descents or Avatdras as Rama,
etc., come down from Vaikuntha; and Krsna Himself, along
with the Vraja-dhama of Goloka, graciously comes down
to appear in this world. The deep purport herein is that
Krsna Chaitanya, One with the Supreme Lord Krsna, also
accepts His Advent in that Personal Appearance. [39]
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Translation:
1 worship that Primeval Lord Govinda.
Because His Power and Effulgence is the source
of that which is described in the Upanisads
as the nondifferentiated Brahman,
being distinct from the domain of
millions of planets and planes like Earth, etc.,
it appears as the Indivisible, Infinite, Absolute Truth*[40]
Purport: The aggregate universes created by Maya are
as a quadrant of the Majesty of Govinda {ekapada-vibhiti};
the nondifferentiated Brakman is a superior truth to that

*Vide purport of verse 34.
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Mayik quadrant. Brahman is an effulgence situated as the
outer wall of the Transcendental World which constitutes
Govinda’s triquadrantal Majesty (tripada-vibhati). It is
indivisible, that is, without expansion, therefore it appears,
as stated (in the Upanisads), { ekam evadvitiyam,
as the one without a second. It is an element both infinite
and undifferentiated. [40]
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Translation:
I worship that Primeval Lord Govinda,
the All-good, Transcendental Pure Existence;
whose inferior potency is Maya, of the trimodal nature
of sattva, rajah and ramoguna—the propagator
of that Vedic wisdom which pertains to the world. [41]
Purport: Creation pertains to rajoguna; following that is
sustenance, which pertains to satrvaguna; and dissolution
pertains to tamoguna. Sattva that is a mixture of the three
gunas is mundane, whereas the satva that is unmixed with
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tal Truth of Eternal Existence. He whose Form abides in
that Existence—He is vifuddha-sattva, the Pure Truth which
is devoid of Maya’s influence, transcendental to the material
world and devoid of the mundane qualities or gupas; He
is Spiritual Joy Personified. Maya is the agent who has
propagated the all-regulative Vedic knowledge that pertains
to the three gunas (traigunya-visayaka-veda). [41]
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Translation:
He whose Divine Ecstatic Form
is reflected in the minds of those who remember Him,
as He perpetually congquers the world in His Play—
that Primeval Lord Govinda do I adore. [42]
Purport: “Those who remember Him’ refers to persons
who, having heard the advices of the true devotees or
sadhus, recollect the Name, Form, Quality and Pastimes
of that Eternal Lord of Love, the Cupid of cupids. Playful
Krsna and His Abode appears in their hearts. Whatever
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opulence and sweetness may be found in this world is
summarily conquered by that revelation of the Pastimes in
the Holy Abode. [42]
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.. Translation:
First there is Devi-dhama, then Mahega-dhama,
and above Mahesa-dhama is Hari-dhama;
and above all is His own home, Goloka.
He who has ordained the appropriate powers
pertaining to each and every one of those abodes—
‘that Primeval Lord, Govinda, do I worship. [43]
Purport: Goloka-dhama is the Abode situated above all
others. Seeing that above, from the point of his home
ground, Brahma is describing all the successive realms.
First is Devi-dhama, which refers to the material world;



136 Sri Sri Brahma-sarhita 0%

oA PR, R 4 Q- - SR THPE |
R W (o7 IR TSN FHIRR-o | oreif R
sefle. Bapte (@EHEAT | MRANGE WH-TSTA-AS Gag
FRAT T ¢ FIEGRASK, ol Risaetss Fetermm-
&Iof | 75 R Brmg-erer «a it Federl-frm-
IR TRANG-2ABR | G T LSRG 1R (1R G (oMifRwE
Al @ Afieaiar i SR 8ol

in this realm the fourteen planes headed by Satyaloka are
situated. Above this is Siva-dhama; in that plane, a portion
known as Mahakala-dhama is pervaded with darkness. On
the other side of that portion of darkness is the immensely
effulgent plane of Sadasivaloka. Above that is Hari-dhama
or the Spiritual World, Vaikunthaloka.

The power of Devi-dhama as Maya’s majesty, and the
power of Siva-dhama as time and the aggregate of material
elements, is present in those planes as the Power of the
hazy aspect (abhasa) of the Lord’s Plenary Expansion
(Svarisa), reflected as separated particles (vibhinndrsa).
But the Power of Hari-dhama is its Transcendental Majesty,
and the Power of All-sweetness and charm of Goloka is
the mainstay of all Majesties. All these powers in each of
these abodes are ordained by the direct and indirect Might
of Govinda. [43]
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Translation:
The Intrinsic or Divine Potency’s shadow is personified
as the Maya potency who accomplishes
creation, sustenance and dissolution,
and who is worshipped in the world as ‘Durga’;
by He whose wish she acts—
that Primeval Lord, Govinda, do I worship. [44]
Purport: (The presiding deity of the aforementioned
Devi-dhama is being described.) This world, where Brahma
is situated and singing the Glories of the Lord of Goloka,
is the world of fourteen planes, ‘Devi-dhama,’ of which the
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presiding goddess is ‘Durga.” She has ten arms, representing
the ten karmmas or purificatory rites. Her prowess as a
heroine is indicated by her riding on a lion. She is the

subduer of vice, rep in her punishing a,
the buffalo-demon. She is the mother of Kartuka and
Ganesa, indicating her to be the possessor of beauty and
success, represented in her sons. She is positioned midway
between the aspects of Laksmi and Saraswati who are the
companions of worldly opulence and knowledge. For
suppressmg vice, she is the bearer of twenty weapons

the ifold Vedic religi duties. She is
adorned with, that is, she holds the snake, representing the
beauty of time, the vanquisher. Durga possesses all these
features.

Durga also possesses a durga. Durga means ‘prison.’
‘When the jivas, who have their origin in the marginal
potency, become averse to Krsna, the prison in which they
are interned is Durgd’s durga. The instrument of punish-

[purport, versc 44
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ment in that prison is the wheel of karmma; her duty by
the wish of Govinda is to fulfill the task of reforming the
averse jivas by such corrective measures, a task that she
executes perpetually. When the jivas have the fortune of
attaining sadhu-sanga, the holy association of pure
devotees, and their aversity is removed and they turn
towards the Lord—the very same Durga, by the wish of
Govinda, becomes the cause of their liberation.

So it is conducive to show the ‘warden,” Durga, one’s
reformed favourable attitude, to satisfy her and gain her
undeceiving grace. Wealth, successful agriculture, assurance
of the health of one’s family members, etc.—one should
know all such benedictions as the deceptive grace of Durga.
For the delusion of souls averse to Kr: Durga manifests
in the mundane world her ten forms known as Dafa-
mahavidya showing their ‘worldly psychic pastimes.”

The soul is a particle of consciousness. When he commits
the offence of aversity to the Service of Krsna, he is pulled
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by Maya’s attracting potency; as soon as he is thus dis-
tracted, Durga restricts him to a gross body of the five basic
mundane elements, their attributes, and eleven senses,
which is like a prisoner’s uniform; then she hurls him into
the wheel of karmma. Revolving within that cycle, the jiva
experiences joy and sorrow, heaven and hell, and so on.
Besides this, she gives him, within the gross body, a subtle
body consisting of the mind, intelligence and ego. Upon
leaving one gross body, the jiva, in that subtle body, takes
shelter within another gross body. Until he is liberated
he cannot leave his subtle body, which is composed of evil
desires. When the subtle body is given up, he bathes in
the waters of the Viraja river and goes to the Abode of
Lord Hari.

Durga performs all these tasks by the will of Govinda.
ferogeren e g | famifan ey ARl g 1
vilajjamanaya yasya sthatum iksd-pathe 'muya, vimohitd vi-
katth iti durddhiyah. In this of
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, Durga’s hip with the jivas averse to
Krsna has been described. This is the Durga who is wor-
shipped in the mundane world. But the Durga mentioned
in the Mantra which is the outer covering of the Abode of
the Lord—She is the Transcendental Maidservant of Krsna.
The shadow-Durga executes the duties of the world as Her
maidservant. Vide (St Jiva’s Sanskrit) commentary on the
third sloka. [44]
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Translation:
As milk becomes transformed
into yoghurt by reacting with an added agent,
yet yoghurt is not separate from its origin—milk,
similarly, for accomplishing a particular task,
He who assumes the nature of ‘Sambhu'—
that Primeval Lord, Govinda, do I worship. [45]
Purport: (The innate nature of the aforementioned
Sambhu, the presiding deity of Mahesa-dhama, is being
elucidated.) Sambhu is not ‘another God’ separate from
Krsna. Those who hold such a biased view are blasphemers
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of the Supreme Lord. Sambhu’s control is subject to the
control of Govinda, and so They are actually nondifferent
Truth. The symptom of Their nondifference is illustrated
by the example that, as milk is transformed to assume the
properties of yoghurt with the addition of an agent, simi-
larly, although the Lord becomes transformed to assume
another form, that form is dependent; that transformed
aspect has no independence.

Tamoguna or the material quality of inertia, the quality
of minuteness of the marginal potency, and a minute degree
of a mixture of Divine Cognizance (Saravit) and Ecstasy
(Hladini)—all these elements combined constitute a
particular transformation. The form of the distant aspect
of the Plenary Portion of the Supreme Lord that is amalga-
mated with this transformation constitutes the halo of the
Divinity as the masculine generative organ Lord Sambhu
form of Sadasiva; and from Sambhu, Rudradeva is manifest.

In the work of creation as the efficient cause in the form
of the aggregate material elements, in the work of
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sustenance by vanquishing certain demons, and for the
purpose of executing the entire work of annihilation—
Govinda descends as the Gunavatdra (Descent pertaining
to one of the three qualities of material nature) in the entity
of Sambhu, who is a separated portion endowed with the
nature of a Plenary Portion. Sambhu’s aspect as ‘Lord of
time’ has been corroborated in the Scriptures, and the
authoritative quotations have been cited in the (Sanskrit)
commentary (of St Jiva).

The purport of such statements in the Srimad-
Bhagavatam as dsrari aen YN vaisnavandm yathd Sam-
bhuh, etc., where Sambhu’s glories as a Vaisnava are ex-
tolled is that Sambhu, by his own potency of time, and
subordinate to the will of Govinda, unites with Durgadevi
and accomplishes his tasks. In many Scriptures headed by
the Tantras he teaches religious forms that are a ladder for
the jivas of various qualifications to attain Bhakti or
Devotion. By Govinda’s sweet will, he (indirectly) protects
and sustains Suddha-bhakti or Pure Devotion by preaching
the doctrine of Maydvada (illusionism) and intell 1 or
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imaginary fabrications of the Scriptures.

The fifty qualities of the jiva are present within Sambhu
in copious proportions, and five more great qualities
unattainable by the ordinary jivas are also found in him in
partial proportion. So Sambhu cannot be categorized as a
Jjiva; he is Lord of jivas (Isvara), although he partakes of
the nature of a separated part (vibhinnarisa) of the Supreme
Lord. [45]
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govindam adi purusan tam aharh bhajami [46]
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Translation:
As the flame of one original lamp,
when transmitted to another,
burns separately as the expanded cause
with the same nature of intensity,
so also, He who shines in (Vispu’s) Dynamic Nature—
that Primeval Lord, Govinda, do 1 worship. [46]
Purport: (Now, the presiding Deities of Hari-dhama, the
Plenary Portions of the Lord who are known as Hari,
Narayana, Visnu, etc., are being described.) Krsna's Vildsa-
miirtti (Plenary Form possessing generally identical




84 Quintessence of Reality the Beautiful 147

SRR, R S — SRS, SR SR — e @3
ST S — R R | R - e —oRE -
oI G | 3 TS - R - Faet-am TeRe
Fahre 22090 | qedFen Ryeg—afiwed (- =g vg
e Rerwd | oifiw @-gel, e GR-aml; wargEariel
TeTaCe? Wi, e —Rge-cag T aalie-ag-m Gl
e TAeiREe | fiew® wEe @ Fged SR, ORI
e e LR ST | IS TR
eleR-RAFR R e g—ar Srnete Fieer-[EE

Potency) is the Lord of Paravyoma (Vaikuntha), Narayana.
Narayana’s Expansion is the first Predominative Descent
or Purusd (Karanodakas$ayi), that Purusdvatdra’s Ex-
pansion is Garbhodakasayi and Garbhodakadayi’s Expan-
sion is Ksirodaka$ayi Visnu. The Lord’s Name ‘Visnu’
indicates Him to be the Omniscient and the Omnipresent.

In this §loka, by elucidating the position of Ksirodakasayi,
the Principle of the Plenary Expansion of the Plenary
Expansion of the Lord is being elucidated. The Visnu Prin-
ciple or Descent of sattva-guna is quite distinct from the
Sambhu Principle of mixed Mayik qualities and conno-
tations. The Intrinsic Form of Govinda—YVisnu is also that
Form; both are the Embodiment of Pure Existence. Visnu,
the Manifest Cause, is of the same Nature as Govinda.

Because it is always adulterated to some degree by rajo-

guna and na, th guna of the threefold material

qualities or gunas is not pure. Brahma appears in rajoguna,
and he is a separated portion (vibhinnarisa) possessing the
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influence of a Plenary Portion (Svariisa); and Sambhu
appears in Maya’s tamoguna, and he is similarly a separated
portion possessing the influence of a Plenary Portion. They
are separated portions because Maya’s rajo- and tamoguna
are so estranged from unalloyed spirituality that Brahma
and Sambhu, who appear in those modes, are also greatly
distanced from the Lord Himself (Svayarit-riipa) or the Lord
Himself showing a Varied Form (7ad ekatma).

Despite the sattvaguna of Maya being alloyed with the
other gunas, gunavatdra Visnu makes His Advent only in
the lloyed portion of na—the portion of com-
pletely pure, Transcendental Existence. Thus Visnu is the
full Plenary Portion Expansion (Svarsa-vildsa) and the
Almighty Entity (Mahesvara-tattva); He is not connected
with Maya, yet He is the Master of Maya. Visnu is the
Agent of Govinda’s Own Nature as the Cause (of all Expan-
sions). All the Majestic Attributes of Govinda are present
in His Vilasa-marti Plenary Expansion Narayana, that is,
sixty qualities are present in Narayana in full proportion.
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‘Theref Ithough Visnu is a gundvatara, or a Descent in
material nature, His Personality is not alloyed with the
¢ gunas or qualities of Mayi as the personalities of Brahma
* and Siva are; the Advent of Narayana in the Form of Maha-
Visnu, the Advent of Maha-Visnu in the Form of Garbho-
dakasayi, and Visnu’s Advent as Ksirodasayi—exemplifies
the Dynamic Nature of the Absolute. Visnu is the Godhead
and the other two gundvatdras and all the gods are entities
subordinate to Him, their offices delegated by Him.
Govinda is the original or supreme ‘lamp’; from His
Vilasa-mirtti all the Plenary or Svamsa Descents of Maha-
Visnu, Garbhodakasdyi, Ksirodakasayl and Rama, etc.,
shine resplendently as individual lamps in Their respective
E locations by the Transcendental Potency of Govinda. [46}*
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The Eternal Form of Krsna that is independent of any other Form is
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known as Svayari-ripa; as corroborated in Sri Brahma-sarithita 5.1. That
Form which is nondifferent from Svayarh-ripa but manifests a different
Form and Character is called Tod ekdtma-ripa. Tad ekatma-nipa is of two
types—Vildsa and Svariisa. When by the Play of Krsna’s inconceivable
Potency His generally similar Form appears in a different Form, it is called
Vildsa. For example, the Vilasa Form of Govinda is Nariyapa, the Lord
of Vaikuntha; and the Vilasa Form of the Lord of Vaikuntha is Vasudeva
(of the first Quadruple Expansion). That Form which, as in the case of
Vildsa, is nondifferent from Svayarh-riipa yet exhibits less Power than the
Vilasa Form, is called Svarisa. Examples are Sankarsana, Pradyumna and
Aniruddha, ctc., the three Purusdvatdras headed by MahaVisou,§ the
Lilavaidras of Matsya, etc., the Manvantardvatiras and the Yugdvatras.
When Janarddana (Kryna) allots His Potencies of Knowledge, Devotion,
Creation, Service, Universal Sustenance, Gravitational Force and Disci-
pline of miscreants, efc., and infuses and empowers specially selected
Great Entities with those Potencies, they are known as Avesa or
Saktyavesavararas. Examples are the four Kumaras (Knowledge), Narada
(Devotion), Brahma (Creation), Ananta {Gravity), Prthu (Sustenance).
Parasurama (Discipline), and Sesa of Vaikuntha (Service). In the tenth
canto of Srimad-Bhigavatern (39th chapter), Akrira is mentioned as having
had the darsana of Sesa, Narada, the Kumaras, etc., when immersing
himself in the Yamuna for bath

This is the description of the three Farms of the Supreme Personality
of Godhead called Svayari-riipa, Tad ekitma-ripa and Avesa.

The Forms known as Prakasa cannot be reckoned as different from the
Lord since They do not differ in any respect from the Lord’s Intrinsic
Form. Thus when the one Form of the Lord appears simultancously in
many places (with the same Form, Qualitics and Pastimes), that Farm is
called Prakasa; for example, Sti Krgna was observed (once by Narada)
to be present in every Palace of Dvaraka. The tenth canto Bhagavatam
sloka, citrari bataitat, etc., i the evidence of this fact. Thus establishes
the Prakasa Form of the Supreme Lord.

—$r7 Laghu-Bhagavatampam 1.1.12-22

§Note: MahaVispu=Karanodakasdyl Visnu=Karaparavasiyl Visnu;
G Jies ey - e
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Translation:
With infinite universes in the Pores of His Body,
He assumes His Supreme Figure called Sesa,
the reservoir of Almighty Power Personified;
He who reclines on the Causal Ocean,
enjoying His Trance of Divine Sleep,
that Primeval Lord, Govinda, do I worship. {47}
Purport: (Ananta, who takes the Form of the Couch of
MahaVignu, is being described.) The Infinite Couch upon
which MahaVisnu reclines—that Infinite is the Avatdra who
isby Nature a servant of Krsna; He is known as ‘Sesa.” [47]
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Translation:
The lifespans of Brahma and the gods
of the universes born from the Pores
of the Divine Body of Maha-Visnu
last for only one exhalation of MahaVisnu;
And MahaVispu is the Portion of a Portion of
that Primeval Lord, Govinda, who I do worship. [48]

Purport: The Almighty Majesty of the Entity of Visnu
has been illustrated herein. [48]
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Translation:
As the Sun, Saryya, manifests some of his light
in the gems named after him as Suryya-kanta,
similarly, He by whom Brahma is empowered
to create the entire material universe—
the Primeval Lord Govinda, do 1 worship. [49]
Purport: Generally there are two types of Brahmas. In
certain millennia, when there is a qualified jiva present in
the world, the Potency of the Lord enters that jiva who
then takes the post and executes the umiversal creative
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duties of Brahma, For those millennia in which such an
eligible jiva is not available, upon the liberation of the
Brahma of the previ illennium Krsna del His
own Potency to create the rajogupavatdra of Brahma. In
actuality, Brahma is superior to a general jiva, yet he is
not directly the Divinity; and the Divinity is present to a
greater degree within Sambhu, who has been described
previously.

The underlying purport is that the fifty qualities of the
general jiva are present in Brahma in a fuller measure
than in the jiva, plus he possesses to a fractional degree
five more qualities not found in the jivas. But those fifty
qualities and the fractional five qualities are found in still
greater proportions in Sambhu. [49]
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For the power to crush the obstacles of the three worlds,
He whose Lotus Feet Ganesa perpetually holds
upon the pair of nodes of his elephantine head—
the Primeval Lord, Govinda, do I worship. [50]

. Parport: Ganesa holds the power to destroy all obstacles,
. and he is worshippable by the appropriate persons accord-
 ingly. As the worshippable Brahman with attributes, his
. qualification has afforded him a position amongst the five
principal gods. Ganesa holds the office of a god of delegated
- power. All his glory is granted by the Grace of Govinda. [50]
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Translation:
Fire, earth, sky, water, air, space, time, soul, mind—
the three worlds are created of these nine elements;
He from whom these elements are born, in whom they
remain, and in whom they enter in the end—
that Primeval Lord, Govinda, do T worship. [51]
Purport: There is nothing more in the three worlds beyond
the five elements, the directions (of space), time, the jiva
and the mental element of mind, intelligence and ego that
composes the subtle body of the conditioned soul. The
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: or ionists offer ions for sacrifice into
| fire; mundaners know nothmg beyond this world of directly
3 nine el ding the self-delight (state

nf dtmarama) sought after by Lhe JjAanis or dry hberatloms(s,
‘the jiva himself is that joyful self. What is considered in
mkhya philosophy to be prakrti (nature) and atma (soul)
b are included in the above elements.

" The purport is that every element delineated by all types
of philosophers are included within these nine basic ele-
. ments; and S1i Govinda is the repository of creation, susten-
ince and dissolution of all these elements. [51]
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Translation:
With unlimited brilliance and power,
the Sun is the king of all the planets,
the resort of all the gods—
the personified eye of the universe.
He upon whose order the Sun,
mounting the wheel of time,
runs his perpetual orbit—
that Primeval Lord, Govinda,
do I worship. [52]

Purport: There are many followers of Vedic religiosity
that worship the Sun as Brahman, the Sun-god Sryya is
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‘ope of the hierarchy of the five principal gods.* There are
also many that profess heat to be the cause of the world,
-and therefore designate the Sun, as the sole source of heat,
10 be the root cause of the world. Anyway, Siryya is the
presiding deity of the aggregate worldly heat, light and
power for one sphere, and thus a god of delegated power.
" On the order of the Supreme Lord Govinda, the Sun
bediently tes his delegated service. [52]

E *Five principal gods, or pafice-devatd: Saryya, Ganesa, Sakti, Swa and
" Vignu. This fivefold worship (paricopa: s profossed by

‘whose devotion is motivated by liberation. It is not admitted in the school
of Pure Vaisnavism where Visnu or Krsna (Govinda) is known to be the
Supreme Lord. Vide pages vii, 155. Vide Jaiva-dharmma Chapter 4.
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Translation:
I worship the Primeval Lord Govinda, by whose
conferred power is manifest the potency in—religion,
irreligion or all types of sins, the Srutis, the penances and
all beings from Brahma to the worm and insect. [53]
Purport: Dharmma, ‘religion’ or ‘duty,’ refers to varna-
and é: dh or the socio-religious codes
as given by the twenty books of Law (Smrti) whose origin
is traced in the Vedas. Varna-dharmma is the fourfold
division according to men’s natures of brahmana, ksatriya,
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vaifya and sidra. Asrama-dharmma refers to the fourfold
formal religious gradations of brahmacari, grhastha, vana-
- prastha and sannydsi for persons of the appropriate qualifi-
cations. All the codes of conduct for the human being have
" been delineated within these twofold dharmmas of varna
-.and dsrama.
“All kinds of sins’ means the roots of sin—ignorance and
“ sinful desire; and grave sins, less grave sins and general sins
For mahapataka, anupitaka, pdtaka, etc., that is, all types
¢ of illicit conduct. The Srutis refers to the Rg-, Sama-, Yajur-
. and Atharvva-veda along with the Upanisads which form
- the crest-jewels of the Vedas. ‘The penances’ refers to what-
ever practices are to be learned for the furtherance of
b righteousness or religion. In many instances very painful
“austerities called Parica-tapd, etc., are indicated (in

of eightfold , or Brah liberation).

All the above forms are within the purview of the cycle
of mundane work or karmma of the conditioned souls who
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wander throughout 8,400,000 species of life, including gods,
demons, humans, Nagas, Kinnaras and Gandharvvas, etc.
They range unlimitedly from Brahma down to the insignifi-
cant insect. Each possess a certain potency giving them

in certain functions, but those p ies are not
axlomatlc—they are only the mamfestatlon of whatever
might is sanctioned for them by StT Govinda. [53]
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-« Translation:
.. Whether one may be the tiny insect ‘Indragopa’
or the great King of the gods, Lord Indra,
He impartially awards all souls on the path of kermma
the fruits befitting their deeds;
yet it is so wonderful! He burns at the root
all the karmma of the souls who adore Him—
1 worship Him, that Primeval Lord Govinda. {54]
¢+ Parport: The Supreme Lord is impartial in awarding the
- Conditioned souls the fruits of their karmma or mundane
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deeds; according to their previous actions He awards them
their future engagements. But He gives His special Grace
to His devotees. He purges out, by the fire of ordeal, all
their righteous or unrighteous karmma along with its root,
that is, the desire to perform karmma, and nescience.

Although karmma is beginningless, it is nonetheless
destructible. Karmma is indestructible for those who act in
the hope of enjoying the fruits of their actions; their vicious
circle of karmma can never be terminated. Even the relig-
ious duty of sannydsa is a type of karmma befitting a certain
religious status; in that practice, as long as the practitioner
remains hankering for its fruit of liberation, his observance
of sannyasa cannot please Krsna or gain His Grace. The
sannydsls accrue the fruits of their karmma, and even when
their actions become desireless to the extreme they attain
the paltry fruit of self-satisfaction (atmaramata).

But those who are true devotees perpetually cultivate
Divine Service to Krsna in a way pleasing to Him, totally
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abandoning all semblance of fleeting desires and indepen-
dent attempts of jri@na, karmma, etc. Krsna totally annihi-
lates all their karmma, desires for karmma, and nescience.
Despite His impartiality, Krsna’s partiality to His devotees
is a matter of marvel. [54]
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govindam adi purusari tam aham bhajami [55]
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Translation:
Those who cuitivate their thoughts of Him
through anger, amour, natural friendship, fear,
parenthood, delusion, reverence and servitorship
attain to bodies of a form and nature
appropriate to the mood of their meditation.
I worship that Primeval Lord Govinda. [55]
Purport: Devotion is generally of two types: regulative
and spontaneous, or Vaidhi and Ragammika. Devotion of
preliminary faith aroused by following the instructions of
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the Guru and the Scriptures is actuated by obligation to
scriptural injunctions, and so devotional sentiment is always
limited in that sphere. However, such regulative devotion
becomes loving spontaneity when the devotee’s attempts
1o please the Lord by his service gradually deepen. When
Bhava or the budding stage of Divine Love is aroused, the
devotee can become a recipient of Krsna’s Grace. To attain
thxs stage takes much time, and such an attempt through
service regulated by and scriptural

edicts is known as Vatdht bhakti.

Ragalm;ka bhaktl, Devotion based on the pure heart’s

or i i 1 is superior. It bears

Truits very swiftly and is the attractor of Krsna Himself.
The various forms it takes are described in this floka.

Santa-bhava or the heart’s aptitude for Peacefulness in
reverence, Dasya-bhava or the heart’s aptitude for Servi-
tude in submission, Sakhya-bhava or the heart’s aptitude
for Friendship in natural affection, Vatsalya-bhava or the
heart’s aptitude for Parenthood, and Madhura-bhava or the
heart’s aptitude for Amorous Love—these five are in the
scope of Ragdtmika-bhakti.
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Despite being sp i (raga d), anger,
fear and delusion are not Devouon (Bhakti) because these
are hostile sentiments unconducive to Devotion. Anger is
seen in demons like Sis‘upéla, fear is seen in demons like
Karhsa, and delusion is found in the pandits of the Mayavadi
school. They all respectively have the feelings of anger,
fear, and complete self-forgetfulness in identifying them-
selves with the Brahman. But none of these sentiments are
conducive to Devotion for the Lord, so none can be
admitted to have the qualification of Devotion. On the
other hand, although of the abovementioned five Rasas (of
Santa, etc.), in the mood of Peacefulness or Santa there is
a predominance of indifference—it is almost devoid of
devotional i it is as
Devotion due its favourability, however slight. There is
abundant devotional sentiment in the other four moods.

In accordance with the Lord’s promise in Srf Gitd to
reciprocate the attitude of a soul’s surrender—3 Jen W

Al SRR, ye yathd mark prapadyante tirs
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' tathaiva bhajamy aham—those who foster the sentiments
. of anger, fear and delusion in relationship to the Lord attain
to the swoon of sayujya-mukti or ‘liberation by merging’

The adherents of Santa attain to forms conducive to absorp-

. tion in and P 7 The adh of Ddsya
and Sakkya attain to appropriate male or female forms
to their qualifications. The adh of Vitsalya

attain to forms appropriate for fatherly or motherly senti-
ments. And the adherents of Spigdra attain to the pure
forms of Gopis or spiritual milkmaids of Vraja. [551
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druma bhiimis cintamaniganamayi toyam amrtam
katha ganamt natyari gamanam api varsi priyasakhi
cid anandar jyotih param api 1ad dsvadyam api ca
sa yatra ksir bhibhyas ca ha
nimesarddhakhyo va vrajati na hi yatrapi samayah
bhaje $vetadvipar tam aham iha golokam iti yar
vidantas te santah ksiti-virala-carah katipaye [56]
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Translation:
That place where the Divine Goddesses of Fortune
are the Beloved,
and Krsna, the Supreme Male,
is the only Lover;
all the trees are Divine wish-fulfilling trees,
the soil is made of Transcendental Gems
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and the water is nectar;
where every word is a song,
every movement is dancing,
the flute is the dearmost companion,
sunlight and moonlight are Divine Ecstasy,
and all that be is Divine, and enjoyable;
where 2 great ocean of milk eternally flows
from the udders of billions of Surabhi cows
and the Divine time is eternally present,
never suffering the estrangement of past and future

for even a split second . . .

that Supreme Transcendental Abode of Svetadvipa
do I adore.

Practically no one in this world knows that place
_ but for only a few pure devotees—
£ ¢, and they know it as Goloka. [S6]
”u Purport: The place that is reached by the jivas through
sithe highest Loving Service is completely Transcendental.
:&-Dﬁpite that, it is never nondifferentiated or without
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attributes. The nondifferentiative plane of Brahman is
attained by the jivas through the sentiments of anger, fear
and delusion. But the d reach the Tr dental
World of ParavyomaVaikuntha or above that, Goloka,
according to their individual Rasa or pure Devotional
heart’s disposition.

In fact, that Supreme Holy Abode of Goloka is
‘Svetadvipa'—white or effulgent Island—on account of its
extreme purity. Persons who attain to the ultimate Joy of
perfection in Pure Devotion during their sojourn in this
mundane world see the Plane of Svetadvipa within
Gokula-Vrndavana and Nabadwip in this world. They speak
of it as ‘Goloka.” There in Goloka, in all the beauty of
Transcendental Variegatedness are found the Beloved,
Lover, trees, vines, earth (mountains, rivers and forests),
water, speech, movement, the flute-song, moon and sun,
the enjoyed, enjoyment (the inconceivable wonders of the
sixty-four arts), the cows, the nectarine flow of milk and

[purport, verse 56
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the transcendental time of the eternal present.

Descriptions with the underlying conception of Goloka
are found in many places in the Vedas and other Scriptures
such as the Purdnas, Tantras, etc. It is stated in the
Chand, isad, | e ST
ECEE i) aranzfua’t S wle Svafig EEE A=
g fRpEE TaREe T e g aeRuEfEaRi 1
sa briyad yavan va ayam akasas tavan eso 'ntar hrdaya
akasa ubhe asmin dyav aprthivi antar eva samahite ubhav
agni$ ca vayus ca saryydcandramasiv ubhau vidyun nak-
satrdni yac casyehdsti yac ca ndsti sarvvarm tad asmin
samahitam iti.

The purport underlying this statement is that, as many
facets of variegatedness are found in the mundane world,
all these and much yriads of 1i
found in Goloka. The varicgatedness and excellences of
Goloka are centralized and harmonious, whereas those of
the mundane world are disjointed and unharmonious and
thus the cause of mlxed happiness and unhappiness. The
are pearl-white

har ious vari and
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and full of Transcendental Ecstasy.

By dint of Suddha-bhakti-samadhi, the harmonious
centralization of the pure heart filled with Divine Devotion,
the Vedas Personified and saintly devotees practising
Devotion revealed by the Vedas can actually see that Holy
Abode when they look inwards toward the current of the
pure consciousness that pervades their devoted, surren-
dered hearts. By the Power of Krsna’s Grace, their minute
cognitive faculties take on an infinite nature and they attain
equal enjoyment with Krsna in the Dhama.

There is a deep meaning to the line param api tad
asvadyam api ca. Param api indicates that ‘Krsna is the
Ultimate in the Infinite Expanse of Transcendental Ecstasy,
and tad asvadyam api means ‘even His Enjoyable Truth.’
The Glory of Radhika’s Love, the nectarine sweetness of
Kirsna that Radhika experiences and the Joy that Radhika
feels from that experience—when Krsna feels the need to
taste (@svadyam) these three Heart’s Sentiments, He
becomes Golden—Gaura. That Golden quality of His—is
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His Manifest Ecstasy of Nectarine Service, and this is also
eternally present in Svetadvipa. [56]
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Translation: Upon hearing these quintessential hymns of
Brahma, the Supreme Lord Krsna said unto him,
*“O Brahman, if with knowledge of Transcendental Science
you wish to create progeny, then, My dear one, hear the
wisdom of these five slokas from Me.” [57]

Purport: The Names ‘Krsna’ and ‘Govinda’ express the
Form, Qualities and Pastimes of the Lord, and when
Brahma earnestly chanted those Names, the Lord was pro-
pitiated. The desire for creation was in Brahma’s heart.
Krsna then explained to Brahma how Transcendental
Exclusive Devotion can be accomplished by a soul engaged
in worldly occupations by combining his worldly activity
with the desire to foilow the order of the Lord:
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“The Ti dental Science is Knowledge of the
Supreme Divinity. If with such Knowledge you wish to
create progeny, hear the Teachings of Bhakti that I shall
impart to you in the next five slokas.” (That is, how to
practise Bhakii by executing worldly duties in the form of
following the Lord’s order.) [57]
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When tr d experience
by means of Knowledge and Devotion, the highest
Devotion symptomized by Love for the Supreme Lord, Sri
Krsna, the Beloved of the soul, awakens in the devotee’s
heart. [58]

Purport: The meaning of actual ‘Knowledge’ or jAdna is
Sambandha-jriana—perspective of the correlation of the
transcendental, the material, and Krsna. Here, psychic,
mental or intellectual knowledge or impersonal Brahman
liberation is not indicated because such knowledge is
opposed to Devotion. Sambandha-jriana or Knowledge of
the soul’s Relativity in the Absolute constitutes the Teach-
ings of the first seven of the Ten Fundamental Divine Prin-
ciples known as Dasa-mula.

According to the Scriptures that expound Pure Devotion,
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the Principle of Abhidheya or means to the end is the culti-
i vation of Divine Service for Krsna’s Transcendental
. Pleasure by the practices of hearing, chanting, remember-
ing, serving the Lotus Feet of the Lord, worshipping, pray-
ing, servitude, friendship and self-surrender. This is
elaborately described in the Holy Book Sri Bhakti-
rasamyta-sindhuh.
By such Knowledge and Devotion, Devotion in Love
. Divine is awakened and blooms in the heart of the devotee.
Fhis is the ultimate in Devotion, and the Objective of all
spiritual endeavour for the jiva (Prayojana). [58]
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Translation: Supreme Devotion is attained by gradually
increasing perception of one’s intrinsic self through constant
self-cultivation following authority, virtuous practices and
practising spiritual life. [59}

Purport: ‘Authority’ refers to the Scriptures that teach
us about the Supreme Personality of Godhead, such as the
Vedas, Puranas, Srimad Bhagavad-Gita, etc. ‘Virtuous
practices’ refers to the practices of the true devotee saints,
and the practices inspired by the Divine Love in the hearts
of the pure devotees who follow the Path of Love for the
Lord. By ‘practising spiritual life’ it is meant that one should
learn about the Dasa-miila or Ten Fundamental Divine Prin-
ciples from the Scriptures, and after receiving as directed
therein the Holy Name of the Lord—embodying His Name,
Form, Qualities and Pastimes—one should go on with the
constant practice of His Divine Service, taking the Name
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regularly every day.

It must be clearly understood that in this practising spiri-
tual life, scriptural cultivation and saintly association
(sadhu-sarga) are necessary. When virtuous practices are
combined with the Service of the Name, the ten offences
to the Holy Name can no longer endure. To faithfully follow
the sadhus who hear and chant the Glories of the Name
without any trace of offence is the true practising of spiritual
life. In the heart of one who faithfully continues his practis-
ing spiritual life in this line, the Objective, which is Devotion
in Divine Love, makes Her gracious appearance. [59]
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Translation: Sddhana-bhakti or practising devotional life
is the means to the Objective—Prema-bhakti, Devotion in
Love. Of all that is auspicious, there is absolutely nothing
beyond Prema-bhakiti; She brings in Her retinue Divine
Ecstatic Joy, and She can give Me to My devotee. [60]

Purport: There is no greater good for the jiva beyond
Prema-bhakti. 1t is the Objective of all devotional practices,
and the ultimate Transcendental Ecstasy of the soul. It is
only by virtue of Prema-bhakti that one can attain the Lotus
Feet of Krsna. One who cultivates his practising devotional
life with deep longing and earnestness for that Objective
will attain that treasure; others cannot. [60]
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Transtation: Abandon all other types of religion and serve

:, “Me with resolve. One will attain perfection according to
the nature of his faith. Perpetually pursuing worldly occu-

ipations or karmma, the people of the world remain in the

¢ ‘world. Meditate upon Me through the execution of your

: “particular work, and you will attain to Loving Devotion,
the Supreme Transcendental Devotion. [61]

Purport: The dharmmae—'religion,’ ‘nature’ or ‘function’
¥ of the character of Pure Devotion, Suddha-bhakti—is the
" actual Jaiva-dharmma or eternal nature and original
function of the soul. As many other ‘religions’ may be
found in the world, every one of them are superficial in
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comparison to the original function. The superficial
dharmmas are numerous, including the cultivation of Jiana
or knowledge of Brahman aiming at nirvvana (cessation of
embodied existence); the eightfold and allied forms of yoga
aiming at ‘becoming one’ with the Supersoul; pious worldly
works by the way of ke kanda aiming at d

1 bi of karmma

p j as a relative cc
and ffidna; and barren renunciation.

The Lord is saying, “Give up all these attempts and
embrace the Religion of Bhakti—Devotion—which has its
roots in Sraddha—faith—and serve and adore Me. Exclusive
faith in Me is ‘resolve’ (visvdsa); that resolute faith gradually
becomes more and more lucid, and from that develops
nisthda, ruci, asakti and bhava—firmness, taste, depth in
taste, and heartfelt sentiment of Divine Love. Perfection
is attained in proportion to the purity of one’s faith.”

If the question is raised, “If in this way one is to be
constantly engaged in pursuing perfection in Devotion, how
will he maintain his body, and how will the world go on?

[purport, verse 61
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And when society and one’s body cease to function, how
will a man pursue perfection in Devotion when he’s
dead?”—then in order to slash such a doubt, the Lord is
saying, ‘“The karmma or work that the people of this plane
sustain the world by—execute that as a meditation and
destroy the karmmic or exploitative nature of those actions,
and establish their devotional quality.”

Man passes his life by engaging in three types of actions:
bodily, mental and social. The manifold bodily activities
include eating, sitting, walking, reclining, sleeping, evacu-
ating, dressing, etc.; the mental activities include thought,

concentration, reali feeling happ
Ind unhappiness, etc.; and the social activities include
marriage, the relationship of ruler and subject, brother-
hood, assemblies for performing sacrifice, public welfare
works, family maintenance, receiving guests, customary
formalities, offering due respect to others, etc.
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‘When these actions are performed for the sake of one’s
own enjoyment, they are known as karmma-kanda; when
they are performed for an opportunity of attaining
enlightenment, they are known as karmma-yoga or jiidna-
yoga; and when they are executed as functions conducive
to the practising life of devotion, they are known as
Gauna-bhakti-yoga or the indirect application of Devotion.
But only action that is symptomized by pure worship is
known as direct Devotion.

Thus the Lord is saying, ‘“Your every act will be medi-
tation upon Me when you give due time to practising direct
Devotion whilst otherwise rendering indirect devotion in
accordance with the formalities demanded by the world.”
In this respect, despite acting in the world—'performing
karmma’—the jiva does not become averse to the Service
of the Lord by turning outward to mundane trappings.

This way of activity is the practice of turning inward; as
it is stated in the [sopanisad, TomaTaie W = feg S
S ¥ A g W9 FEEEE ) savasyam idarn

[purport, verse 61
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 sorvvarh yat kisi ca jagatyark jagat, tena tyaktena bhurijitha
ma grdhah kasyacid dhanam. Our revered commentator
has stated, 37 ST g | fena Ka-tyaktena visrstena.
The purport is that whatever one accepts, when everything
is accepted as one’s fortune of receiving the Prasada or
Grace of the Lord, then actions lose their quality of karmma
and take on the quality of Bhakii. Thesefore, the Isopanisad
states, FoNIE HT RS W | g ks T
Fxi fow@ R kurvvan eveha karmmani jijivisec chatarn
samah, evaris tvayi nanyatheto 'sti na karmma lipyate nare:

- if one acts in this way, even if he lives for hundreds of years

; he cannot be daubed by karmma.

. The liberationist or jAdna-oriented interpretation of
these two Mantras is ‘renunciation of the fruits of work’;
but from the standpoint of Bhak#i, the purport is to gain
the Grace or Prasada of the Lord by offering everything
to Him. So worldly occupations are to be executed along
with the meditation of remembering the worship of the
Supreme Lord in Arccana-mdrga or the Path of due
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reverence for the Deity.

Now, Brahma has a desire in his heart for creation. If
that desire is fulfilled along with the meditation of following
the order of the Lord, by virtue of that action possessing
the symptom of surrender to the Lord, it will be an indirect
religious function favourable to the nourishment of and
within the purview of Devotion. This is the reasonable way
of the Lord’s instruction to Brahma,

The jiva who has attained to Bhava or internal, heartfelt
Devotion, is naturally indifferent to all but Krsna, and so
such an instruction does not apply in his case. [61]
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vidhe vidhehi tvam atho jaganti [62]
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Translation: Hear Me, O Vidhe! I am the Seed—the
: Primal Principle of the world of moving and stationary
: Bbeings; [ am the el 1 am the predominated, I am
the Predominator. The fiery spirit of Brahman that abides
i you has been conferred unto you by Me; now, adopting
that prowess, create the world of moving and stationary
- beings. [62]
« Purport: Some philosophers conclude that the undif-
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d element of B; transformed and
takes on the appearance of having attributes in the form
of this mundane world; or Maya becomes divided and
b the d world, and undivided it is Brak 3
or Brahman is the ‘object” and the world is its ‘reflection’;
or the entire world is the jiva’s illusion. Others think that
by nature God is ‘the one,’ the soul is ‘the one,” and aithough
the universe or mundane world is ‘the one principle,’ it is
eternally distinct in an independent manner; or God is the
absolute ‘specific,” and the relative, both spirit and matter,
are the ‘specified’~—yet all are one truth, Others think that
by dint of inconceivable potency the truth sometimes
appears as one, sometimes as dual. Yet others conclude
that the doctrine of an impotent ‘one’ is meaningless, so
Brahman is replete with pure potency, and it is the eternally
pure, one-without-a-second truth.”

All these theories have their origin in the Vedas, with

[purport, verse 62
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support in the Vedanta-sitras. Although none of them can
claim to expound the truth in every respect, each carry a
certain degree of truth. They—not to mention the theories
of Sankhya, Pataiijala, Nyaya and VaiSesika that are all

dictory to the Vedic hi and the theories such
as Piarvva-mimarhsa, etc. , that solely favour fruitive pursuits
in conformity with a section of the Vedas—owe their exis-
tence to their superficial reliance upon the Vedania.

(Thus, the Lord says to Brahma,) “You and your pure
Divine Succession are to abandon all these theories and
accept the Supreme Principle of Acintya-bhedabheda—
Inconceivable Simultaneous Oneness and Distinction. Then
You will be able to become a true devotee.”

The underlying gist of the Lord’s words is, “The animate
world is composed of jivas and the inanimate world is com-
posed of matter. Of these, My Divine Potency (Pard-
Sakti)—by its marginal power—has manifest the jivas; and

- my secondary potency (apara-Sakti) has manifest the
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material world. I am the Seed of everything: in a Form
nondifferent from each of those Potencies of Mine, I control
them by the Potency of My Will. By various stages of trans-
formations, those potencies have become Pradhana (the
elements), Prakrti (the predominated) and Purusa (the Pre-
dominator). So although as the Potency Principle I am
Pradhana, Prakrti and Purusa, as the Potent Principle I am
eternally distinct from all those Potencies. Such simul-
taneous oneness and distinction has come into being by
virtue of My inconceivable Potency.

“Therefore, embracing the Wisdom of the Correlation
of the Inconceivably One and Distinct Entities of ‘the
soul,” ‘the world” and ‘Krspa,’ let the attainment of Divine
Love for Krsna by the Practice of Pure Devotion be
the Eternal Divine Teaching handed down in your
Divine Succession.” [62]

P

da vrtir jivasaya-p

L4 B
krtd bhaktivinodena surabhi-kuja-vasind
it Sribral ihitava bh iddhanta-sangral

miila-sitrakhya paricama adhyayera
‘prakasine-namn gaudiya-vrtti samdapia

This Prakasini-vrtti Commentary—
the queller of the apprehension of Jiva,
the illuminator of the deep purport of Jiva,
was penned by Sri Bhaktivinoda
residing at Surabhi Kuhja.
Thus concludes the Prakasini Gaudiya Ilumination

of the Quintessence of Reality the Beautiful

Fifth Chapter, $ri Brahma-samhita
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